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APPEAL FOR UNITY

EXPLANATORY EEMARKS

In the year 1869 I left a certain church not mentioned in the
Bible. Ome of my reasons for leaving it was because I could not
defend it and yet be honest with the Bible, also becouse that chu‘trch
waz one of many churches which helped to divide the reh‘gloqs
world contrary te the Savior’s prayer for the oneness or unity of his
people. I rejected my infant sprinkling and was immersed by the
autherity of Ckrist, and into the nome of the God-head, becauss I
became convineed that I should have more confidence in the word of
Cod than in my own emotions or feelings or conscience. When I
learned that Saul of Tarsus had a ‘“‘geod ¢onscience’’ while he was
a persecutor of the Church of the New Testament, z_md a blas-
phemer, I could no longer believe that conscience wes intended for
o puide. Besides all this I was pleased with the plea made by disei-
ples for the aneness or unity of God's pzople on the Bible,

The name ‘‘disciple of Christ’’ I was led to regard as a syno-
nym, or another name, for all that was true and pure and good in
religion, and I rejoiced when I found that I had no name to defend
except what I could find in the Bible. But I soon learned, to my
sorrow, a difference had arisen, or commenced to exist, between dis-
ciples and disciples—that certain disciples were satisfied with what
they found plainly set forth in the Mew Testament while others
were not. In other words, I was annoyed, saddened, grieved, when
I learned that certain disciples were disposed to become popnlar by
orgunizing societies and adopting other devices that were not men.-
tioned in the New Covenant scriptures; and that those disciples
were called ‘‘fogies,”” “‘old fogies,”” ‘‘moss-backs’’ and ‘‘kickers,’’
who would not adopt such devices. A controversy was thereby in-
troduced which should never have been begun, and which has thus
far engaged, perhaps, one-half of the time of the disciple brother-
hood. Then came family divisions, strifes, contentions, aliena-
tions, congregatiomal divisions, law-suits, eriminations, re-crimin-
alions, dizgrace—all these and other evils have heen introduced.
As a result, our plea for the oneness of all of God’s people on the
Bible was forgotien, discarded, disgraced, because of our own di-
visions., In the first half century of our existence as a seporate
people we pleaded for the oneness of Ged’s people in many of our
discourses and writings. In the second half we have neglected that
subject through shame, or for some other veason.
~ But many of our devices have worked their own rebuke. This
Is certainly true of the church fair and festival, funny lectures and
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oyster suppers, poverty socials and yule-tide parties, missionary
jugs and eggs and potatoes, mite sorieties and box-suppers, with
various other schemes for raising money. The same may be said of
missionary societies, also church colleges, and local organizaiions.
The results of all those devices bave proved unsatisfactory, disap-
pointing, humiliating! *‘Trees are lmown by their fruits.” The
first half of First Corinthians first chapter saved us from calling our-
selves after the mames of men, and we have wondered why it did
not save all other religious bodies in Christendom from the samse
unscriptural practice, though the names they have chosen have gen-
erally been appropriate, for they have been descriptive titles. Then
the second half of that same chapter shonld have saved us {row
thinking that we skould have colleges to educate men for the min-
istry, especially when re-inforced by the secomd chapter of that
letter. The apostle Paul did not write more clearly against Chris-
tinns adopting the names of men as their descriptive titles than
1z wrote against Christians seeking after worldly wisdom in order
to preach the Gospel

“Wan is what he eatg.’” This is true of him physically, men-
tally, morally, socially, domestically, politically, spiritually.
Streams of water partake of (ke kinds of s0il through which they
pass, and the soil will partale of the kinds of water by which it is
moeistened. *‘Bvil communications corrupt good manners.”’ Hea-
then mythology will never malee a preacher of the Gespel, Dan
is more or less like a potter's vessel, which will hold a definite
amount, but no more. TFill 4 man fall of one commodity, and he
will have neither room nor dispegition for anything more. Cram
much inte a litfle vesse! and you are liable to burst it. Man iz Iim-
ited in regard to brain power, nerve power, eye-sight, attention,
expansion, conceniration.

Who that knows the history of the ‘‘American Christian Mis-
sionary Bociety,”’ the ‘‘Lomnigville Plan,”’ and later organizaltions
for doing missionary work by disciples, could endorse them on the
principle that ‘A tree is known by its fruit”? And who that
knows the history of ‘‘Transylvania University,”” ‘‘Bureka Col-
iege” and “‘Hiram,"’ with several other institutions which have cost
millions of dollars, can regard them as good enterprises for disci-
ples of Christ, who are exhorted to be followers, imitators, copyists
of the apostle to the Gentiles? Does some cne say that he was
brought up at the feet of Doctor Gamaliel? The answer is that he
wrote what shows that he regarded his earthward atfainments as
loss for Christ’s sake, except that he had learned to make tents, and
was thereby enabled to work with his hands for his temporal sup-
port. Does some one say that our religious neighbors have made
& success of their educationzl and missionary enterprises? ‘‘Be
not deceived,’’ is the answer. Thev bhave had ‘‘4¢roubles of their
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cwr,”’ of which an occasional report has been made. Besides, they
were generally united in regard to such enterprises, whereas we
divided the diseiple brotherhood when we adopled our unzuthor-
ized enterprises, and the divizien wag wrought because many dis-
ciples regarded them as unauthorized. Then and there we, who
urged those enterprises, forgot the Savior’s prayer for the onemess
of his followers, and ignored the apostolic exhertations for ‘‘the
unity of the S8pirit in the bond of poace.”” Ves, and we forgot that
our purpese was to unite all of God’s people on the Bible. Then
and there we copied after our religions neighbory in regard to en-
ierprizes, divided ourselves, riined our plea for unity, and lost the
prandest epporiunity for good shat any religicus hody has ever had
since the primitive Church was hetrayed. In our zeal for success
many of us favored enterprises that have made us a compromiged,
betrayed, disgraced people. We should have tried to be ALWAYS
TAITHFUL regardless of success, because the Savior likened the
Kingdom of Heaven to 1 man who gaid, **Well done, thou good and
faithful servant,’”’” but =2id not a word about sucecess. BUT OUR
ZEAL FOR SUCCESS HAS RUINED US! Certainly it has ruined
our plea for the oneness of God’s people.

In view of the facts mentioned in the preceding statement,
what should we do? Rather, what must we do when we consider
the sin of the Samaritan sorcerer who sinned after his baptism by
supposing that the gift of God might he purchased with money?
We have supposed that success for the Lerd’s cause might be ge-
cured by monied enferprises which we have copied from our relig-
ious neighbors, and our sin has certainly been more inexcusable'
than was that Samaritan’s sin. He had lately been converted from
the sin of sorcery, and we had long been converted from sectarian-
1sm. He was commanded to repent and pray, if perhaps the thought
of his heart might be forgiven him; and we should obey thul com-
niand. One of the chief men of our number, after promoting one of
those enterprises for many years, said to me, “‘I repent that I ever
nad anything to do with it.”’ And should nof all others of his class
do the same?

Thus ends the first of a series of articles concerning the one-
ness or unity of God’s people. In {his series several repetitions will
be found, but none too many in view of the importance of the var-
wus phases of the subjects discussed. And in view of the fact
that we have been copyists after religious sectarians rather than
after Christ our Exemplar and the apostle Paul as our ‘‘pattern,’’
we should blush with shame!

DIAGNOSIS MADE AND REMEDY SUGGESTED

In the year 1883 I began to publish & semi-monthly magazine.
My purpose was to name it ‘‘A Call to Unity,”’ but I was prevented
from so doing by Leonard F. Bittle, whom I wished to have asso-
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cinted with me in editing that publication, and he preferred an-
other name. I mention my purpose at that time in order that the
reader may be informed of the fact that nearly Aty years ago I
wag seriously considering the divided condition of the discipie
brotherhood. In 1886 the paper then known as ‘' American Chris-
tian Review’ was transferred o me, und svon I began to print
articles, and even series of ariicles, in its columns. on the subject
of Unity. Ian the meantime the subject of the unity or oneness of
God's people became one of my chiel subjects in proiracted meet-
ings and on other occasions. I once proposed a yearly meeting at
Pennsville, in Iforgan county, Ohio, for purpese of discussing the
guestion: “'How May the Churehes of Christ Become United and
Bemain United?”’ The propossd meeting was held, but nearly all
the divisive preachers remained away! Instead of having from
tweniy to twenty-five present, as in preceding annual meetings, only
five or six were there! That was full of meaning to me.

But since then many of the disciple brotherhood have com-
menced to grow weary of our divisions, and I have decided fo
offer that brotherhood a volume on that subject, hoping thereby
to hasten the dizearding from ity midst of ail divisive doctrines,
practices and institutions. And I am no? without hope that the dis.
ciple brotherhood by discarding its divisive devices may show other
religious bodies how to discard theirs and become united. We
showed them how to go through four years of war in this country
without dividing, though certain cthers then divided. And now
we shall do well if we can show them HOQW TO SETTLE RELIG-
i0US DIFFERENCES.

We have, as a brotherhood, read with some advantage what
the apostle Paul wrote to the church at Corinth against divisions
over humanly adopted names as rolizicus titles or designations.
But we have failed to consider aright what he wrote to that same
church concerning the danger eof depending on human knowledge,
or “‘the wisdom of tihis world,”’ in order to uphold and advance the
Gospel of Christ. As a result of this fajlure on our part we have
adopted religio-secular colleges to the utmost, and have becoms
divided by reason of them. And this is a good place to state that if
disciples had all obeyed the command to give as the Lord prospered
them, not one of them ever could have accumulated money enough
even to consider the building of a college. They had to withhold
irom the Lord’s ireasury what the Lord required that his people
ghould all put into it, before they conld think of building a college.
And, according to Dalachi 3: 8-10, all such were guilty of robbing
God!

Besides this we have, as a brotherhood, failed to consider ser-
iously what the apostle Paul wrote to the Galatian brethren of the
danger of adoptling any part of Judaism as an adjunct to the Gos-
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pel. As a result we, or many of us, have resorted to Judaism for
musical ingtruments, and have thereby wrought division—because
we have thereby effended thozs who could nof in good conscience
make such o resort. But those who mades such resort went back to
thz childhosd age and sarvani peried of God’s people. (See Gala-
tizns feurih chapter.) And they overlooked the fact that Chris.
tlans are sons and davghters of tha Lord Almighty. (Sce 2 Cor. 6:
i7, 18)

Then by a failure fo consider aright what the aposile Paul
wrote to the Ephesians about the Church being ‘‘the fuiness of Him
that filleth all in 2ll,” and about giving glory vnio God ‘'in the
Church by Christ Jesus throughout all agzes, world without end”’—
I ray, that by 2 iailure to conzider all this and whnat is recordad in
Col. 2: 10 about being “‘compleie in Fim who is the head of all
principality and power’'—I say, by o failure to conzider all this
aright a great part of the brotherhood of disciples imitated certain
oiler religionists, and, as a resuli, we became af divided people.

Ta this I may add that by reason of not considering aright,
and in iis fulness of meaning, what is regorded in 1 Peter 4 11
alout speaking ‘‘as the oracles of God,”’ and by reasen of over-
locking what the arostle John wrole in Revelation {wenty-second
chapter about the danger of adding to God’s word or taking from
it,—by reason cf this a large part of the disciple brotherhood tried
to make improvements on the worship and work and government
of the Church, and by reasen of this a further divigion in this broth-
erhood resulted.

Besides all this, mention should be made of the fact that after
cxposing the false reasoning of cur religious neighbors, which they
adopted in behalf of their humanisms in church names, church gov-
ernment, doctrine of conversion, worsghip and work,—I say, after
ail this many leading disciples adopted such reasoning in behalf of
thelr own preferred devices! Yes, after exposing the doctrine in
regard to baptism—that ‘‘a drep is ag good as an ocean’’—certain
leading men adopted the doctrine that ‘‘a tuning fork is on the
fame principle as an organ in the song-service of the church.’’ As
a result a dreadful division was made!

Hany leaders in our brotherhood told their religious neighbors
that they shonld study the book of Acts and learn that a whole-
hearted faith, repentance, confession and baptism are always nec-
essary to save alien sinmers from their sing and make them Chris-
tians., Yet they failed to urge their own brethren in the Church to
consider the importance of cbeying wholeheartedly all the com.
mands addressed to all baptized believers in regard to the private
life of every Christian. And, as a result, very many connected with
the brotherhood are ungodly! They will neither discipline them-
selves nor allow any one else to discipline them. And, as a further
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result, another phase of division has been made in the disciple
brotherhood.

Nor is this all, for lenders in this brotherhood have contended
with their religious neighborg, in many instances, that they should
“‘take the truth, the whole truth, and nothing but the {ruth,”” ix
regard to names and church government, dostrine and practice,
even as in regard to the first principles of the Gospel, and be satis-
fied therewith. But many of those who have thus contended have
varied from such contention when they have adopted soeieties, in-
stitutions, organizations not mentioned in any part of the Eible.
They have said that the Gospel is perfect to make Christians, but
have implied that it is imperfect in regard to the worship and work
of Christians,

And the saying—''We speak where the Bible speaks, and are
silent where the Bible is silent’’'—that gsaying coon bernn to be dis-
regarded by many, and even to be ridicnled, and finally reversed,
As a result we became divided and even sub-divided in many places,
and jocularity was infroduced where sobriety should have pre-
vailed; also the clapping of hands, according to secular out-bursis
of approval, instead of the Bible expression, ‘‘Amen,”’ as found in
both the Old Testament and the New. To this should be addeds
that a certain class of divisionists went from city to city introduc-
ing and promoting what they cialled ‘*The Men and Millions Dove-
ment,”’ And in go doing they had what they called ‘A feast of
reason and a flow of soul.”” By se doing they further divided,
themselves from the humble and prayerful part of the brotherhood.

Soliciting money from worldlings—by ungoedly entertainments,
dinners and suppers; also begging the rich of the world in many
instances—in order to suppori and advance hwman devices;—hy
stich means the disciple brotherhond became further divided, con-
trary to the Savier’s prayer for unity, the apostolic exhortations
for unity, and our original plea for umity.

But besides all this a large part of the disciple brotherhood
seemed to forget that the Savior likened the Hingdom of Heaven to
a man who rewarded his servants according teo their faithfulness,
but said not » word about their success. (See Matt, 25: 14.23.) As
a result, many preachers and other individuals, also many congre-
gations as suck, bent their energies in the direction of making a
SHOW OF SUCCESS, REGARDLESS OF FAITEFULNESS. In
so doing they resorted to means and measures, plans and arrange-
ments, doctrines and devices, advertising and anties, whereby they
separated themselves from many others. And they enlarged the
brotherhood by numbers rather than by converts to Christ, which
resulted in an ungodly and reproachfu! membership. All this has
tended to separate disciples from each other, and thus has cauzed
division and derision.
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Last and worst of all, mention should be made of the slander
ci the Savior, int the loose talking and writing that many have done
in representing Him as o compromiser, by declaring that compro-
mized talk and conduct are of ‘‘the spirit of Christ”, and that all
uncompromising talk and writing are ‘‘not the spirit of Christ.””
Whoever will read the records of the Savior's controversies with
perverse Jews, especially as found in Matthew twenty-third chap-
ter, will find that He was the severest of critics and denouncers of
wrong-doers and talkers. Besides this we find in John 5:19, 30,
also in John 8: 23,29, and in John 12: 48.50,—1 say, we there find
that Christ regurded himself ag bound up and down, and in and
ander, TO THE DIVINE FATHER'S WILL AS EXPRESSED IN
THE DIVINE FATHER'S WORDS. This is evident hecause He
said, *‘The Son can do nothing of himself . . . I can of mine own
self do nothing . . . When ye have lifted up the Son of man, thent
shall ye know that I am he, and that I DO NOTHING OF MY-
SELF; but as my Father hath taught me, I speak these things . ..
For I have not spoken of myself; but the Father who sent me, he
gave me a commandment, what X should say and what I should
speak. And I know that His commandment is life everlasting:
whatsoever I speak therefore, EVEN AS THE FATHER SAID
UNTO ME, 80 I SPEAK.” But many leading men in the disciple
brotherhood have ignored all such declarations of the Savior, for
they have tried tn do many things which neither the Father nor the
Son ever mentioned! On the contrary, they have followed the ex-
ample and speech of Moses when he said in anger, ‘‘Hear now, ye
rebels,—must WE fetch you water out of this rock?’’ (See Num.
20:10.) We learn (by reading Psa. 106: 32, 33) that the sin of
Moses on that occasion was that he spoke ‘‘unadvisedly with his
lips.’” But, he made a wonderful success!? ¥Yet he and his brother
Aaron were both charged with unbelief and rebellion. They left
the name of God out of their speech; and so did the leaders in the
digciple brotherhood when they said, WE should build a college,
and WE should organize a missionary society, and WE should imi-
tate the Jews in having musieal instruments, and WE should imi-
tate our religious neighbors in adopting *‘the pastorate’ in addi-
tion to the Eldership, instead of having the pastor as the KElder
who labors “‘in word and doctrine’’, and therefore should be sup-
ported by the church. They added also,—and WE should imitate
our neighbors in textuary preaching, and try to be orators; and WE
should imitate other religious people in raising money by worldly
entertainments. By thus imitating Moses when he was angry
many of ug have turned from our Savior who said, ‘‘THE SON
CAN DO NOTHING OF HIMSELF ...I CAN DO NOTHING OF
MYSELF.”” By turning from Christ many leaders among disciples
have mistreated Him.
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And this suggests the story of a pelty officer in the English
army who had under him a private who was o noble specimen of a
man., The officer seemed to envy that noble man, and annoyed him
by all the technical criticisms that military reguvlations permitied.
But the time came when that officer was veguired 1o take his men
mto battle, and sson he was wounded and fell, IHis men soon re-
treated, and in their retreat that neble man came to the place whers
that officer wag Iying, and he heard this piteous appeal: "*John, for
heaven’s sake, don't leave me here to fall into the hands of the en-
emy!’”” The story staled that the ncble private soldier gatherzsd
up his officer and started to take him out of danger, but while g0
deing Ire himself was pierced by a bullet and kilied, But thatl of-
ficer was taken to a hespital and died in the horrors of remorse)
crying and repeating, 'O I mistrented my best {riend! I misireated
my best friend!”” And thus thoze chould cry who have turned from
Ged and Christ and the Holy Snirit, and the Divine Word, also from
those dizeiples who have seid, 0 DON™T DISTURDE AND DIVIDE
THE DISCIPLE RREOTHERICGOD BY JOODPVING ATFTER
CHURCHES NOT MENTIONED 1N THE BIBLE!Y

HIBTORIC ETATEMENTS

One of the first departures in the ninetesnth century, from
the Gogpel in ifs simplicity, purity, strictness, anthority—was made
when one of the chief writers of the brotherhood proposed to sub-
stitute a pious life for obedience in baptimm. That wos done, as
memory serves me concerning the record, in the year 1837. It was
proposed in an article concerning Christions in the denominations.
or churches nol mentioned in the Bible. The writer said he could
not substilute obedience to any ordinance for a pious Xfe, and
would give his preference to an unimmerzed person of plous life
above an immersed person who was not living a pious life. That
writer failed to see that by such preference hie wos substituting a
pious life for immersion.

That doclrite from that time onward began to be considered
among diseiples as 2 peoyle, and within a quarter of a century from
ihat date another prominent writer hegan to advocate “‘commun-
ing with the pious unimmersed.”” 7Then in course of another guar-
ter of a century advocacy of ‘‘open membership”’ began to be dis-
cussed, and later began to be adopted. As a result a division on
this subject has been made in the disciple brotherhcod which was,
for a time, liable to become general. Those favoring membership
with the unimmersed have returned to the position held by the
**Christian Connection,” which began in the nineteenth century be-
fore the disciple brotherheod beeame a separated people. That was
a doctrinal division of a prominent order, for it was a vroposal to
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ignove the Importance of ons of ihe ordinances—ile on'y ordin-
ance in ovedience to which the nome of the God-hend i3 antharizes
to be pronounce:d over us, An-ﬂ i% 13 the on’y ene waich iz such a
demsoreation beiween *'119 1‘ e O 0 oond the workd that ib iy re-
jected and denounced 2 ‘non-organiiel”’ by e Homizh church
and the Protesinn? clﬂrﬂ“y tl:?u hn.im,o Zoms, The roader lmews
I refer io immergion.

The next departure from the
tae Gozpel was inck of dizeiplina,
preachers who tried to m:'ke a nn
many, whether or not thev w Then ¥ waot en-
couraged by “‘pastors’ who v } ] and therefore
would not denounce all m i : L wvas further e
conraged by Elders whe did : in tha nan'erzant

yurity required by
‘eed by eraotionnl
clves by baptizing

v relotives. A

1
work of exercising cqvcmhm cn the nprnly meraters of the Chareh,
ezpecially when cuch unrwly onss worn mombers of thelr owa fami-
lics or were in the families of th result, in cours

11
il h 1 inn rro-

cf a few years, congregational

seed digciples and worldling were ,N{
th horse-race, in the theafrrs, af tha enrd. t"b e and wr'inu ‘ber
places of ungodly entertninment. Thns another pencral division
wig made in the discinle brotherhood becavre other clrzses of dis-
cinles have mever endsreed psuch m‘nc’:?ees but contend that thoze
who engage in such practices are not lieening themselves “imsnot-
ted from the world.”” and are in dancer of heing ef rnﬂ‘i‘y 103t
Those who thus contend are acenstoad to oy that tho final Tudee
vill not say ‘“‘well done’’ $o those whn hove vot done well, nor will
He say ‘“‘good and faithful servant’ to any who have not been
“good and faithful.”’

Then the beginning of another division wag made when o cor-
tain prominent writer showed that ke did not helieve in the verhal
ingpiration of the Bible. He showed this by declarine that the in-
spired men were as free to use their own words in their writings
as he was free to select his own words in exvressing bimrelf con.
cerning their writings, Thvs he wrofe in his ‘‘Rules of Interpre«
tation,”’ which he offered to his readers for their guidonce in stndy-
ing the Scriptures. But in thus expressing himself he overlonked
the fact that in the writings of Mnsev we find this deslasration—
‘“And the Lord spake unto Mozes’'—morz than ssventw {imes.
Then in the books of pronhecy we find, many times, the stafement
—*"The word of the Lord came unto me, ssying . .. "';—then ths
exact words of the messace of that “word’ are ofered. In har-
mony with this we find the apostle Paunl declaring of the revela-
tiong made to him, ** . . . which things we gpeals, not in the words
which man's wisdem tea cheth but which the Holy Ghost teach etn;
comparing spiritual things with spiritual.”” (8ee 1 Cor. 2:13)
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These and many other declarations of inspired pen-men show be-
yond question to any one, who will consider them aright, that the
inspired writers wrote by verbal inspiration, even as they spoke by
verbal inspiration, especially when they spolke in languages that
they had never learned. And those parts of the Bible which were
otherwise written were endorsed by imspiration.

But the fact that verbal inspiration is declared of much of the
Bible, and then endorsement of all of it by these who were verbally
ingpired—these facts should have prevented every disciple of
Christ from casting reflections on the doctrine of verbal inspira-
tion of the Bible. But such reflections, in the first half of the nine-
teenth century, resulted in speculations conecerning the inlegrity of
the text of the Bible, in the latter half of that century. Then, as a
further result, the introduction of so-called ‘‘Higher Criticism"’
was not uncommon with a certain class, and those who made up
that class became another defection from the main body of the dis-
ciple brotherhood. And later, specially through the colleges, the
foolery of Evolution has been introduced.

Thus one doctrinal division after another was introduced, amd
all as a result of a failure on the part of leading men in the disciple
brotherheood to study the Bible with care and to the utmost. They
were so busy exposing the errors of others that they failed to lkeep
clear of errors among themselves. And now many of them are zo
well established in error that a marvel of humility will be needed
for them to renounce their errors and come bhack to the simplicity,
purity, authority, thai is in Christ.

Very few disciples have ever considered aright the seventh
chapter of the apostle Paul's first letter to the church at Corinth.
If we could not find anything else besides that chapter in the entire
Bible concerning verbal inspiration, yvet we should find sufficient
there to convince us on that subject. Therein we learn that Paul's
inspiration was 50 clear that he kmew the very word with which it
began and the very word with which it ended. What we there find
marked off as the tenth and eleventh verses Paul declared that the
Lord commanded, but all other parts of that chapter he declared
that he wrote ‘‘by permission’’ and ‘‘not of commandment’’, or
wrote according to his ‘“‘judgment’, and in the twenty-sizxth verse
he used the word ‘‘sivpose.”” And here is a two-fold lesson for us.
First, the apostle Paul knew with what word inspiration began and
with what word it ended. Second, that apostle did not try to
siretch any Divine revelation so as to cover what was not revealed
to him in plain words,

Now, suppose that all others who wrote concerning the Bible
had followed Paul’s example in that respect, what would have bheen
the result? We certainly would have received from them two lines
or domains of information, The first wounld have been under the
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heading of ““What S:ith the Scripture?’’ and the other would have
been under the heading of ‘‘Our Judgment,''—what we ‘‘suppose’’,
and what we thinlk is our *‘permission.”” Then the writings of the
so-called ‘‘Apostolic Fathers'' would not have been intermingling,
confusing, misleading. The same might then be said of all Romish
and Protestant writers, if they had followed the apostle Paul's ex-
ample in that oune chapter I‘m'v'lly, the literatnre of the disciple
brotherhood of the nineteenth contn ry, and thus far in the twenti-
oth, would not have been a medley of Divine teaching and human
inference. But it would have besn a sorics of volumes oﬁ'ering,
first, what the word of God DECLARES, and, then, what unin-
sp1rcd mex SUPPOSED COMNCERIIING IT,

STATEMENTS OF DAMAGING FACTS

As disciples of Christ we have rejected and exposed the doc.
trine that, in regard to water baptism, ‘‘one drep is as good as an
ocean’’, and that ‘‘sprinkling i3 as good #s immersien because wa-
ter is used.”” But many of us soon adopted the doctrine—**A tun-
ing-fork is on the same PRINCIPLE as an organ'’; also, if two or
more individuals or congregations unite to support an evangelist,
without framing a separate organization, such union of their money
in supporting & preacher is the same IN PRINCIPLE as the most
extended missionary socicty organizations. Besides, many of us
adopted the doctrine that the New Testament furnishes us THE
PRINCIPLE of going to preach the Gospel, but net THE PLAN of
going; and therefore we need to form THE PLAN by organizing a
missionary society. Buf, those who wished to do the Lord's work
in His own way had already gone—and gone—and gone—in any
and every way thai they could go, and established about a thou-
sand congregations, regardless of all discussions about PRINCIPLE
and PLAN.

In the meantime a considerable number of educated men were
converted. Lawyers, doctors, schoolteachers and others of college
education came into the Church, and several of them began preach-
1z the Gospel. This should have taughi us that no nhumanly ar-
ranged plan for converting sinners or pcrfectmg believers was nec-
essary. Besides, when we failed to find any provision for an organ-
1zed plan we should have regarded everything of that kind as we
had regarded the ‘“‘mourner’s bench’'’ and “‘anxious seat’’ of the
denominationg around us. But the worst, most lamentable, most
outrageous result was thai, in adopting those plans for educating
men by building a college, and sending out men to preach by a
missionary society, WE DIVIDED THE PEOPLE who slarted out,
or began iheir existence in the nineteenth century, with the pro-
fessed purpose of UNITING ALL OF GOD’'S PEQPLE ON THE
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BIBLE! What ig still worse i3 the fact that the Lord’s treasury
had to be robbed before any disciples could have ascumulaied
meney enough to have thought of huilding a college or formulating
a migsionary society! Even the Old Testament teaches that much:
“Will 2 man rob Ged? Yet ye have robbed me. But ye say, ‘Where-
in have we robbed thee?' In {ithes and oferings. Ye are cursed
with a curse; for ye have rokbbed me, even this whole nation!”’ (e
Izl 3:8,9)

Whoever will read the entire book of Malachi may learn that
the Jews in the days of that prophet were charged with ROBBING
GOD because they withheld from the Lord’s “*store-house’’ w‘wt
He reguired of them. And whoever will read what the Noew Tes
tament declarcs on nhe subjeet of Chriztien giving on the first day

of the weelr and a v times, o5 indicaied in 1 Cor, 18: 1, 2, 17,—2
zay whoever wii i1 re:u? 11 that toacit;‘ng may learn that the Savior
never intended thet riches of an aly kind should accumulate

in the hands of eny dizeipie of Ch! 1”: nd wheever will read with
care the sixth and seventh chapters o tl*e beok of Josghna mny learn
that what thn Lord 2 mely claimed o3 1is own, and for Iis
treasury, became a curse, or ‘‘an aecsursed thing,”’ when withheld
and applied to a man’s own treasury or belongings. Finally, who-
ever will consider with faivness the history of the dizciple brother-
hood may learn that naar or about all the devi ices, enterprizas, ar-
rangements which have resulted from dizeiples of {inancial wealth,
and ability to gain wealth, are rcbmno God by withholding from
the Lord's {reasury what was due, by reason of their prosperity.
The college buildings were tJ"“"LJ built, the missionary societies
were thexeby promoted, the c..,m;.* meeting houses were thereby
erected, the musical insirumenis were iherchy purchased, the big
salaries were thereby promised and paid, “What we have withheld
from the Lord’s treasvry (and thoreby robbed God) has therefore
served as the fimoneial possibility of our divizive enterprises.
Loes some one say that the Church in many places would then
have had much money in its trezsury? The answer is that it conid
then have ministered to the peor saints who, in many instances,
were in distress, I kuow of one congregation that iz giving and
scnding to poor szints, and specially the preachers and their fam.
ilies, also needy outsiders, nccording to fal. 6: 10, though it is
made up of psor people, such as nezd to work daily for their living,
That church could have a regular preacher by straining itself f-
nancially. Dnt iis ®lders are ity chief teachers, and any preacher
is enly an incidsut. IHe comes and he goes as a visitor, except when
called to assist in = protracted effort. And this is what showld:
be true in all other churches that are made up of disciples of Christ.
Such a church has no tims nor money nor dispesition fo build 2
big meeting howse, nor make 2ny other display that will attract the
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ailention of & gazing and sdmiring woerld, I is afraid of seeking
alter that which zpeciatly pleazes mankind generally, for that
chureh is not forgetful of the Savior’s saying, ‘‘For that which is
highly estcemed among men is abomination in the sight of God.””
{Sce Luke 16: 15.)

YMew read the cablegram sent by a rich English gentleman
who eszme to the United States in {he antumn of 1930 to attendy
wial might be designnted the Miogul Convontion in Washington,
D. €, as it appeared in an Enplizh paper:

Birmingham, Tuaesdny.—The following cable bas heen rteceived from
3r, J. W. Black, chairman of the Gencral Evangelist Committee, from Wash-
inrien, whero he is enc of the British delegntes to the World Convention of
Disciples of Chrisi:

Linguificent Conventien, 10000 atfendance, 35 nations associated,
perfeet harmeny; received by Fresident IToover. Flags of all nations
presented. Dritish delegates Lionowred. Wonderful fellowship, Na-
tional Chuveh dedicated: cost £300,000, Next World Convention,
Leicester, 1935, Tifteen hundred delegates expected, Am appoint-
ed president.

The reader is requested to remember that the sum of three
hundred thousand pounds in English money means near or about
a miilion and g half doilars in the money of the United States.
And think of such an expenditure of money being made to build
one meetfing house while millions in the United States are suffer-
ing for the common comforts of life, and many of them are disci-
ples of Christ, even preachers of Christ! Then the length, breadth,
iteight and depth of the departures which a majority ef disciples
nave made from {he Bavior’s feachings and example may be un-
derstood. And we may undersiand also the changes that will
nced to be made, in mind and heart and life, by such disciples if
they would certainly be acceptable to God. Read again the Sav-
jor’s declaration, ‘‘¥or that which is highly esteemed among men
is abomination in {he sight of God.’”’ Read also the following:
“*Hearlen, my beloved brethren, hath not God chosen the poor
of this world, rieh in faith and heirs of the Kingdom which Hej
hath promised to them that love Him?" (See James 2: 5.) And no-
tice this also concerning the church at Laodicea in Asia: ‘8o then,
because thou art lukewarm, and neither cold nor hot, T will spue
thee cut of my mouth! Because thon sayest, ‘I am rich and in-
creased with goods, and have need of nothing’; and knowest not
that thou art wretched, and miserable, and poor and blind, and
naked!"” And notice this also in regard to the church at Ephe-
sus, ag mentioned in Revelalion second chapler: ''Nevertheless, I
have somewhat against thee, because thou hagt left thy first love.
lemember therefore from whenece thoun art fallen, and repent, and
do the first worlss; or else I will come unto thee quickly, and will
remove thy candle-stick out of his piace, except thou repent.’’
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The church at Ephesus had but one charge against it, and that was
that it had left its ‘‘first love’’; while the church at Laodicea was
charged only with lukewarmness. Yet each of those churches was
in danger of being rejected by the Savior, and was certain to be
rejected if it did not repent.

Finally, for this chapter, I mention that in one litile article
concerning the late conventions in Washington, D. C,, at the dedi-
cation of the so-called ‘*National Churcl,”’ there I find the words
“proud’”’ and “'pride’’ as innocently used as if nothing was offered
in the Bible against them. But even Solomon knew beiter than
to use those words in any favorable senze. In Proverbs sixth,
chapter be declared, ‘‘These six things doth the Lord hate; yea,
scven are an abomination unto Him,”'—and, ‘A proud look’’ is the
first that he mentions. Then in Prov. 16: 18 he declared, **Pride
gaeth before destruction, and o haughty spirit before a fall.” .

OF THE DEBIRE FOR SUCCESS3

The divided condition of the disciple brotherhood has thus far,
in thiz series of articles, been charged chiefly to certain false doc-
trines and humanly arranged ent terprises that were adopted at
different periods. But ths “doclaration iz now offered that a DE-
SIRE FOR PROMINENCE AND POPULARITY, as indicated by
success In gaining numbers and prestige, hos really been one of the
secrets of nearly all the innovations introduced and departures
made from the beginning onward to the present time. The evan-
gelist who could baptize the greatest number in course of a pro-
tracted meeting generally received the greatest number of calls for
meetings. Then, after ‘‘the pastorate’” was introduced and adop-
fed, ”*he pastor who could induce ithe greatest number to join
1ke church in course of a year wag the one chiefly sought after,
called, retained. Such was the condition of the disciple brother-
hood when I entered it in 1869, and even that early a tract had been
written and published titled ‘““The Pastorate’’—I was informed.

SUCCESS was the greatest desire of the brotherhood. Many
of us—most of us—soon became MORE ANXIOUS TO BE SUC.
CESSIUL THAN TO BE FAITHFUL. As a brotherhood we for-
got the parable of ‘‘the talents,’” and thus forgot that the master
in that parable said, '‘Well done, thou good and faithful servant,”’
but did not use the word ‘‘successful.”” The Savior said that the
Kingdom of Heaven is like unto that master, as we may learn by
reading a record thereof in Matt. 25: 14.30. Many of our preach-
ers showed that they thought more of success, or a show of suc-
cess, than they did about the importance of being faithful in study-
jug the Bible—faithful in prayer, praise, thanksgiving—faithful
in attending worship on Lord's Day—faithful in visiting and min-
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istering to the sick or those otherwise distressed—faithful in con-
ributing as the Lord has prospered us—faithful in supporting the
poor saints, including the family of the poor and faithful preacher.
Very much, if not all, of thiz doctrine of faithfulness was and still
is forgotten by many disciples IN THEIR DESIRE FOR SUC-
CESS. That desire has caured young men and others, who in-
tended te preach, to have much more desire to siudy eloquence than
to study the Bible, and try to become good rhetoricians rather than -
tv become good Scripturists. They studied to show themselves ap-
proved of men rather than to be approved of God. As a result of
our desire to be SUCOESSFUL RATHER THAN FAITHFUL we
have copied after our religious meighbors in regard to colleges,
missionary societies, preacher-pastors, musical instruments, raising
money, Sunday-schools, Endeavor socleties, Ladies’ Aid societies,
And all these humanisms have contributed to our success, or show
of success,—BUT NOT TO OUR FAITHFULNESS Vet the suc-
cess has been disappointing, for we have thereby become a com-
promised and betrayed people! And why should cutsiders come
10 our meetings to hear the same things that they may hear in any
prominent Protestant church.housse, and perhaps better told, or
better performed? In other words, as our preachers have sought
to become pulpit orators rather than Bible expounders, why should
any one wish to hear one of them rather than some sectarian ora-
for?

In Deuleronomy twenty-eighth chapter we are informed that
God told his ancient people that if they would obey him in all his
commandments, then they should lend unto many nations, but
should not borrow; that they should be *‘the head and not the:
tail’’ among the nations; and that they shonld he “‘above only,”
and ‘‘not beneath’’ the nations round ahout them. And such they
were while they remained obedient to God. But when they be-
came disobedient, then reverses came, and they were overcome.
As a result they became the tail among the nations, rather than the
head. The same was infended to be true of the Churches of thel
New Testament. They were to be the lenders, not the borrowers,
the head and not the tail. But, by becoming unfaithful to God, the
disciples of Christ in modern times have become the reverse oft
whiat we were intended to be. What iz worse is that we have-
LOST OUR PLEA FOR THE UNITY OF GOD'S PEOPLE,

I am accustomed to say that ‘“borrowed things should be
tsken home, or where they belong.”” And this saying, I suppose,
is universally admitted to be true. As disciples we have been ac.
customed to say that the Romish doctrine of sprinkling for im-
mersion should be talen back whence it was borrowed and left
there. And we should say the same concerning all else that Prot-
estants have borrowed from the Catholics and from the Jews, in-
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cluding the musical instruments. We have no more right to Jew-
ich musical instruments than we have to Jewish robes for preuch-
ers or Jewish incense for the audicnce. But this comparison is not
good, for the robes for the priests and incense for the audience—
these were both ORDAINED BY THE LAW AS GIVEN THROUGH
MOSES. But that was not true of the musical instruments. They
were not in the original law, and were not used in Jewish worship
111l after the Jewish notion HAD REJECTED GOD AS ITS RULER.
{See 1 Samuel Sth chapter.) Nor can we find in the history of ths
Church of the New Testament any meniion of their use tili that
Church had rejected Christ ag the only IHead of the Church, und
had adopted a mere man as its head, and thus had ignored Chrise
a3 King and Lawgiver for His Church. Thesa facts should have
{forever prevented all disciples of Christ from supposing that musi-
cal instruments in worship should be cdopled by them, But mauy
of them seemed to be so frantic TO BE SUCCESSFUL INSTEAD
OF FAITHFUL, that they seemed determined to have the musical
instrument in their worship “‘regardless ol God, man or the dev-
iI’’—as some one has said.

And this is the place to state that if those who desired the
fustrument In worship had gone to themmseives and established new
congregations in whose worghip the insirurment could be used,
without local disturbance and divigion, they would have shown
some honor. BUT THIS THARY DID NOT DO. On the contrary,
by the aid of their preachers, they adopted the promiscucus vote—
the vote of men, women, children that had been bwaptized, also the
vote of delinguent members, reprobales and even heretics whose
names were siill on the church record,—and by these they voted the
organ in and voted those out who opposed i, REGARDLESS OF
WHO BUILT THE HOUSE. Zomelimes an crgan was brought in.
to the meeting house between two days, and flippant specimens of
humanity stood ready to keep if thers by meons of their fists, if any
one tried {o take it ouwl. As a result one congregation after an-
other was divided, all over the brotherhced of digciples, and many
meeting houses were soon emptied of worshipers. The praying and
teaching part of the congregaiion was driven out, and, perhaps,
went to & private house, 2 schoollionse, or courl-house or some hall,
in which {0 mect for worship $ill they could build another house.
In the meantime one or more of the old people died, others moved
away or became discouraged, and the congregation, in certain in-
stances, ceased to exist. Those who held the house decided to raise
money by festivals, oyster suppers, bazaars, and such-like devices,
—got into trouble over such devices, and ceased to meet. As a re-
sult hundreds of convregmions were ruined, meeting houses be-
cume empty, the name ‘‘disciples of Christ’’ was disgraced, and the
plea for the unity cf God's people on the Bible BECAME AS A,
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HISS AND A BY-WORD. A volume of a thousand pages would
not be sufficient to write the infamous history of that period dur-
sug which the true disciples were reproached as ‘‘antis,”” *‘fogies,”’
“old fogies,"’ *‘moss-backs.”’

THE MO3T INCONSISTENT PEOPLE

I am accustomed to say, ‘It is bad for any other religionist
to do wrong, but far worse for a professed disciple, We make a
higher and better profession thon any others, and we should there-
fore live a higher and, o better life than others live. It was bad
for other religionists to divide over slavery and over politics, over
church govermmnent and other doctrinal differences; but it has
been far worse for us to divide over colleges, missionary societies,
musical instruments and other human devices. The reason is evi-
dent. We began our existence as a people, in the nineteenth cen-
tury, by pleading for the oneness of God's people on the Bible,
and therefore our divisions are that much more condemnable and
deplorable than divisions among others.

Much of the writings of the disciple brotherhood in the first
Lulf of the nineteenth century indicated that, as a people, we were
lamenting over the divisions in so-called Christendom. We could
tell our religions neighbors wherein they were wrong in name, doc-
trine, practice, worship, work, And we could inferm them how to
get right, and thereby be saved from the sin of divisionism., But
at the same time we were beginning to adopt means, measures,
plans, arrangements, devices, if not deviltry, which would, imy
course of the latter part of the same century, make us really ap-
pear ridiculous in the estimation of the religionists and even the
world round about us. For what was it but deviltry when we in-
troduced the vote and then electioneered among the least respon-
sible members in order to gain a majority against the older mem-
bers of the congregation, in order to rob them of their churchi
houses? Af two places that I could name the disposition, plan-
ning, scheming, plotting to bring in the instrument, were deferred
till 'the last note on the debt of the mesting house was paid, and
Lhen the organ was voted in by the majority of the Ieast informed
and least pious members. I could name another church in which
the plea was made for the organ to be introduced into the Sunday.
school—with the solemn promise that it would not be urged on
the church in its worship. But not long after the organ had been
introduced into the Sunday-school a banker's wife, who was a mem-
ber of the church, said to the Elders, ‘“You need not expect my,
presence nor my money if you do not uge the organ in the wor-
ship.”’ The Elders yielded, bubt were then charged with *‘truce-
breaking,'’ and about seventy members left the congregation. What
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was that but deviltry, when considered in the light of the Savior's
prayer for unity and the aposiolic exhoriations for unity, and the
doctrine that ‘‘all liars shall have their part in the Iake which burns
with fire and brimstone’’? The loss of confidence, the alienation,
strife, contention, bitternesz, resulting from such conduct, espec-
ially among those who began their existence ag o separated people,
in the nincteenth century, with the professed PURPOSE TO UNITE
ALL OF GOD'S PEOPLE ON THE BIBLE —all this, when prop-
erly considered, ealls for repentance, we might say, *‘in sack-cloth
and ashes.”” 'Fhen the law-suits, charges, counter-charges, evad-
ing of truth, if not making use of positive lying on the witness-
stand-~all this when considered in the light of the Bible suggests
the odor of brimstone, especially when coming from a people who
denounced the divisions zlready existing, and proposed to umnite
al! of God’s people on the Bible., ‘‘Theorefore thou art inexcusable,
0 man, whosocever thou art thay judgest; for wherein thoun judgest
aunother thou condemnest thyself; for thou that judgest doest the
same things!'’ Thus the apostle Paul wrote, in Romans second
chapter, with reference to those Jew: who knew enough to judge
the heathen were wrong in idelatry and immorality, yet were bad
cnough in certain particulars for Paul to say to them they were do-
ing ‘‘the same things.” And what Paul said to those Jews may be
safely said of those disciples whe, in the first part of the mine-
teenth century, spoke against the (livisions among Protestants,
yet became divisive characters themseives!

Many who will, perhaps, read the record now offered will not
Le prepared to bolieve that nnsnbdued humon nature was in many
instances manifested in behalf of innovations among disciples.
They may not therefore helieve that an Elder would say as he
walked away from a meeting house where much serious agitation
hwd been introduced by reason of the organ in the worship,—I}
say they may not believe that an Elder would say, ‘' want peace;
yes, I want peace’’; and then, turning around, he said with clenched
fist and viclent gesture,’’ But they can’t take that organ ouf of
that house UNLESS THEY TAKE IT OVER MY DEAD BODY!”
Yet the writer of this record hieard that, and saw that, not fifty,
miles from Indianapolis, Indiana.

I don’t know any doctrine more plainly taught, in either the
0ld Testament or the New, than that mankind are ACCOUNTA-
BLE BEFORE GOD ACCORDING 70 THE LIGHT THEY ARE
PERMITTED TO ENJOY, and are under condemnation in propor-
tion as they SIN AGAINST LIGHT AND KNOWLEDGE. This
is very evident from what the Savior declared in Matt. 11: 20.24;
also by John 15: 22-24 and many olher serintures. And, according
1o those seriptures,—ihe disciples of Christ who became divisive
characters in the ninefeenth century were under the deepest con.
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cemaotion of any religious people of their generation. They had
declzimed against the divisions ameng oiher religious peoples, yet
beeame division workers themselves, and thereby lost the best op-
por{unity any peonle have had iz modern times to honor and glorify
Cod and Christ by consistently pleading for the unity of God’sl
Leopie.

Buf thiz is net all. Many disciples are now living who are go-
ing enward in the divigive work which was begun in the nine-
tzenth century. What is worse is that they are adding to the
work of division which their predecessors began! The havoc of the
former divizions do not alarm them, A Brotherhood Journal, A
United Missionary Secciety, A& MNalional Church—as scparate in-
stitytions, and evidences cof pride and power and strivings fort
popularity—these nve of recent origin; and by these sirivings for
popularity the divisive weork hos been extended, deepened, inten-
sified. This is more of the irexcusable work, and which endangers
not only the leaders but all the foilowers in such work.

Baut even thiz is not all. While such evidences of pride and
popularity are being mode manifest, one colliege of the disciples
brotherhood after anether is poing after infidelity of one form or
another, and perhaps several forms together. This has already be-
come g0 general that a certain dizeiple preacher said, not long ago,
fhat ‘‘our colleges are so heney-combed with infidelity that T don’t
kuow of any to which I could safely send my son who is nearly
ready for college.” This means thai disciples have spent many mil-
licns of dollarsg in establishing and maintaining colleges that are
cursing the churches with betrayal of confidence, or breach of
trust, and then are further cursing them by imposing infldelity
on their children that are educated in them!

When we congider al! of the preceding statements of conditions
in the disciple brotherhood the conclusion is unaveidable that the
wrong-doers of our brotherhocd, who have become divisive char-
acters, are under the DEEPEST CONDEMNATION OF ANV RE.
LIGIOUS SINNERS NOW ON THE FACE OF THE EARTH. They
have certainly sinped against light snd knowledge more than have
any Catholics from the Pope of Rome downward to the youngest
and obscurest member of the Catholic church. VYes, and they
have sinned more deeply and intensely against light and knowledge
than has any ome in any Protestant fraternities from the highest
arch-bishop down to the least and weakest member that hag been
led {o join even the obscurest sect in the Protestant part ef Chris.
tendom.
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WRONG METHOD OF PREACHING

The chief promoter and writer of the disciple brotherhood,
in first helf of the nineteznih century, warned his brethren specially
against those guilty of textual preaching. He referred to them
as ‘‘textuaries,”’ and ridiculed their performances. But that same
writer did much topical or subject preaching himself, and from
that the descent was easy to the plan of the ‘‘textuary,”” of whose
performances he gave a few samples and offered a few ridiculing re-
marks. But expository preaching, or such as would explain g
whole chapter in a single discourss, was not properly emphagized,
exemplified, commended, urged. Besides, when the College was
introduced, then the science of sermonizing scon became a depart-
ment of study. And, as a result, ‘‘the pastors,”’ especially, felt
ilie need of books of sermons, outlines of sermons, compendiums
of sermons.  As a further result the popular part of our preachers
became ingenious sermonizers, instead of humble Bible-students
and expounders. Many of them tried to become orators, They
read books on oratory, and committed oratorical paragraphs from
many oratorical sermons and essays. These they offered to their
audiences as their own compositions, and thus acted the part ol
plagiarists, or literary thieves. And their admiring audiences be-
came more And more drawn from the Bible and devoted to thet
man who entertained them.

*‘Bro. Shoe-cobbler, of what did thg church die at this place?’’
I once inguired of a brother who wished me to preach where he
iived. ‘‘Oratory! It died of oratory!”’ was his answer. To that
he added something: like this: ‘'Bro. Blank came over from Blank-
ville, once a month, and delivered two orations each time—one
in the forenoon, the other at night; and thus continued for several
years; and the church gradually died. That's the reason I say it
died of oratory.” This is all true except in names.

A pioneer preacher of extra ability was inquired of by a young
preacher thus: ‘'Bro. Smith, what did you think of my sermon’
yesterday morning?’’ The answer was freely given in about these
words: ‘I had two objections to it, young man,—it lacked ideas
and words to express them.”

And this is what occurred about fifty years ago:—An old
preacher was spending his last days in the home of one of his chil-
dren in a town where the disciples had gone astray. They had a
young preacher who was trying to imitate orators. As a result he
made but little use of the Bible. But one day he read as his text the
record of Lydia’s conversion. The old preacher said he thought,
‘‘Now we shall have some Gospel!’’ But, to his surprise and dis-
gust, the young man spent his time tallding about the river-side
where Lydia and other women went to hold a prayer meeting, and
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the mossy bauks of thal river, and the trees that were there, alzo the
birds that were flitting around among these irees, and the fish that
were Garting aronnd in the wailers of that river,—and closed his
specch without 2 word abeout the Gospel which Lydia cbeyed!
Yohen that old preacher inguired of him afterward why he didn’t
tell about Lydin’s ecnversion, the young preacher asked, ''Whers
then would the oratory have come in?”

At g Tater date I learned of another preacher that the people
liked very well because he “‘never bothered his hearers with either
politics or religion.”” Yes, and 1o wonder, when prominent preach-
erg and writers declaved that our “‘belligerent days’’ (meaning our
wariare periods) were about over, and what we needed to do was
to ‘‘preach the gospel of love.”

Some one may s2v that the instances I mentioned were of the
extreme order; and they mav have been. Bubt no one may safely
deny that the encouragement began to be given, about fifty years
ago, to ‘‘preach less on first principles and more on love.”” And
Tet no one deny that then we becan tc be more like our religious
neighbors than we had been, and that then ‘‘the nastors,”’ espec-
jally, began to seek prominence by oratory and gush, or gushv ora-
tory, with pathetic stories. Iet no one say that they did not then
begin te frequent the reading-rooms in Hbraries and examine tha Iif-
erature of their generation te find what they could that would en-
tertain their gazing and admiring audiences. And let no one say
that the first principles of the Cospel can be exhausted in a few
discourges, nor that water bapiism pertains simply to remission of
sins. The new life to which baptized believers are introduced
when raised from the waters of boptismethat new life is insep-
arably connected with the entire New Testament, especially the
lgtters to Christiang, Yes, and it is connected with the 0ld Testa-
ment, lilkewise, for in Rom, 15: 4 the apostle to the Gentiles inferms
us that ‘‘whatsoever things were written aforetime were written
for our learning.”’

And over fifty years ago I heard this statement from one of our
most prominent compremising preachers: ‘'Our pioneers made 3
mistake in trying to bresk down the denominations, for we should
simply have tried to persuade them {e adopt baptism for remission
of sing, and then attend to the Communion every first day of the
weok, and leave thom as they axe in other respects.’’ Their wrong
names, wrong church government, wrong notions about the opera-
tion of the Spirit, musical instruments in the worship, pompous ti-
ties, humanly arranged schemes for raizing money, man-made
creeds, confessions of faith, books of discipline, books of covenant
of human origin, and other humanly arranged divisive arrange-
ments—all these that preacher and writer proposed to pass over.
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In view of this the question arises,—How much of a disciple of
Clrist was he?

That same preacher and writer was urgent, for many years, in
pehalf of the doectrine—'‘communing with the pious unimmersed”’,
and he thereby suggesfed the doctrine of ‘‘open membership’’, or
receiving the unimmersed into the diseiple brotherheod as members.
And to severs] congregations and many individuals the '‘open mem-
bership’’ dostrine and joiniug the congrerations of the unimmersed
are the spire, As a resulfi many individual disciples and several en-
{ire congregations have gone to those who practice sprinkling for
baptism, Then don't be surprised, readsr, if near or about all of the
advocates of ‘'open membership’’ will soon join some one or other
of the churches which practice sprinkling for haplism, unless we
do something for them. And who can show the difference in prinei-
ple between ACCEPTING AN UNIMMERSBED PERSON INTO
CUR MEMEBERSHIP AND TAKING MEMBERSHIP WITH AN
UHINMMERSED CHURCH? When o certain reformer of the six-
teenth century was confronted with what e regarded as an unholy
alliance, he used the word ‘‘hermaphrodite’’; and when we are con-
fronted with such an alliance as is now under discussion we should
Lthink of Moslemism (or Mahometanism), for Mahomet’s religion re-
sulted from an effort to join Jews, Heathen and backslidden disei-
ples into one body. And one of the advanced advocates of ‘‘open
membership’’ has been trying to unile Jews, Catholics and disci-
ples into one gociety! And why net? Those who have in them the
disposition to unite with somebody feel that they should gratify it.
And as they will not humble themselves and repent of their divisive
doctrines and practices, they feel thot they should go onward and
unite with somebody and something that will malke a show of un-
ion! That is exnctly what was done by many backslidden disciples
in Mahomet's day. Higtory informs us that many backslidden be.
iievers in Christ accepted Mahomet's overtures and became his fol-
lowers.

Reader, the Lamentations of Jeremiah are here suggested to the
mind of the old disciple who is now addressing you. Jeremiah the
prophet lamented over the overithrow of the Jewish nation, and the
destruction of Jerusalem which was inflicted because of the diso-
bedience of that nation; and T feel like writing a boek of lamenta-
tions over the disciple brotherhood.

THE GREAT DANGERS

I knew a brother who was connected with the pioneer work of
the disciple brotherhicod in the nineteenth century, and who accum-
ulated about fifty thousand doliars while rearing his family of six
children. Besides being a good business man he waz 2 good stu-
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dent of the Bible and became considerable of a preacher. He sald
to me one day, "I baplized all my childven with my own hands and
gave them the best education the country eould afford.”” Then he
paused,—and he bad need to pauze, for every one of his children
married some sectarian and joined some sectarian churech. Thsat
Lrrother's experience has been somewhat repeated in the experience
of many others of the disciple brotherhoed,

And whilo wealth and education may have tended to cause the
children of the brother, mentioned in the preceding paragraph, to
depart frem the simplicity that iz in Christ, yet the divisions that
were introduced in the city where that brother reared his family
may have had much to do with the coyrse they afterward adopted.
Wealth, secular education, divisions in the Church—these three
gvils have wrought havec amang disciples of Christ! ‘‘Charge
them that arve rich, that they be not highminded.”” (See 1 Tim. 6:
17} “'Knowledge puffeth up.” (8ze 1 Cor. 8:1.) Then in Rom.
16117, 18 we are informed that thoze who “‘canze divisions and of-
fenses contrary to the docirine’’ of Christ are they who “‘by good
words and fair speeches deceive the hearts of the simple,”

Now we have before our minds thres great dangers:—wealth,
secular knowledge, and those who use gocd words and fair speech.
es. And all three of those dangers have wronght havoe in the disci-
rle brotherhood. The rich among us have, with few exceptions, be-
come ‘‘highminded”’, and have either left us and gope fo some one
of the religious parties around uz, or the rich have gone back to
the irreligious part of the world, or they have remained somewhat
connected with us—to do us all the harm they could do. A consid-
erable number of this last mentioned class are still with us, and are
trying to betray us to the utmost.

And the colleges have tended to cause those connected with
them to become “‘puffed up’’ with the idea that they are of a higher
order of beings than common mortals. Ag a result they have done
us all the damage that they could by their begging of money to
maintain those colleges, and beiraying of those students who have
been entrusted to their care. Finally, the flatiering talic that has
been made uge of in order to induce disciples to adopt divisive
measures, plang, arrangements, devices,—such talk has been posi-
tively devilish! The devil was a flatterer when he approached our
Ifother Eve in the Garden of Eden, and his children have not hes-
itated to hecome flatterers in any age of the world’s history. And
flattery has been used specially in regard to the use of musical in.
struments in worship. The talking of those that have clection-
cered in order to get enough votes to secure a majority in favor of
the instrument—such talking has been as devilish as human beings
could adopt without being possessed of a devil with supernatural
powers. And thiz becomes more evident when we consider ihe re-
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proachful talking done against tke older mombers of the Church.

MNear or abount forty yanrs ogo a cerfain preache
coutld name was called to a place to preach at the opening of a new
heuse of wership. He speke on Lord’s Day in the fore-ncon, and
then in the affernoon in the goeinl civele he made o spesch of this
order to a considerable number of young pecpls: “Now, you young
folks have goed volees, and you ean ging well; bui your singing
would be much improved if you had an organ %o assist you, Of
gourse seme of the ‘old fogzies’ might object to it at firat, but they
would soon get nsed 1o it and everything weuld work out all
rizht.”’ In response to that gpeech cnz of the young man answered
by saying, "Wkea you cotae o 127k aboud putiing an organ inte
that heuse, T am here to tell you that wo have some YOUNG 0.
{+1E3 in this congregation, and we don’t propoge to put any organ
into that heuse!” But noetice the flattery of the young—about
“good voices''; and the repronchin! expression ‘old fogies,”’ con-
cerning the older members of the Church.

Here is another instance thol was reporfed in one of the pa-
pers of the disciple brotherhood. A cevtnin preacher (who favored
the use of musical instruments In worship) was called to lead in
holding a protracted mesting, bui he was warned not to advocate
the use of the instrument either publicly or privately., Hz came
with that understanding, or agreement, and ramained true to kis
agreement.  Yet soms time after that meeling waes ended certain
young people =i the church begon to talk in favor of an organ
in the worrhip, and as time advanssd otbers joinad them. The Eld-
ars of that church made an investigation and learned that the
preacher they had chorged agaiust advocaling musical instruments
wm worship—they lsarned thet his Liad secured the names and post-
ofice addreszes of several of the young members and had been writ-
ing to them. In his letters he urged thal {Tey should “'never res:
aatisfied’’ I they could have an organ to help them in their sing-
ing. Was nol such conduct on the part of that preacker down-
right deviliry? Could Batan himself have suggested anything
more undermining and divisive? Mo wonder, $then, that, in course
o7 time, the lines of demarcniion were drawn beiwesn those who
favered musical instruments in werzhin and these who opposed
such use of instruments.

But who were responsible for the divisions wrought after the
mianner indigated in the preceding paragraph? Many have boen
perverse enough to respond that those were rerponsible for it who
OPPCOSED TilE USEZ OF THE INSTRUMENT! Thal sort of re-
sponse, to say the least is a maervel of perverseness, and thoza who
have made it should have been quickly inguired of what they would
do if incense and priestly robes would be iniroduced, and what they
would dn if the “‘mourners” beneh’ aund the Romish confessional
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wowid be wrged on them. And they sheuld ! YD baon ingu u ed of

whether ihey world admit them wilhout cppositien; and if they
weald oppose them, {hon who would be responuible f”‘ the fdivis-
ton that would res aity Tihile this questior is belore vs I feel like
saying thet if o “‘mourners’ bench’ wonld be lowiul at any ime
i shuuld be inmivodused for those dizciples io kneel at who hav
been divisive choracters. "eu, and though we have no right to in-
troduce a ‘“‘mouwrners’ bench’ at an j time in a formal manner, vel
those who have divided thae dizcipl bmt--cv nond by Ln;:l Gevices,
vr endorsed the divisions made, cheuld be mowrnevs during the re-
maieder of their Jivesl

In Prov. 6: 18-18 we find thoat Isracl’s W’“E.;L inonnral declared,
“Thege pix things deth {ke Lovrd hate, ye QUG an abomina-
tion unte Him.” Then tre fivct that ke mendess is ‘a proud look,"
ard the last i, ““he {hat seweth discord among b:fci;hmn.” 1y lew
of this certainly ihe *mwatmg mambers of tha diseiple brolher-
hood became, and still ere, ‘'an obeomination’ to Ged., Many of
them have not only ﬂbo‘vn proad looks, but they have sown dis-
cord among by ethxen What iz worse, thz,;r have gloried in so doing
huve pone near or auca’* to their limit in zo doing, aud have rvidi-
culed those whom they have oifended snd robbed and discouraged.

Having written the preceding parsgraphs snd gzeven },recpc“
ing articles, on this subject, I pauze, though the discussion of it i
not yet half completed. Yot I pouse by reason of the facl that I
have received a letter from a2 certnin prominent preacher of the
digeiple brotherhosd proposing a confsrence between coriain lead-
ing brethren, in order to ascerizin how much confidence we have
in cur profession. Such. a preposal ig in the right direciion, and
may be scripturally adopted in harmeny with Acts fifleenth chap-
ter, where cerlain apostles and other breihren, with ‘‘the whole
church” at Jerusalem, met to consider the first divisive doctrine
that kad been introduced inlo the discipie brotherhood, That doc
trine was the guestion of Judsizing Geutile Christians,

c;.

AXNOTHER SURVEY CF DIVISIONS

Since writing the preceding essays I have read o volume of
211 pages on this subject: ‘‘The Eguality of ALl Christians Be-
fore God,”’ snd am thereby induced to go onward with my writing.
That volume wag intended to inform its readers concerning the
“New York Conference of the ‘Chrisi{ian Unity League' at St.
George’s Episcopal Church, Nov. 13.15, 1829."" And the declara-
tion 1s made, in its “Introduct*on” that ‘“Eleven &tates and Can-
ada were repregented,’’ and, *‘in aﬂl {wenty-five different commun-
ions'® were represented. This means that twenty-five religious de-
nominations, of the Protestant part of the religious domain known
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as “‘Chrigtendom’’, vwrere represented by one or more preachers or
others who were inierested in that League.

The speeches reported in the mentioned volume were all digni-
fisd, gerious, enlightening, when considered as intellectual docu-
ments, or products of intellectual men. But when considered in
the light of the Bible they might be classed with what the apostle
Paul designated ‘‘the wisdom of this world.”' In each of these doc-
nnents a friendly gesture was made toward the Bible, but nothing
more. Certainly not one of the speakers on the mentioned occasion
oven suggested that the Bible, or any part of it, should be used as
the standard by which to determine who were and who were not
Christians. But all of the speakers seemed fo coneur in these opin-
ions or comciusions:—1, that religious divisions had worked their
own rebuke; 2, that the time had not yet come for formal union of
all denmominations; 3, that, in the meantime, individual believers
and individual churches might treat each other as Christians both
publicly and privately. This meant that all doctrinal differences
should be ignored, passed over, left unmentioned; but all *‘Chris-
tians'’ should be regarded on an equality before God and man, By
so doing those participating in that ‘‘Unity League’ hoped that,
at some futuve dale, the varions denomimatioms from which they
came, and {o which they belenged, wonld become good enough te
form several unions, and, finally, one great union.

I stated that o few friendly gestures were made to or toward
the Bible. And I now state that those gestures were made by ref.
erences to the S8avior's prayer for unity, and to the spirit of Christ
43 necessury to uccomplish the unity which they were hoping would
result from their efforts. And I may safely say that had any one
of them repeated fully the Bavior's praver for the oneness of His
people, and then shown what the spirit of Christ really was and is,
then CONSTERNATION WOULD HAVE REEN INTRODUCED
into that Unity League. And hzad any one of those present empha-
sized what the Savior said with reference to His oneness with the
Father, then that League might have Jearned that it was wasting
time by offering “‘glittering generalities’’ instead of using Divine
teaching as its standard.

I now kindly request the reader to consider these words of our
Savior's prayer, as recorded in John 17: 20, 21 —*‘Neither pray I
for these alone, but for them also who shall believe on me through
iheir word: that they all may be one, as thou, Father, art in me,
and Iin thee,—ihat they also may be one in us: that the world may
believe that Thou hast sent me.”” The first and last of the preced-
ing sentences were mentioned by several speakers, but the clogeness
and compleieness of the Savior’s union with the Father was
sirangely omitted by them ail. And there was a reason! If they
had mentioned and swmphacized that closenass snd completeness of
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relationskip it would have caused many, if not all, who were pres-
ent to understand thot the League then in session in New York
City was so widely separated from the Savior's prayer for unity
that they should not be mentioned in the same speech, and especial-
ly should not be mentioned in the same sentence,

And the same may be taid of the references to ‘‘the spirit of
Christ.”’ Whether we consider those references in the light of
Rom. 8: 1B,——where '‘the cpirit of adoption’’ iz mentioned as a
special gift; or whether we think of Gal. 4: G—where we read of
“‘the Bpirit of his Son’’ being sent into ihe heart; or whether we
think of the word ‘‘spirit’ referring to the dispesition which Christ
showed; vet we certuinly have something before our minds more
definite {han is expressed by the word ‘‘ethics’’ or ‘‘ethical’’—so
frequently used in the volume to which I have made referencelt
TLis becomes most evident when we consider the Bavior's declara-
tions in Jobm b: 18 30, also John 8: 23, 29. There we read this;
"*The Son can do nothing of himself . . . I can of wine own self do
nothing: ag I hear I judge: and my judgment is just; because I
seek not mine own will, bul the will of the Father who hath sent
me.”” And He further sgaid, '‘When ye have Lifted up the Son of
man, then shall ye know that T am he, and that I do nothing of my-
self; but as my Father hoih taught me, I speak these things, And
He that sent me is with me: the Father hath not left me alone; for
I do always those things that please Him.”’

Notice the contrast between such declarations of unison, sub-
mission, conformity, subjection, harmony, oneness-—which the Sav-
ior used tc express his relationship to the Father—I say, notice
the contrast between such declarations and the expressions of
those who made up that Unity League now under consideration.
I copy several of them. On page 81 I find this: ""We were out to
sce whether we could build s platform of essential truth bread
enough, or narrow enough, if you like, so that all persons coming
together to megotiate could stand upon thaf platform in perfect
Zood faith.”’

Now, that sort of sentiment as lhus expressed causes me to
think first of those who proposed fo build a tower that would reach
to Heaven. (See Genesis eleventh chapter.) And my next thought
1s with reference to Moses and Aaron, who eaid, *'Must WE fetch
you water out of this rock?’’ (See Num. 20: 10.) And though the
building of the mentioned ‘‘platform’’ was in 1904, yet it is not
unjust to all such efforts to compare them to the building of the
Tower of Babel in the plain of Shinar, and the rebellious speech
of Moses and Aaron when they said, “‘Must WE fetch you water
out of this rock?” The words—"'whether WE could build a plat-
form’'—chow the connection between such building and the Tower
of Babel.
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Than, on the 108tk and 107th pages of the volume before me,
I find this reference to the dsmand of Baplists and Disciples, that
a3l shall be inmmersed who come inio their eomimunions: “How,
that iz something worse them an ecelesiastical imnropristy; it is a
violation of Christian morality; it is an infringsment on {he pre.
regative of Chrizt . . . Therefore the guilt thot is on our hands in
this sectarian procedure, this exclusive membership procedure, is
not an eccleriastical improvriaty; it is 2 moral gailt; it is 2 violation
of the mind of Christ.”

Thess seversl declarations reveal that the Unity League mem-
bers feel at Lberty to huild, interpret, interpolate as they see fit.
and eoll their procedure the ““spirit of Christ”’ or the ‘‘mind of
Chirist’"; and whoever differz from them is guilty of “‘a violation
of Chrigtian merality”’ and ‘‘an infringement on the prerogative
of Christ,’”’ and & ““viplation of ibe mind of Christ.”’

This means thai the go-called “Christizn Unity League’ may
ignore the New Testament in all that it declares about *‘the mind
of Christ'’ and ‘‘the gpirit of Christ,”” as set forth in Christ’s own
declarations osnd example; alzo that the members of that League
may “‘puild 2 platform’” of their own and pass severe senfencess on
ail who differ from thet platform! YWhy not 2oy of thoze who dif-
fer Irom them—-that {hey are of the siricier part of Thristendem
now, but we will accspt them an Chyistians, and hope that they
may see their way clear to ascepi our “‘platform’’ ot a Iater date?
Bul, instead of showing such telerance and hopefulness, they have
shown intolerance and reproachfulness. Yet in Acts nineicenth
chapter we find an instance of re-bapiism under the apostle Poul's
tenching, and much else in the Mew Teztament concerning the
nenessity of waler baptism, For instance, John's baplism wasg cer.
tainly watler baptisma, as Matt. 3:11 declares, and yet when  the
Pharisaes and lawyers refnged to submit to it they ‘‘rejected the
counsel of God against themselves.” (Bee Luke 7:30.) These
Pharisees and lawyers were the worst men then on earth, and they
were the first that declared water baptism o pon-ssgentinl to salva-
tien! And when they thus declared, then the Sacred Text informs
us that they ‘“‘rejectsd the counsel of God against themselves,’’
But the Unity Leagne under comnsideration wonld rule out water
baptism as advocated by certain communions, hy using reproachful
words against them! Why be folerani toward one class of believ.
ers, but intelerant toward another class?
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OF THE MIND QR 3PIRIT OF CHRIST

Before concluding my referencos to the velwme {itied “'The
Bauality of All Christisns Refore God,’’ I wish {o bring before the
reader’s mind certain scriptures which reveal the spirit of Christ
more fuily than what has been thus far offered. When we shall
have learned, by the Savior’s own declarations, what His spirvit or
dizposition was while Le was here on earth, then we may judge who
moy now justly profess to have His spirit.

In the preceding cssay reference was made to John 5: 19, where
Christ said, “'The Son con do nothing of himssif’’; alzo to John b:
30, where He further said, *'I can of mine own s=if do nothing’’;
algo to John §: 48, 28, where He 3aid, ‘I do nothing of myself, but
as my Father hath tavght me, I speals these things . . . for I do al-
ways these things that please Him.”” Teo this we shounld add what
is recorded in John 12:49, 50, ‘'For I have not spoken of myself;
bui the Patker who sent me, he hath given me 2 commandment,
what I shouwld say and what I shonld speak., And I know that His
commandment is lfe everlasiing: whalsoever I speck therefore,
even a5 the Pather said unto me, 50 I speak.’’ Such declarations of
our Savior cshow to ug, in the plainest possible manner, the clogeness
of his relations te the Father. He did not say he would not like to
do anything contrary to his Father's will. Neither did He say
that ke would not do much beyond what his Father had said to him.
But He boldly declared, cver and over, ‘“The Son can do nothing
of himgelf”’; *'I can ¢f mine own zelf do nothing’’; “‘I do nothing
of myseif.'" Then He added, “‘For I do always those things that
pleage Him."” Suech was Hiz ciose relation to his Father, and the
perfect harmony of tkeir relationship. We thereby learn that He
did net in course of his personal ministry deviate from the Father’s
will in any particular, but submitied to His Father—even uanto death.

Does some one say that after resurrection of His body, then
ke did according to his own will? If so, the answer is that after
the resurrection of His body all power (or autherity) was commit-
ted unto him. So He declared and gave to his apostles the world-
wide commission, In that commission He told his disciples to teach,
or make disciples of, all nations, '‘baptizing them into the name of
the Father and of the Son, and of the Holy Spirit.”” And soon after
those apostles began to preach under that commission they had oe-
casion to say, by the Holy Spirit’s directions, to a certain class,
"“Repent and be baptized, every one of you, in the name of Jesus
Christ for the remission of sing, and you shall receive the gift of
the Holy Spirit.”” Yet thaf baptism thus commanded io be attend.-
cd to in the name {or by the anthority) of Christ and into the name
of the God-head—that baptism is ridiculed when it appears as an
abigtacle in the way of a certain go-called ' Christian Unity League.’”
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I cepy two paragraphs as found in the velume before me, beginning
o1 page 106:

Tako this matter of re-baptisnn. Baptists are guilty of ib.  Disegiples
are guilty of it. When o Methodist comes forwerd im 2 Baptist chureh or
2 Pisciple church, what de we ssk him? He brings a letter from o MMethodist
churen in another city. and we ask him how he was baptized. ‘‘Were yon
immersed?’” we say. And if e was neot immarsed when he joiuad the church
and became a Christian, then we say, ‘‘My friend, it i3 necessary for us to
leadt you outside of the Chureh of Chrisgt in ovder that we may have the
seetarian privilege of bringing you in again.’’ Dy friends, that is the pre-
cize logic of our practice, as Baptists and Disciples, in respoct to the re-bap-
tism of other CLristians.

Now that is something worse than an ecclesiastical impropriety; it is 2
viclation of Christian morality; it {s an infringement on the prerogative of
Chrfst. The only basis on which 1 can justify that proceduro is by telling
this Mcthodist brother when he comes with his letter, ‘You are not a Chris

T

iian, and the church that gives you this letter is not a Christian Church.”* If
T say that, T have a logical right t2 indnct him into the Christian Church
by Christian baptism. But I den’t say that! Baptists don’t say that! Dis-
ciples don’t say that! We know this Msthodist brother is a Christian, and
ihat the church wlicse letter he brings is p Christian church, Therefore the
guilt that §3 on our hands in this sectarian procedure, this exclusive membor-
siip procedure, is not an occlesiastical improvriety; it is a woral gnilt; it
i a violation of the mind of Christ.

Here, in the former of these two paragraphs, copied for the
reader’s consideration, we find an effort to ridicule the decision of
Boplists and Dizciples to have only an immersed membership. Then,
in the latter part of the second of those paragraphs, we find two
charges against Baptists and Disciples—one is called a ‘‘moral
guilt,”” and the other is exlled '*a viclation of the mind of Christ.”
Each of those charges may be somewhat appropriate agalnst the
Baptists—who contend that alien sinners may become Christians
by faith, repentance and prayer (even 25 DMethodists, Preshyter-
fans and many others teach), and then should be baptized in or-
der to join o c¢hurch not mentioned in the Bible, and thus not au-
thorized of Christ, Ves, that is their view of water baptism. It is
the only appoiniment in the Bible in obedience to which the name
of ihe God-head is aulhorized to be called over us. Yet that ap-
pointment or command, which iz to be obeyed by the authorily of
Christ and into the name of the God-head, all Baptists and Prot-
estani denominations generally declare is A NON-ESSENTIAL TO
AN ALIEN SINNER'S SALVATION, vet must be attended to in
some ferm BEFCRE UNITING WITH A CHURCH NOT MEN-
TIONED IN THE BIBLE!? Y regard that estimate and use of im-
mersion as sacrilegious. But I cannoi say the same of sprinkling
and pouring for baptism, for I do not regard them as sacred. Bui
as sure az that sacrilege may be commiitied by making light of a
sacred something! and especially a Pivine command, so certain is it
that those who pronounce immersion in water by authority of
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Christ, and into thie name of the God-head, as & non-cssential te sal-
vation, are guilty of the crime of sacrilege, cspecially when they
nidicule those who contend for immerzion in water as divinely or-
dained. Therefore, instead of regarding such churches as deny
that immersion in water by the authority of Christ, and inlo the
name of the God-Lead, is neceszary to an alien sinner’s salvation—
instead of regarding them as ‘‘clivrches of Chbrist,”” I think they
should be regarded as sacrilegious churches. They are not men-
tioned in the Bibie! And they show, by their names which they
have adopted, that they DO NOT REGARD THEMSELVES AS OF
THE KEV/ TESTAMENT ORDER. Surely those who are truly
Christians will be satisfied with $he name ‘‘Christian,’’ and those
churches that are really obedient to Christ in dectrine and practice,
worship and worl-—organizetion and discipline—surely such
churckes would be satisfied with the name ‘‘churches of Christ.”’
Not more certainly would a true and legal wife be satisfied with the
name of her hugband than would a true church of the New Testa-
ment order be willing to be called by the name of Christ. But when
a wile prefers the name of some other man than her real husband,
she shows disloyalty. Tkis needs only to be stated in erder to be
understood and admitied. And the same i3 true of all churches
not mentioned in the Bible,

Boes this seem intolerant? Reader, remember that contention
for the Bible, the whole Bible, and nothing but the Bible, is here
offered. But what of the intolerance of what hag been declared
against disciples, especially? We are charged with ‘‘a moral
guill,”’ and a *‘violation of the mind of Christ.”’ But as Nathan
said to David, so we may say to the writer of such charges—* ‘Thou
art the man!"’

But the title of the book now under review should be consid-
cred. ‘‘The Eguality of All Christians Before God,’’—is this a doe-
trine that should be accepted as trme? Were thosze Christians at
Corinth—who called themselves after Paul and Apollos and Cephas
—were they on an equality before God with those who were satis-
fied with the name of Christ? Jf so, then why did Faul rebuke them,
call them ‘‘carnal,’”’ and reason with them in the plainest manmner
concerning what they had done by adopting the nameg of certain
men? And were those Christians at Corinth who had gone to law
with one gnother, equal to those who had not? If so, why did Paul
rebuke them for their conduct in going to law? And were those in
the church at Corinth who thought that meals were affected by
idols—were they equal to those that knew befter than to think thus?
Were those whom Paul threatened with a red equal to those whom
Lie did not thus threaten? These questions need only to be seriously
considered in order for the correct answers to them to be suggested.
Eesides, in Rom. 15: 1 the apostle Paul declared, “*We then that are
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strong ought {o bear the infirmities of the weak, and not io pleass
ourseives.”” Were the atroug and wealy there mentioned by Paul,
on an ‘‘equalily’’ belfove God? If so, then why werse the strong ones
cxhorted to bear the infirmities of the weak?

The speakers in that so-called ‘‘ Chrigtian Unity Leagne,”” which
niet in New York City in November of 1928,—those speakers gave
evidence of being educated gentiemen, but not one of them showed
himself to be & good Scripturist or a good logician, or even a rev-
erent student of the Bible. 2 good Scripiurist would have mude
more use of Seripture than any ons of them made. A good logi-
gian would not have used the word Christian as a modifier or an
adjective instead of using it in its original application—as the
name of a characler. A reverent student of the Bible, especially of
the New Testament, would have made a humble appeal for all to
study God’s werd it order to learn the will of God. In other words,
they were educated gentlemen of the clerical order whe have con-
sented to be called “"Reverend,”” after the Catholics, regardiess of
the use of that word in Pzz. 111: 9.

CONCERNING DISCIPLES AND BAPTISM

All learners of Christ may be justly regarded as disciples of
Christ, for the word “‘disciple’’ means a learner, regardless of the
teacher. According to this meaning of the word ‘‘disciple” we
read in the New Tesiament of the disciples of John the Baptist, the
dizeiples of the Pharisees, and the disciples of Jesus. On the out-
side of the Mew Testament we read of the dizeiples of Soecrates
the philosopher, also of the disciples of Plato the philosopher. And
this gide of the philozophers of ancient times we pass io the do-
main of medioine, and we come to the disciples of Hippocraties, Ga-
lan, Hanneman, Thompson and other leaders or founders of sys-
tems of medicine.

In view of such use of the word ''disciple’” we may safely re-
gard all Catholics as disciples of Chrisi, for they have all learned
something of Chris{, and would learn more if their priests would
tell them more about Him. The same may be safely said of all the
Protestant parties or communigns. They have all learned some-
thing of Christ, and would learn more if their preachers would tell
them, or show them how to read about Christ, espacially as He is
revealed in the New Testament.

But much difference is found between disciples of Christ now,
cven a3 was found between them when the Savior was on the
carth. In the sixth chapter of John's account of the Gospel we
read of certain disciples of Jesus who went back and walked no
more with Him when he told them about eating hig flesk and drink-
ing his blood. LCertain Jews said, "“How can this man give us his
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fissh to eztd’’ And, later, many of His disciples, whken they heard
more of his speech about eating his flesh and drinking his blood,
said, ““This is a hard saying, who can hear it?"’ Nexi we read,
“From that time many of His disciples went back and walked no
more with him.”” “‘Then said Jesus unto the twelve, ‘Wil ye also
go away?' Theu Simon Peter answered khim, ‘Lord, to whom shall
we go! Thou host the words of eternal life. And we believe and
are sure that thou art Christ, the Bon ef the living God'.”” (See
John sixtih chapler, Tatter pari)

And thus the disciples of Jesus differed and separated them-
selves into at least two classes {according to Jokn sixth chapier)
while He was here on carih, and the divizion wag made because
gertain of them, even a large majority of them, could not see or
understand aboat eating His flesh and drinking His bleod. They
measured the value of His speech aboui ecaling and drinking by
their own judgments or understanding, and did not ask nor wait
for en explanation. After the twelve had heard the parable off
“‘the wheat and tares” they acked for an explanation and received
i {See Matt. 13: 3543,y  And this indicates the difference hetween
a% least two classes of disciples in modern times. Then the division
wae made in regard to BEATING AND DRINKING, but in modern
times it is chiefly wade in regard to WASHING, Then it was 2
quastion of FLESH AND BLOOD; now it is chiefly a guestion of
WATER. But in both justances the division is made on the basis
of the HUMAN UNDERSTANDING., “WE CAN'T SEE HOW
THIS MAN WILL GIVE US 18 FLESH AND BLOOD TO EAT”
—was the former complaint. “‘WE CAN'T SEE HOW WATER
BAPTISM I8 GOING TC DO THE SOUL ANY G00OD’’—is the lat-
ser complaint. “‘“WE DON'T INTEND TC HEAR ANY MORE OF
THAT DOCTRINE ABOUT EATING A MAN'S FLESH AND
DRINKING HEIS BLOOD''—was the former decision, ""WE DON'T
WISH TC HEAR ABOUT WATER BAPTISM AS AN ESSENTIAL
TO AN ALIEN SINNER'S SALVATION''—is the modern decision.

The preceding comparison, between ancient and modern objec-
iions to the Savior’s teaching by his disciples, is here set forth be-
cause of what has been made manifest in modern times, A large
majority of professed learmers of Christ, who sometimes secem to
think they are Christians, will listen fo a preacher of Christ untit
he begins e urge the necessity of water baptism. Then, with few
exceptions, they will decide '‘never to hear that preacher again.”
Nearly every religious denomination (including Catholics and on-
ward to the true disciples of Christ) POSITIVELY DESPISE the
doctrine that water baptism iz necessary to the salvation of alien
sinners. Mormons, German Baptists (now known as Church of
the Brethren) with one or two other smaller hodies and disciples
da not object to the docirine of the Sauvior on this question. Bap-
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tists of all sorts, Methodists of all soris, Presbyterians of all sorts,
for instance, have taxed their ingenuity to the limit of possibility
against the docirine that water baptism is necessary to save alien
sinners. Yet they all contend that it must be attended to by ev-
ery one who wishes to join their communions! They thus contend
that water baptism is not necessary in order to salvation, BUT
IS NECESSARY TO JOIN A CHURCH NOT MENTIONED IN
THE BIBLE!? This is the climax of irreverence and absurdity,
especially when we consider that water baptism was submitied to by
the Bavior as an act of rightevusness, and is the only command in
the Bible that i3 required to be submitied to in the name of the
God-head! In other words, it iz the only reguirement in submis.
sion to which the name of the God-head is commanded to be called
over us, yet it is *'a non-essential to salvatwn’’—in the estimation
of nearly all the chief denominations and many of these who are
of the minor order!

Bui why should this be so often repeated? The answer is that
for the last three or four centuries the docirine of water baptism
for the salvation of sinners has been ignored, denounced, contemned,
ridiculed; and in the volume titled, ‘'The Equality of Al Chris.
tians before God’'—in that volume it is referred to as ‘‘theologi-
cal and kistorical straw’’! This means that ull reference to the.
baplism of Jesus is ‘‘theological and historical straw,”” and all refer-
ence to the Savior’'s command to baptize sll disciples ''into the
name of the Father, and of the Son and of the Holy Bpirit"’ is
“‘theological and historical straw’'! This means, also, that when
some one contends for Mark 16: 16, and thus that baptism is nec.
essary to the alien sinner’s salvation, then thai one is calling at-
tention to ‘‘historical and theological straw’'!? And whoever in-
sists that Acts 2: 38 should be preached by all who profess to be
proclaimers of the Gospel—all such should be charged with *'thresh.
ing over old theological and historical straw!”’ And ihe same
should be charged against all whe insist wpon any or all the other
references to water baptism—if this modern doctrine against such
baptism is to prevail. To this I may add that all demands that true
disciples shall consider water baptism for alien sinners and the
weekly communion for true disciples, and upon the first day of the
week—I say, all who demand or even propose that these ordinances
shall be ignored or regarded as *'theclogical and hisforical straw’’—
all such preachers and writers by those proposals suggest the pro-
posal of the devil to Jesus, when he said on a certain mountain, af-
ter showing Him the kingdoms of the world and the glory of them,
—*“All these will I give thee if thou wilt fall down and worship
me.’”’

What, then, is the condition of those who talk of the ordinances
wiich Ohris! has commanded as '‘old theological and historical
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siraw’ "7 Their condition suggests the speach of a certain Methodist
lady in eastern Pemnsylvania many years ago. She heard a
preacker of Christ set forth the Gospel as recorded in the book of
Actg, and became fully convinced thal she should be immersed,
Icave the Methodist church and hecome a member of the Church of
the New Testament, And she shed tears, but did not yield when
the invilation was given. Later in a personal interview she safg,
“I am astonished at myself; for I have often said in ‘experience
meetings’ that I was willing to follow my Savior wherever he
would Tead me. But now, when I sce that He would lead me down
into the water and have me immersed, and then leave the Metho-
dist church and join another church, I find rebellion in my heart!”

Now, what was true of that lady? SHE HAD BEEN DE-
CEIVED! She thought she was wholly surrendered to Christ when
ske wns not, and rebelled against Bis requirements rather than
leave the Methodist church, In other words, she was a METHO-
DIST—-NOT A CHRISTIAN OF THE NEW TESTAMENT OR-
DER. She was only CHRISTIANISH—mot fully surrendered to
Christ, though a professed believer in Him. And what of those
gathered at the mentioned ‘‘Christian Unity League,”’ wha could
speak of a Divine ordinance to which the Savior submitted (and
lnter commanded by all authority) as a ‘‘non-essential,’’ and as
*‘gld theological and historical straw'™? Their condition is ex-
pressed by the word SELF-DECEPTION. But many of them may
never be convinced ¢f it till eternally too late to repent.

And here is another instance which will explain conditions:—
A certain preacher, after talking until two o’clock one night with a
disciple of Christ, said, ‘I see you have the advantage; but we
Methodists have built up a great system, and for us to apply cer-
tain scriptures as you do would tear our system all to pieces.”

Reader, a few Catholics, Lutherans, Preshyterians, Metho-
dists, Baptists and a few others have yielded to the Goapel of
Christ as revealed in the book of Acts, and have become members
of the Church of the New Testameni; but the ‘‘great systems’’ of
those denominations remain. And, perhaps, nothing less than a lit-
eral fulfillment of what is indicated in the last of Revelation sixth
chapter will cause the leaders in those systems to turn from them.
""We will storm Heaven with our prayers!'’-—was the speech of
one of those leaders, many years age, while in the midst of a pro-
tracted meeting. And that was an index to the condition of many
minds in those different humanly arranged theological systems.
Their idea seems {o be—'"We will build up something so big and
greal; and we will do so much good, that we will compel the Lord:
to accept it and accept us!'” But they should remember that Paul
wrote of Christ, ‘‘He cannotl deny himself.’’ (2 Tim. 2: 13.) This
means He could not give one plan of salvation, and then save peo-
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nle by waotber. Resides, we ghould remember that in Rom. 31 3, 4
the apostie Pyul wrote thizs: “‘For what if zome did noi beleve?
Shall their unbelief make the faith of God without effect? God.
forkid: veo, let Qod be true, hul every man o liar)’’ This mepns
that we must maintoin that Ged is true even if His word condemns
us alll

What, then, is our hope, especially for the learned omes among
the churche; noi menticned in the Bible? I zee none except in
these words of our Bavior: *'¥e that loseth bis life for my sake
shad fing it (Matt. 10: 39.) This includes the Protesiant mar-
tyrs of the sixicenth and seventeenth centuries, and may include
sertain olhers. Bub we orve not reguired te offer salvation, in our
preaching, on the basis of martyrdom, but on the basis of whole-
asarted chedience to the Gospel in all its requirements.

O0F TRUE DISCIPLES—CHRISTIANS

A1 the religious commurions or communities have in their
membership a few {rue disciples-—those whom the Savior desig-
nated "‘diseiples indeed.”” What this means i3 evident from
Jobn 8: 31, 32, “Then said Jesus to those Jews who believed on
him, ‘If ye continue in my word, then are ye myf disciples indeed;
and ye shall kmow the truth, and the {ruth shall make you free’.””
CONTINUANCE IN THE TRUTH---ihis, then, is the sign or evi-
dence of heing true disciples, or ‘‘disciples indeed’, or in fact,
in reality. This means that we do not stop short of what the Savior
requires nor go beyond it. We find a warning against going be-
yond it, in the ninth verse of the apostle John’s second letter.
That aposile there declares, *“Whosoever {ransgresseth, and abideth
agtl in the doctrine of Christ, hath not God.”” This means that
whoever goes beyond the docirine of Christ thereby becomes a
rransgressor, for e does what iz not required, and thereby implies
that Christ did not give encugh doctirine or teaching,-—and to that
extent he ‘‘hath not’’ or holds not to God. And this is true of gl
the denominations, or communities of so-calied ‘‘Christendom,’” be-
ginning with Roman Cathelicizn and ending with the Salvation
Army or some other more recent community. They all begin with
belief in Christ, bui do not continue in His word, for they adopt
muck that is beyond His word,

And what is the explanation of such procedure on the part
nf the different denominations? It is explained by their failure to
accept Christ as King, and thus az the Supreme Lawgiver for His
people. They believe in Christ’s personal character without re-
serve. Bul they do not accept fully His official character, They
believe in Him as their atoning Sacrifice, as chief Teacher or
Prophet, High Priest, Mediater; but do not accept Him as King,
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and thus as Lawgiver for Eis people. On the contrary, all the de-
nominations that are not mentioned in the Bible seem to think that
ihey can believe in Christ and love him sufficiertly to be saved by
him, yet legislate snd malee laws for themselves! Here is found the
fundamental heresy in all churclies not mentioned in the Bible:—
THEY DO NOT FULLY ACCEFT CHRIST AS THEIR LAW-
GIVER!

But while this is true of those churches as such, yet individ-
uzls among them are so devoted to Christ that when they hear more
of His doctrine than their teachers have told them, they will con-
sider il, and many of that class will accept it. They will turn from
humanly arranged churches and become members of the Church of
the New Testament, regardless of cost to them, A few of that class
have been found among the Tatholics, also among Lutherans, An-
glicans (or Episcopalians). Many have been forud among the Bap-
tists and Methodists, also Presbytlerians, United Brethren and oth-
ers.

These facts justify the saying that several classes of church-
members may be found among ihe different denominations. Cer-
tain of them seem to have joined the meeting-house, ag may be in-
ferred by the fact of what they say about their meeting-house be-
ing ‘‘the finest in town’' when they commenced to go there. Oth-
ers seem to have joined the preacher who was the most pepular
man irn town when they joined there. Still others seem to have
joined the creed, for they ‘‘liked the doctrine and the service.”’
Then, another clags of members ‘‘liked, the scciety’’ of the church
that they joined. DBut another class in all fhe churches is made up
of those who joined themselves fo Christ in mind snd heart and
life, regardless of the humanisms connected with the ceremonies of
the church they joined. Christ is the one wham they regarded as
their Bavior, and they loved Him because of what they had learned
He had done for them; and they would leave Catholicism, Luther-
anism, Baptistism, Methodism, Presbyterianism or any other kind
of ism, in order to follow Christ and be his true disciples, his ‘‘dis-
ciples indeed’’, and thus be Christians according to Acts 11: 26 and
26:28. And these are they who have largely made up the disciple
brotherhood, from its beginning as a separated people about a hun-
dred years ago. In many of the protracted meetings of our brother-
hood a considerable number have come from one or several of the
denominations around them. And many of those that have come
{rom those denominations have become preachers of the Gospel
And thosze that have thus come have, in several instances, made the
most effective preachers. But in {he meantime serious divisions
Lhave arisen in this brotherhood.

And now a very serious question arises, which is this:—Have
we, by our divisions, built up a great system frem which we will
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not turn in order to be trme disciples, ‘‘disciples indeed,”” or dis-
ciples of the New Testament order, or such as the New Testament
approves? If so, then we are, as a brotherhood, like the seects
around us, and therefore we cannot be united, but must remain as
we are with our systems, {ill we shall be filled with consternation
by the Divine judgments in reserve for this wicked world. In
other words,—ARE WE S0 DEVOTED TQO QUR HUMANISMS
that we have, ag a brotherhood, become so afflicted with our de-
vices that we will cling to them regardless of the Savior’s prayer
for our unity, and the apostolic exhortations for our unity? Or, to
be more explicit, concrete, definite, plain, the question is—whether
any of us have hecome so devoted to an educatiopal system (which
s0 many of us have adopted by imitating our religious neighbors)
that we will not give it up, nor even modify it, in order to conform
to the Savior’z prayer and the apostolic exhortations for unity?
Arnd, have we become so devoted to our great humanly arranged
system for missionary work that we are not willing to turn from
that system, nor even modify it, in order to conform to the Savior’s
prayer? And have we become so devoted to our musical system
that we will not turn from it, nor even modify it, in order to con-
form to the Savior's prayer and the apostolic exhortations for our
unity? And are we so devoted to our humanly arranged system
of church government that we are not willing to change to apos-
tolic simplicily for the sake of conforming to the Savior's prayer
and the apostolie exhortations for our unity?

But this is not all. Have we become so devoted to seeking
popularity in our preaching that we will follow the example of our
neighbors in being textuaries, and sermeonizers, instead of reading
the Bible to the people and giving the sense, as did Ezra and oth-
ers when the people had returned from captivity, and as the Savior
illustrated in his S8ermon on the Mount and in his other preaching?
And are we so deveted to humanly arranged methods of raising
money that we are unwilling to turn from them and confine our-

_selves {o the divinely ordained methods and motives with refer-
ence to giving for the Lord’s cause, and thereby help to bring
about the unity for which the Savior prayed?

But even this is not all. Are any of us so devoted to the dance,
the card-table, theatres, the movies, the ball games and races of
various kinds, that we are not willing to turn from them in order
io be united with our brethren who oppose such entertainments?
And are we not willing' to turn from all ungodliness and try to be
plain, humble disciples of our Savior, and keep ourselves ‘‘un-
spotted from the world,”” and thereby ‘‘abstain from all appear-
anhece of evil?”’

Finally, have we become so devoted to humanly adopted
methods of irying to serve the Lord in a lukewarm and half-hearted
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manner, that we are unwilling to repent of our lukewarmness, and
henceforth strive to be wholehearted in our devotion to God and
Christ? Or, are we willing to rigk the salvation of ocur souls by
trifling in regard to our public duties, and disregarding the im-
portance of living in close communion with God and Christ by daily
reading and studying of the Bible, and by daily prayer, praige,
thanksgiving and adoration? The only original idea I have been
able to discover in the Protestant parties around us is that PEO-
PLE MAY GET TO HEAVEN IN MANY DIFFERENT WAYS!
And the only original idea I have discovered in the disciple broth-
crhoed is that WE MAY GET T0O HEAVEN BY LIVING A LITTLE
BETTER THAN OUR RELIGIOUS NEIGHBORS!

OF TRUE DISCIPLES AND THEIR RESPONSIBILITY

Bad conduct, we may safely say, is bad for all other religion-
ists, but far worse for those who profess to be disciples of Christ.
We make a higher and better profession than any other people,
and we should live a higher and better life than any others live.
For any other religionisis to tell a lie would be a disgrace; but for
a dizciple of Christ to tell a lie would be not only a disgrace but it
would be a crime against the highest and best profession now made
on the face of the earth. We profess to be closer to Christ than are
any other religious people—in name, also in devotion to the ordin-
ances. We talk more about the right divisions of the Bible, alse
the plainmess of the Divine record, than do all others combined:
We, ag disciples of Christ, profess to be capable of teaching our re-
Ligious neighbors how to study the Bible, and we have preached
much on the importance of being able to give a reason for the hope
1hat is in us with meekness and fear,

But this is only the beginning of what ghould be stated om
this subject. We should never forget that we became, a separated
people by reason of our rejection of religious -humanisms whereby
Christians might be divided. And for the first half.century of our
existence, as a Separated people, we preached and wrote much in
behalf of the oneness of God’'s people. And by making' a plea for
oneness we accomplished much and caused many to leave their re-
ligious parties and take a position with us, We said to the people,
1hat they could not be united on any human creed, but they could
unite on the Bible. But, in course of time, certain humanisms be-
gan to be advocated among us which many disciples could not in
good conscience accept. Then divisions began because those hu-
manisms were not only not authorized by the Bible, but many
thought they were contrary to it in certain particulars. And the
history of the introduction of those humanisms is a history of a per-
verse disposition on the part of many disciples, But those human-
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isms were urged and introduced for the purpose of making the dis-
ciple brotherhood popular. LEADERS IN THE MOVEDNENT
WISHED TO IMITATE OTHEES. This cannot be successfuliy de-
nied. And the history of innevetionizm ameng disciples in the
nineteenth century is a history of dissensicn, debate, strife, divi-
slomn, disgrace!

But certain innovations or humanisms adopted by disciples
have worked their own rebuice in the estimation of many., As a
result, a calmer spirit prevails in many places. An illustration is
here offered. In a certain town the church had become bankrupt.
*‘The pastor’s’’ salary was not promptly paid, coal bills were left
unpaid, the janitor’s wages were not paid, and ‘‘the pastor’’ ealled
& council of the older brethren io ‘'consider conditions.’”” In thai
couneil several explanations of conditiony were made, but not one
of them seemed satisfactory. Finally one brother arose who said
he had made some inguniries, and had found that the Ladies’ Aid
Society of that congregation had over a thousand dollars on inter-
est in the Building and Loan Association, alzo that ihe Benior En-
deavor had a hundred and seventy-five dollars on interest, and the
Junior Endeavor had about seventy dollars on interest. And thus
thiz brother had counted up from twelve {o fifteen hundred dol-
lars tha} should have gone into ihe church treasury bul was put
into other funds! When that brother had finished his speech that
“pastor’’ arose and said, '‘You are right, Bro. Clifford; and after
all we may say about ‘our conservative brethren’, they are cer-
tainly right in opposing these extrs organizations.”’ This report
indicates what was meant by the statement previously offered—,
that certain of the innovations among disciples ‘‘had worked their
own rebuke.”

Several of our religions neighbors seem to feel as if their di-
visions have done them suflicient harm for them to meet and con-
sider the question of unity. And, strange to say, they place unity
before union. But in explanation of this they indicate individnal
unity is more easily accamplished than general union. Be this as it
may, our business as disciples of Christ is to lay asidqd owr Aiffer-
ences and become united. THEN WE MAY SHOW OTHERS HOW
TO UNITE.

Here is a part of the apostie Paul's exhortation in regard to
this subject: ‘‘Now I beseech you, brethren, by the name of our
Lord Jesus Christ, that ye all speak the same thing, and that there
oe no divisions among you; but that ye be perfectly joined together
in the same mind and in the same judgment.’” (See 1 Cor. 1: 10.)
If this exhortation had been adopted and always closely practiced
Ly the disciple brotherhood, it could not have divided. By ‘‘speak-
ing the same’’ they would have remained together. The Divine
Word tells us what to say; and by speaking as that Word declares
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we would have been held together., And here is part of the apostle
Peter's exhortation on that same subjeci: ‘‘If any man speak, let
him speak az the Oracles of God; if any man minister, let him do
it ot the ability which God giveth,; that God in all things mauy be
glorified through Jesus Christ, to whom be praise and dominion
forever and ever, Amen.” (See 1 Pet. 4: 11.) Now we have found
that Paul exhorted Christians to ‘‘speak the same thing,'" and the
apostle Peter told them how to do it—by spealing ‘‘as the Oracles
of God,”” which means according fo the word of God.

The guestion of names iz offered flrst in Paul’s speciflcations
in regard to divisions. And we, as disciples, have learned that we
shouid not call ourgelves affer {he names of men nor by any other
humanly-given names, And we have learned that *‘disciples’ and
““Christianz’" are the most scriptural or appropriste names, espec-
ially as these names are not much used by other raligionists, But
we arc not so united in regard to the name for the church or con-
gregations. OF course we are all satisfied thal the name ‘‘churches
of Christ”’ is scriptural, for in Rom. 16: 16 it iz definitely given.
Yet many of those who have adopted innovations prefer the name
“Christian Church,”” and certain ones have tried to translate the
name ‘‘churches of Christ' into ‘'Christian Churches of Christ.”
But that is a strained effort, to say the least, and is not justified by
the Greek text. Bul cericin ones have adopted the name “*Church
of Christ,”’ regurdless of their innovationa; yet the innovating part
of the brotherhood has officially declared in faver of the name—
**The Disciples of Christ.”’ But ihis is too eomprehensive, and thus
too exclusive, for, as a form of speech, it embraces 21l learners of
Christ, even thc denominations around us, or it implies, by its ex-
cipsiveness, that they are not learners of Christ. Besides, that
name excludes ‘‘the conservative brethren’ who refuse to adopt
innovations, What, then, shall ws do in regard to names? The
writer of these remarks suggests this: ADOPT THFE RIGHT
NAMES AND THEN TRY TC SHOW OURSELVES WORTHY
OF THEM! These names are '‘disciple,”” ‘‘Christian,’”” ‘‘the
chureh,”” *‘church of Christ,”” ‘‘churches of Christ.’”’ The name
“church of God’’ hias been adopted by two or thres denominations
that are widely separated from the Church of the Mew Teztament,
and therefore we cannot safely use it. Yn Hosen 2: 16, 17 we find
that the name Baal (which means *'lord"”’) was ruled out by Di-
vine ;command, because it had been misapplied. And this sug-
gests to us that when a name in the New Testament has been mis.
applied we should not use it, at Jeast not wse it withont explanation.

But we have learned by considering 1 Cor. 1:11.15, also 1
Cor. 3:1-7, that we should not adopt humanly given names as
religious titless and that is mors than our religious neighbors
have learned. And we wonder why they don’t ses at least that
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much. ¥et the statement should be made that the leiter fo the
Galatians ig as clear against DISCIPLES ADOPTING JUDAISM
as the first letter to the Corinthians is ageinst disciples ADOPT-
ING HUMANLY GIVEN NAMES. As o result, thig scriptuve is
appleable to us, *‘Therefore thou art inexcusable, 0 man, whoso-
ever ithou art that judgest: for wherein thou judgest another
thou condemuest tityself; for thou that judgest doest the same
things! . . . And thinkest thou this, O man that judgest them who
do such things, and doest the same, that thon shalt escape the
judgment of God?'’ (Bee Rom. 2:1,3.)

OF PAUL AGAINST JUDAIZING

The apostle Paul’s letter to the Galatians was specially di-
rected againgt Judaizing. In his first chupter he wrote thus: *'I
marvel that ye are so soon removed from Him that called you
into the grace of Christ unte another gospel. Which is not an-
other, but there be some that trouble you, and would pervert the
gospel of Christ. But though we, or an angel from Heaven,
preach any other gospel unto you than that which we have
p¥eached unto yom, let him be accursed! As we said before, so
gay I now again, If any man preach any other gospel unte you
than that ye have received, let him be accursed!” (Gal. 1:6-9.)

Such declarations show the sublimity of Divine confldence
and of Divine intolerance. Paul invoked a curse on himself, or
an angel from Heaven, or any other man than himself (which in-
cluded the other apostleg), if he would preach any other gos:
pel than that which he had preached in Galatia, and which they
in Galatia bhad received. Here is expressed the limit of sublime
confidence and intolerance.

And why did Paul write thus? We learn (in the first of the
fifth chapter and the last of the sixth chapter of that same letter)
that the Gentile disciples in Galatia were in danger of being per-
verted so as to adopt Jewish circumcision! Could any declara-
tiens be more expressive of the fact that the Gospel which the
apostle Paul preached was God’s finished arrangement for the sal-
vetion of mankind, and should not be tampered with in any”
measure or degree, at any time or under any conditions, by any
being on earth, or even a heavenly being?

And yet Roman Catholics and all Protestant parties, includ-
ing a large part of the disciple brotherhood, have felt at liberty
lo add to the Gospel, or take from it, or change ot modify it ac-
cording to their ideas of propriety! God gave to the ancient Is-
raelites the privilege of building an altar of stone on which toi
burn offerings unto Him. But He told them that they should not
build it of hewn stones, nor lift upon one of those stones built inte
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that altar any iron tool, as we may suppose, to kmock off even a
rough corner. If they did so, God said thaf the stone would
thereby be “‘polluted.”’ (See Exo. 20: 24, 25;—also Deut. 27: 5.)
That altar fore-shadowed the Gospel as the substance by which
we, under the Gospel age, offer ourselves to God. And as God
did not intend any human improvemenis to be made in the sub-
stance, he was careful to forbid it in regard fo the shadow. And
the exactness of every part of the Divine law concerning all of-
ferings made under the law should teach us that we should not
try to improve on the Gospel in any form, manner, degree, ifem,
particular.

But the apostle Paul not only invoked & curse on either
man or angel who would pervert the Gospel he had preached to
the Galatizng, and which the disciples there had received, but he
reasoned with them in the third chapter after this manner: ‘0
{oolish Galatians, who hath bewitched you, that ye should not
obey the truth, before whose eyes Jesus Christ hath been evi-
denily set forth, erucified among you? This only would I learn of
you, Received ye the Spirit by the works of the law, or by the hear-
ing: of faith? Are ye so foolish? Having begun in the Spirit, are
ye now made perfect by the flesh?”’ (See Cal. 3: 1.3.)

Such renzoning, if properly considered, wonld have kept the
primitive Church from going astray, prevented the apostasy from
being develoved, prevenfed the nniversal bishop or pope from aris-
ing. Ves, and after all those evils arose and flourished for a thou-
sand years, such reasoning of Paunl should have kept all Protestants
from borrowing from Rome, or from Judaism. The force of that
reasoning for us is to this effect:—Are ye so foolish? Having be-
gun with the DIVINE, are you made perfect by the HUMAN? Yet
that is what Rome and all her off-spring have been doing. They all
commence with belief in Christ and repentance, yet have {tried to
go on with their religious life by adopiing human devices aad ar-
rangements in regard to conversion, sanctification, cbureh govern-
ment, education, worship, worl. Such has been the procedure of
Rome and her daughiers, and a considerable part of the disciple
brotherhood has gone in the same direction in some measure or de-
gree. As a result, the Romish church has fulfilled the prophecy con-
cerning the apostasy or falling away,--foretold by the apostle Paul
in his gecond chapter of hiz second letter to the Thessalonians.
Then, as a further result, the Protestants generally have thereby
separated themselves widely from the Church of the New Testa-
ment. And, as a final result, a large part of the disciple brother.
hood has gone in the same direction by disregarding Paul’s gues-
tion about beginning with the Spirit and trying to go on to perfec-
tion by human devices. Then, as a ceriain part of the disciple
brotherhood would not deviate, but insisted om observing Paul’s
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reasoning on this subject, we have become a divided and disgraced
eople!
d Then, in the fourth chapter of tha! same letter, Paul likened
tke Jewish law and Jewish people to the bend-woman in Abraham’s
family, who brought forth unto bondage. Having done this he lik-
ened the Gospel and its obedient believers to Abraham’s wife and
her son Isaac. Then he summed up by endorsing the speech of
Abraham’s wife (Sarah) when she said, ‘‘Cast out the bond-woman
and her son!’ And Paul wrete thus in order to show that Juda-
ism should be rejected by the Gospel Church. But what is Judaism
but a religio-secularism, for it is & religious Jaw and a secular law
comebined. And what is a religio-secular college but a religio-sec-
ularism? And the same may be said of a religio-secular journal.
And the same is true of the worship with a Judaistic instrument of
music. ‘‘Nevertheless, what caith the Scripture? Cast out the
bord-woman and her son!'’ This means,—Cast out all Judaism!

But beforke leaving the fourth chapler to the Galatians we
should consider that Paul there wrote of the Jewish law as cover-
ing the period of childhood and servants of God’s revelation to
man, while the Gospel covers the period of sons. See what the first
part of that chapter declares: “'Now this I say, that the heir, as
iong a3 he ig & child, differeth nothing from 2 servant, though he be
lord of all; but is under tutors and governors until the time ap-
pointed of the father. Even so we, when we were children, were in
bondage under the elements of the world.’” This showy that those
who have adopted mugical instruments in worship (because David
used them) have gone back to the childhood age of God’s people.
And the last part of the same chapter shows that they have gone
back to the bond-servanti period of God’s people.

Then in his fifth chapter to the Galatians the apostle Paul de-
clared that those who went hack to Judaism, or thoge Gentile Chris-
iians who would adopt even one item of Judaism, would thereby be-
come ‘‘debtors to do the whole law,”” and would become ‘‘fallen
from grace,’’ and Christ would become of ‘‘no effect’’ unto them.
What else could he have meant when he wrote thus: ‘‘Stand fast
therefore, in the liberty wherewith Christ hath made us iree, and
be rot entangled again with the yoke of bondage. Behold, I—Paut
——say unto you, that if ye be circumecised Christ shall profit you
nothing. Tor I testify again te every man that is circumcised, that
he is a debtor to do the whole law, Christ is become of no effect
umto you, whosoever of you are jusiified by the law: ye are fallen
from grace!'’ (See Gal. 5: 1-4.) Think of what is here staled, and
consider it. Those Gentile Christians that would consent to adopt
Jewish circumeision would thereby leave the liberty into which they
had becn called, and would hecomie entangled with o yoke of bond.
«fe, would make CLrist of ne efect unte themselves, would be debt-
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ors to do the whole law, and would be fallen from grace. And all
this would be accomplished by MISPLACING ONE DIVINE COM-
MAND!

Here we learn that a misplaced truth, or a misapplied trmth, is
a dangerons error. Circumcision was a Divine appointment given
to Abrgham for himself and his male descendants, also for his male
bousehold servants. (See Gen, 17:8-14.) And that appointment was
re-inforced by the Jewish law. But it was not required of the Gen-
{iles as such, except when they wished {o become members of the
Jewish nation. And specially was it not required of Gentilesj who
had become Christians. Therefore the apostle Paul preached and
wrote aguinst it, and in his' writing called for a curse on any man
or even an angel from Heaven who would advocate it ag
necossary among the Gentiles who hadi become Christians. It per-
tained to the order of appointments that were represented by the
bond-woman and her son, and she was commanded to be ‘‘cast ont™’!

In view of all this what of us if we go to Judaism by adopting
David's musical instruments? If Abraham’s circumcision, when
adopted by Gentile Christians, made Christ of ‘‘no effect’” unto
them, and caused them to be a people who had ‘‘fallen from grace,”’
and had become ‘‘debtors to do the whole law,”—what then will be
the result to Gentile Christians when they adopt one or more of Da-
vid's musical instruments? And did net Paul invoke a curse on all
who would pervert the Gospel by adding to it a requirement per-
teining to the Jewish arrongement? And does not that invocation
of a curge still remain? And are not those disciples in danger who
turn to Judaism in any form?

But congzider Paul's final arraignment of those Judaizing teach-
ers against whom he wrote: ''As many as desire to make a fair-
show in the flesh, they consirain you to be cirecnmcised; only lest
they should suffer persecution for the cross of Christ. For neither
they themselves who are circumcized keep the law; but desire to
bave you circumeised that they may glory in your flesh.”” (Bee Gal.
£:12,13.) Here the apoztle to the Gentiles, we may say, STRIPPED
THE MASK FROM THE JUDAIZING TEACHERS OF HIS GEN-
ERATION, for he declared that they desired to ‘‘MAKE A FAIR
SHOW IN THE FLESH.”' In other words, they could thereby en-
large the two brotherhoods by a fleshly bond of union and commun.
ion. And this is what all advocates of musical instruments in wor-
ship have had in view. They have wished to enlarge the andiences
and finally enlarge the brotherhood by a musical instrument! And
all such are Judaizers. They may not know it, yet they are Judai-
zeTs, and arg in danpger!
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OF PAUL TO THE CORINTHIANS AND EPHESTANS

We must admit thal the first four chapters of Puul's first letter
1o the church al Corinth is cerlainly against professed followers of
Turist calling themselves by humanly given names. The people
known as disciples of Christ, who separated themselves from all
oihers early in {he nineteenth century, learned that much in regard
to names. But in each of those chapiers clear declarationg are re-
corded in faver of THE SUFFICIENCY OF GOD'S WORD FOR
THE PREACHER OF CHRIST WITHOUT RANKING WITH THE
LEARKED MEN. Bub the people known as disciples of Christ in
the nineteenth century did not learn that much, and thercfore they
soon began building colleges, and thereby divided the Church.

Does some one say that learned men were necessary in order to
tphold the Gospel before the edneated part of the world? This may
be succesifully denied by referring to the record made by Elder
John 8mith of Kentucky, and Elder Benjamin Franklin of Indiana,
who overshadowed all the learned men of their generation in the
diseiple brotherhood. Elder S8mith might be called ‘‘a genins™ by
reason of his exiraordinary wit, but Elder Franklin was not thus
gifted, Yeti {hese men, and 2 host of others, made the best records
for effective work of any men of their generation. Elder Franklin
debated with and confuted several of the strongest men that could
be brought against him from the religious parties around the disei-
ples. Buch are the facts, and as facts they remain.

What could have been more evident concerning the ability
waich the word of Ged would give to preachers, than such Divine
declarations as are now offered? ‘‘For ye see your calling, brethren,
how that not many wise men after the flesh, not many mighty, not
many noble are called, But God hath chosen the foolish things of
the 'world to confound the wise; and God hath chosen the weak:
things of the world to confound the things which are mighty: and
base things of the world, and things which are despised, hath God
chosen; yea, and things which are not, to bring to nought things
that are: that no flesh skould glory in His presence. But of Him
are ye in Christ Jesus, who of God is made unto us wisdom and
righteousness, and sanctification and redemption: that, according as
it is written, He that glorieth, let him glory in the Lord.”’ (See
1 Cor. 1: 26-31.)

Does some one say that the apostle Paul was a learned man,
and therefore we should have colleges as church institutions? If
so, then read a few of Paul’s declarations concerning himself on
that subject:-—'‘And I, brethren, when I came to you came not with
excallency of speech or of wisdom, declaring unto you the testimony
of God. For I determined not to know anything among you, save
Jegus Christ and hiw eruvcifed. And I was with you in weakness,
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and in fear, and in much trembling. And my speech and my preack-
ing was not with enticing words of man’s wisdom, but in demon-
siration of the Spirit and of power. That your faith should not
atand in the wisdom of men, but in the power of God.”’ (Hee 1 Cor.
2:1-5.) Here Paul informs us that he did not use his worldly wis-
dois, and he tells us why.

And now we are better prepared than previously to comsider
titat in every chapter of the letter to the Galatians we find some-
thing aguinst Gentile Christians adopting any part of Judaism. In
that letter we find muck to the effect thal adopting of any part of
sudaizm would ruin any Gentile Christian. This should have baen
seriously considered by all professed Christians in all periods of the
Gospel age. And then the Church of the New Testament would
have been saved from going affer Jewish circumcision, Jewizh in
struments of music, Jewish priestly robes, Jewish piciures and im-
ages, and all else pertaining to Judaism both before snd alter the
people (later known as Jows) had-rejected God and had chosen =
man as ruler,

Nor is this all, for we are now prepared to counsider what the
apostle Pul offers in hig lerler 1o the Ephesian brethren on the sub
ject of unity or oneness. In chapter 1: 10 we find this: '"Thal iu
the dispensation of the fulness of times He might gather together
in one all things in Christ, both which are in heaven, and which are
on earth; even in him.”” What is herc meant b7 the word “‘one’’
we may learn by considering the last two verses of this same chapter
from which we have already copied. **And hath put all things un.
der His feet, and gave him to be the head over all things to the.
Church, which is His body, the fulness of Him that filleth all in all.”
Then in Eph, 2; 13-16 we find these declarations concerning God's
purpose to make one body or church of hoth Jews and Gentiles:
“But now in Christ Jesus ye¢ who sometimes were far off are made
nigh by the blood of Christ. For He is our peace who hath made
both ome, and hath broken down the middle wall of partition be-
tween us. Having abolished in His flesh the enmity, even the law
of commandments contained in ordinances, for to make in himself of
twain one new man, so making peace; and that He might reconcile
both unto God in one body by the cross, having slain the enmity
thereby.” Human language with Divine precision chosen, we may
safely say, could not have set forth more clearly than has been done
in the declarations hiere copied, that Christ in his body's death
ended the Jewish offerings whereby Jews and Gentiles had beem
kept separated. That is what is meant by the expression ‘‘having
slain the enmity thereby."” In other words, Christ became the end
of the law which pointed forward to his body, when his body died
on the cross.

Then in Ephesians third chapter Panl made mention to the
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church a4 Ephesus concerning his knowledge in the mystery of
Christ, and then added, ‘' Which in other ages wos not made known
unto the sons of men, as it is now revealzsd unto His hoiy apostles
and prophets by the Spirit; that the Gentiles should be fellow-heirs,
and of the same body, and partakers of Kis promise in Christ by the
Gospel.”” Here we find oneness again indicaled, especially by men-
tion of ‘‘fellow-heirs”’ and the ‘‘same bhody.”

And now we come to the fowrth chapter of this letier to the
Ephesians, and we find it is alinost entirely made up of instructions
concerning unity or oneness. INotice these declarations: ‘'l there-
fore, the prisoner of the Lord, beseech you that ye walk worthy of
the vacation wherewith ye are called, with all lowliness and meek-
ness, with longsuffering, forbearing one another in love. Endeavor-
ifig to keep the unity of the Spirit in the bond ef peace. There is
one body and one Spirit, even as ye are called in one hope of your
calling,—one Lord, one faith, one baptism; one Cod and Father of
zll, who is above all, and through ail, and in you all.”’

Here is an exhortation and an explanstion offered in the hum.
biest, piainest, simplest form and manner, which sheuld have been
sufficient to have kept the churches of Christ united in all periods of
ihe Gospel age. DBut this is only one exhortation and explanation of
wany of the same kind' and bearing. The plain truth iz that suffi-
cient was offered to the disciples of the first century of the Gogpel
age to save the Church, in all the centuries that have since passed,
from division, and thus kept them united in name, doctrine and;
practice. Personal differences were unavoidable because of differ-
ent temperaments and degrees of experience, 2z we find mentioned
in the last of Acts fifteenih chapler, also in the latter part of the
second chapter of Galatians. Vet all such could be adjusted or set-
tled, without congregational division, even as those were which have
just been mentioned.

Whoever will read the 0ld Testament with care, from begin-
ning to end, may Jearn that God went to the limit of possibility in
ihe use of plain, severe and yet merciful speech and judgments, in
order to cause His ancient people to do right always. And the same
may be said of the New Testament, at least in regard to speech, and
with reference to God’s people in the Gospel age. The Jews were
inexcusable for their divisions and disobedience, and the same hag
peen true with reference to Christians.

OF CHURCHES, NAMES, AND OTHER SUBJECTS

The “‘one body’’ referred to by the apostie Paul, in Eph, 4: 4,
ineant the church of Christ which is called “‘his body’’ in Eph. 1:
22, 23. And it is there declared to be ‘‘the fulness of Him that fil-
cth all in all.”’ Witk this before cur minds we canoot find a place
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for many bodies, churches, denominstions, sects, parties, commun-
iong, Jesus the Chrizt DIED TO ESTARLISH ONE CHURCH, and
that Church is declared to be “*his body.”’ Mot only g9, but as it’s de-
clared to be ‘‘the fulness of im who filleth all in 811" and thus
““the fuiness’ of God’s arrangement for the ralvation of mankind,
what need conld any ene imagine to exist for mere than one church
or communion in order to save our failen race?

In order to understand the perverse iznorance or ignorant per-
vergenosy, the presumptuows frveverence or the irreverent presump-
iion found in & desire for aven two churchas different from cach
other in name, doctrine, practice, worship, work, organization, dis-
cipling, wo should ask concerning {wo 8pirits, two hopos, two Lords,
iwo {aiths, two baptizms, two Gods and Fathers, YWo certalnly have
as much Bible and as much veason for {wo or more Gods, Lords,
Spirits, friths or gospels, as we have for two or more churches, or
religions bodies, in order to save manlkind! With t(his much wnder-
stood we must conclude that all humaniy arranged religions party-
ism is wrong, No pleading, apolegizing, explaining. argning, urg-
ing of reasons nor anything else can be juztly offered in behalf of the
exigtence of any church except the Church of the New Testament.

And when we consider aright that the apostle Paul, in 1 Cor.
1: 13, urged these guestions: *'Ts Christ divided? Was Paul cru-
cified for you? Or were you baptized in the name of Paul?’'—
when we consider aright that Pavl urged such gurestions, then the
presumption of having different churches, with different names and
organizations, becomes shockingly evident, All know that Christ is
not divided, also that not John {he Bantist, John Calvin, Martin
Luther, John Knox, Jehin Wesley ner any other mean than the man
Christ Jesus was crucified for our race, AN know that no one has
been baptized in the nams of any one of those men, Therefore
noither Divine revelation nor human reason even suggests the
adoption of any ono of thoze names nor any other name than the
name of Christ, as the right name for Chrigt’s followers.

Yet from another viewpoint we might say that the names
axdopred by the different religious parties are all appropriate.
THOSE NAMES INDICATE WHAT THOSE WHO HAVE ADOP-
TED THEM REALLY ARX, Certainly the Catholics are not Chris-
tians of the New Testamen?t order. Certainly the Lutherans are not
Curistians of the New Testament order. Certainly the Anglicans
(or Episcopatians) are not Christians of the New Testament order.
And certainly the same is true of the Baptists, Presbyterians, Meth-
odists and all others that are not mentioned in the Bible. But they
all are what their names somewhat indicate; and in the light of the
Bible we may safely say that not one of them is of the order men-
tioned in the New Testament, Therefore not one of them has any
right to the New Testament name or names.

Right names and right objects belong together. The right
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name to a wrong object or institutien is altogether inappropriate.
The same i true if o wreng name is applied to a right object or in-
stitution. But right names belong to what is right, and wrong
nomes belong to what is wrong, This meaps that if the Church of
the New Testament be calied ‘‘Campbellite church’’—that would be
wrokp——as wrong as io call it ‘‘a Paulite church.”” And, on the
same prineiple, if & Baptist or Methodist or Presbylerian church
should be called Church of Christ—that would be wrong. There-
fore the statement may be safely made, repeated, emphasized, that
all the churches in the entire domain of so-called Christendom have
all chosen the right names for themselves. The fact that individ-
ually and collectively they have chozen names not mentioned in the
Lible, SHOWS WHAT THEY ARE, or, at least, that they are
KOT OF THE NEW TESTAMENT ORDER. But if they had all
chosen the right names while they are in docirine and practice, wor-
ship and work, organization and diseipline more or less wrong, that
viould have been on the order of sacrilege, for they would have
made light of o sacred name by misapplying it.

Did Christ refer to any one of the denominational churches
when he said, “*Upon this rock I will build my church, and the gates
of hell (hades) shall not prevail against it''? (Matt. 16: 18.) Or did
Paul refer to any one of them when he wrote of *‘the church of the
first-born which are written in heaven’’? (EHeb. 12: 23.)

But read more after the apostle to the Gentiles: ‘‘And He gave
some (to be) apostles; and some, prophetis; and some, evangelists,;
end some, pastors and teachers; for the perfecting of the zaints, for
the work of the ministry, for the edifying of the body of Christ:
till we all come in the unity of the faith, and of the knowledge of
the Bon of God, unto a perfect man, unto the measure of the stature
of the fulness of Christ: that we henceforth be ne more children,
iogsed to and fro, and carried about with every wind of doctrine,
by the sleight of men, and cunning craftiness whereby they lie in
wait to deceive; from whom the whole body fifly joined together
wand compacted by that which every joint supplieth, according to the
effectnal worldng in the measure of every part, maketh increase of
ihe body unto the edifying of itself in love.”” (See Eph. 4: 11-16.)

Who can read and consider seriously such declarations from
tke apostle Paul and see any resemblance between such teaching and
the divided, distracted, distorted, dismembered condition of so-
called Christendom? And who can suppose that guch a religious
condition is in any measure or degree acceptable to God? Such a
condition suggesis the word conglomeration rather than unity. It
could scarcely have been worse if the Savior had prayed that his
disciples might be DIVIDED TO THE LIMIT OF POSSIBILITY.
And the same may be said if the apostle to the Gentiles had exhorted
those whom he addressed in biz letiers to DIVIDE THEMSELVES
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INTO AS MANY PARTIES AS POSSIBLE. Woe, then, to those
who suppose that Christ will accept them in their divided, confused,
conglomeraied condition! They are wrong in name, organization,
creeds, confessions of faith, books of discipline—wrong in regard to
water baptism, the baptism of the Spirit, the evidence of pardon,
the Communion, the 1ife of the Christian, the simplicity of the pub-
iic worship, the conversion of sinners, the sanctification of believ-
ets; and, above all else, they are wrong concerning Christ as King
and thus as Lawgiver for His Kingdom!

Can all this be justly said against churches not mentioned in
the Bible, after confessing that they preach the Gospel in iis
prophecies and its facts? Ves. Because they do not accept Christ
as King (and thus as Lawgiver for His kingdom) such churched
have supposed that they can believe on Christ and love him suf-
ficiently to be saved without obeying all of his commands, and thus
without confining themselves to his leachings in regard to name,
docirine, practice, worship, work, church organization or church
government.

In view of all this, certainly those churches that are not men.
tioned in the Bible have much bending to do—bending that will re-
guire much humility-—humility enough to canse them to turn from
everything that is not suthorized by the Savior. The writer of these
essays had to do that in his early life; but he has rejoiced that he
humbled himself then, for he was then delivered from the bondage
of religions errors which had been imposed on him by uninspired
teachers, and he was exalted to the high and holy position of true
disciples of our Lord and Savior. Reader, by humility you may be
itkewise exalted.

According to Genesis thirty-ffth chapter, when ancient Jacob
was told to go up to Bethel and build an aliar there, he commanded
the members of hig household to put away their gods {or images)
and change their garments and be clean. They did as he com-
manded, and gave up their ear-rings as well as their images. Then,
azscording to the ninth and tenth chapters of the book of Ezrs, when
the Jews bad returned from captivity they were requirved te put
away the wives that they had married of other nations; and ibey did
30. Then, according to the last chapler of Nehemiah, we learn that
the Jews (in order to be acceptable before God) were required to
sut away from among themselves certain others whom God had
ruled out from among His people. Finally, in Acts nineteenth chap-
ter we are informed that the heathen who used ‘‘curious arts’'
prought their books togeiher and burned them, though the price was
filty-thousand pieces of silver. How much are WE willing to
give up in erder £0 be certainly acceptable {0 Hod?
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ONLY ONE WAY TO SERVE GOD ACCEPTARLY

Churches not mentioned in the Bible seem to hate these words
of onr Bavier: “Enter ye in at the strait gate; for wide is the gate
and broad is the way which leads to destruction, and many there be
who go in thereat: because sirait is the gate and narrow is the way
which leads to life, and few therc bo that find it.”’ (See Matt. 7:
13,14 And those same churches seem o hate this alsc: “'Sirive to
enter in at the strait gate; for many, I say unto you, will seek to en-
ter in and chall not be able.”’ (See Luke 13: 24} )

Intelligent readers know that the word ‘‘strait,”” as found in
the sayings of our Savior concerning the Way of Salvation, means
NARROW or DIFFICULT. And they are aware also that the ex-
pression ‘‘the gate’' means one gate. Therefere they can see that
ibe S8avior taught ONLY ONE WAY TO HEAVEN. And this is the
doctrine, above all others this side of rank infidelity, which those
bate who preach that many ways lead to Heaven,

No doubi many, if not all, of the preachers and, others of the
churcheg not mentioncd in the Bible, would deny that they hate the
Savior’s sayings about the one way to Heaven; yet with one accerd
they will turn from and speak evil of any cne who will advocate
ONLY ONE WAY TO BE SAVED, AND WARN PECOPLE
AGATNST ALY, GTHER WAYS. And they will tell (as certain onss
of them have told) about ‘‘the twelve gates to the New Jerusalem
repregenting entrances by twelve leading denominations.” They
must preach thus or condemn themselves! They must bend the
Eible or bend themszelves! And ag they are not willing to bend
{themgelves, therefore the Bible must be bent or explained or con-
strued, or fwisted to suit their doctrinal positions.

A certain preacher of Christ, at the opening of a new meeting
house, preached (as he thought) suitable to the occagion. The next
wrorning & man of the world said te him, “*We have plenty of
preachers in this country that will suit us better than yon do.’"
The preacher asked, ‘‘What's the matter now?”’ The man of the
world said to him, ““The doctrine you preached yesterday and last
uight won’'t BEND; but all the other preachers around here can
bend their doctrine to suit the people.”’

And such is the condifion. Preachers of Christ are divided
into two classes,—Gospel preachers of the apostolic order, and Gos-
pel preachers of the bending order. They all preach the Gospel in
ils prophecies and its facts, for they repoat the prophecies coneern-
ing Christ (as found in the Old Testament) and the facts of the
Gospel as found in the records of Matthew, Mark, Luke and John.
But when a large majority of them come to the book of Acts they
differ from the Divine record, and begin to bend the Gospel, or try
to bend it, in erder to suit their varicus theories. Yes, Rome and
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aii the Protectant parties renlly preach the Gompel in its prophecies
and in ity facts; but when they come to the commands and promises
of the Gospel, then they divide and compromise nnd construe and
interpret and avoid znd cvade 50 a2 not to condemn themselves,

Ve should nei charge, in g0 many words, or withont modifica-
tiom, that our religious neighbors do not preach the Gospel. SBuch
a charge would be incorrect. They all preach the fespsl, and seem
glad to do =o, from ihe Pope of Beme down to the Iatest and low-
est proclaimer among the children of men. Bui, they do not preach
that Gospel of Christ in iz fuilvens. What they find of the
Gospel (or good news concerning Chrizt) in the Old Testament
they offer without reserve. And they ofer noar odf about all they
find in the first four boolis of the Hew Testament. They lke to talk
and write about the personsi charscter of cur Savior, and gvon con-
cerning him as the supreme Prophot and atoning Bacrifice and per-
fect Exemplor. But when they come to the lust commizsion of guny
Savior to hiz aposiles, they begin to draw back and divide. They
do not consider seriously that the apostle Paul wrote, "Now the
just ghall live by faith: hut if any man draw baclk, my soul shall
have no plensure in kim. Bat we are not of them who draw back
unto perdition; but of them that believe to the saving of the soul.”
(:3ce Heb. 10: 38, 32.) Not knowing or noi considering that Paul
1hns wrote on the gsuhiect of faitly our religious neighbors ‘‘draw
back™ from the Savior's commission in which he geid, “Feach all
nations, baptizing them, ’-—which means, baptizing those they had
taught, or had made learners or dizciples of; and that the baptizing
should be done in or inte ‘‘the name of the Father and of the Son,
and of the Holy Spirit”’, and ‘'teaching them fo observe =211 things”
tnat He had commanded them. {Ses Malt. 28:18,20.) Then they
“draw back’’ from Mark 16: 16, which informs us that our Savior
said, ‘‘He that believeth and is baptized shall be saved; but he that
believeth not shall be condemned!”” The Romish church ond nearly
ali of the Protesiant parties ‘'draw back’” from baptism as there
cominanded.

Mention should here be made that all parties that now profess
to be “‘faith-curists’’ ingizt that the promise of miracles, in Wark
16: 17,18, should now be advocated as applicable to all Christians.
Bui faith-curisty overlook the difference between “‘them that be-
lieve'' and THEM THAT SHALL HEREAFTER BELIEVE. Az a
result, they overlook Mark 16: 19, 20, and make a wrong applica-
tion of what precedes.

Nearly all of our religious neighbers, as found in churches not
mentioned in the Bible, “‘draw back’’ from the Savior's iecaching
cancerning water baptism. Even those, in certzin parties, who con-
tend for immersion will inzist that salvation from sin is necessary
before baptlism is due. Their doeirine is,—'*He that believes until
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he is saved from sin must be baptized in order {o join our church.”
Others offer this to those whom they would instruct: ‘“He that be-
lieves and repenis and prays till he feels his sing forgiven, should be
baptized in some form, in order to join a church not mentioned in
the Bible.”’

‘“‘Let the truth be known!'’—is an old and heautiful saying, and
should be specially applicable in regard to religion. Therefore the
plain and unwelcome fruth sheuld be made known to the people
generally—that all churches not mentioned in the Bible are wrong
DANGEROUSLY WRONG!

And yet whoever atlacks the divided condition of so-called
*'Christendom’’ iz in danger of being charged with ''throwing
clubs”’, ‘‘running down other people’’, ‘‘thinking that all are going
to Hell but himself'’, and be reproached by ather unhandsome and
maligning speeches. Yet suppose a man would now appear hefore
the public, named Martin Brinker. Suppose that he would say, "I
am of German parentage; I have studied as many langunages as Mar-
tin Luther ever studied, and I am as much in earnest to save souls as
e was, and I {utend to start a church.”” Suppose he would do so
aud his followers would call themselves ‘‘Brinkerans.”” Could any
oite now be saved in that church? NO! This is the common senti-
ment, Vet the followers of Biartin Brinlter would have as  much
right to call themselves “‘Brinkerans’’ as the fellowers of Martin
Luther had to call themselves *‘Lutherans.” This is evident as soon
as stated. But whoever will undertake to persuade followers of
Martin Luther to turn from his catechism and the Augsbure Con-
fession of Faith will have a task equally serious to that which Luther
had when he tried to turn people against the Pope of Rome, Who-
ever would undertake such a task should consider it as the German
poet (Schiller) represented a certain revolutionist as considering his
tagk in a soliloguy. Here are a few lines of it:

What is thy purpose? Hast thow fairly weighed it?
Thou seekest e’en from its broad base to shake
Tha calm enthroned majesty of power—
By ages of possession conscorate—
And with the people’s first and fondast faith,—
As with a thousand stubborn tendrils twined.

* * £ ¥
Out eof the common is man’s nature formed,
Angd custom is the nurse to whom he cleaves,

Luther protested against his followers calling themselves after
hig name, and urged them to eall themsgelves ‘Christians’’. But he
had offered to them so much that was peculiar to Luther that they
would not heed his protest.

Ask a confirmed Calvinist to study his Bible till he finds his
predestination notions are wrong; and watch for resuits, Ask a
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Baptist preacher to read his Bible til! he learns that he should not
regard immersion into the name of the God-head a3 a non-essential
to an alien sinner's salvation; and watch for results. Ask an Epis-
copalian (or Anglican) lo study his Bible till he learns that the New
Testament docs not avthorize hig clerical orders; and wateh for re-
sults. And ask a Methodist to study his Bible till he learns that
his feelings are not a Divine evidence of pardon without obedience
v the Gospel as revealed in the book of Acts; and watch for results.
And thus we might proceed with representatives of all the other
gnurches not mentioned in the Bible; and with what results? Very
likely cach one, especially if a preacher, would feel insulted. Vet
aach of them, in periods of religious fervor, haz felt as if he was
willing to follow the Savicr wherever He would lead.

What, then, iz the irouble with those people? They are all
learners of Christ, and in that sense are disciples of Christ. But
they are not ‘‘disciples indeed,”’ or true disciples, or wholehearted
disciples. They have but liftle use for the book of Acts, where we
learn that men and women ‘‘believed and were baptized,”” and that
the disciples were called *‘Christians,”’ and were satisfied with that
name. Nor have they much use for Rom, 16; 16, whers ‘‘churches
of Christ™" are menticned. But, above all else, they have no uge for
the first four chapters of Paul’s first Tetter to the Corinthians, where
he rebuked certain members of the church in Corinth for adopting
nwmanly given names as religiouns titles,

CONCERNING ONE WAY TO HEAVEN

Churches not mentioned in the Bible seem to have adopted the
idea that mankind may get to Heaven in any old way, or by any
new way, that they may see fit to adopt. While not one of them will
recommend all the ways of the other churches, yet they all seem to
think that the Lord should t{olerate them all! They would not have
much confidence in any man who would nreach for any one of them
that might wish him to serve it, yot they seem to think that the Lord
should be pleased with them all!

Many people seem (o have the iden that there are several ways
1o do everything—'‘a wrong way, and a right way, and a way that
willdo.”” And the churches not mentioned in the Bible seem to have
adopted thati idea, in some measure or degres, in regard to religion.
They know very well that the wrong way would be to regard the
Bible with utter indifference, then the right way would be to become
and remain wholehearted Christians, as did the apostle Paul. But
the wrong way they seem te think would be TOO DANGEROQUS;
while the right way will be too costly, as it would require of them
more than they are willing to give. Therefore they have decided
iiat they should urge every one fo *‘join some church,”’ or they may
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gay ‘‘sozae orthodox church,’’ or say *‘ikal all should join the church
of their ¢hoice.”” Butl while they ave cherlszing and urging such an
idea, the Savier &y informing those wio will read s records that he
intended to build His church, and that thie powers of the unsgesn
world shouid “‘not prevail againgt 4.7 And those who will read

ith care the record that He hag offerved Lo ihem in the Iiew Tagtu-
ment may learn, in Heb. 12: 23, of ““the church of the frst-born
which qre written in Heaven.”'

But this iz caly the beginning of what iz offered to readers of
the New Testament, For on the day of Penbecost, mentioned in the
second chapter of Acts, we are informed of the deseent of the Holy
Bpirit on the apostles, sigo of ihe preaching of the Gospel by the
spostle Petor, and of the conversion of ihree thousand. Nexi the
Rible reader may learn that the converted oues met for worship, ang
in that wership they “‘atlended to the apostles’ doctrine, the fello
ship (or coutribubion}, the breaking of bread and prayers.’” Next
the Bible reader may learn that *'the Lord added daily to the church
such az should be saved,”” or such as wers belng caved, From that
chapter onward the Bible reader may leayn of “‘the church,”” “‘the
church of Geod,"” and finally ke will Hnd, in Rom. 16 10, mention of
**the churches of Christ.”

In view of all this, what confidence can we have in the doetrine
that the Lord will accept the supposition that “many wavs lead to
Heaven, '’ especially when the Jhurch is spoken of 25 tue bride, “*the
Lamb'y wife’’'? (Rev., 19: 7.) Is Chrisi to be regarded as a polyg-
amist, and that He has many wivez? DBesides, the Church is gpoken
of as Christ’s body. (Bee Eph. 1: 22, 23} And is Christ to be re-
garded as a monstrosity, that he as one head has many bodies? Let
tnose answelr who flaiter themselves that different religious de-
nominctions ave different bodies of Christ, or even branches of His
body.

The Eible reveals one God, one Lord Jesus Christ, one Holy
Spirit, and one Gospel, one Church, one rule of faill and practice for
that Church,—and that is the MNew Testament, Why then should
any one suppose that all these ones or units should be mainfained ex-
cept in regard to the Church, or body of Christ; and that in regard
to the Church many different and conflicling bodies should or may
be maintained? Asking this question iz to answer it. And why
snould any one regard all these diferent and conflicting churches
even ag “‘Christian churches’’? How can any onc show that Christ
has ever recognized even one of them for a single day or hour?
Could our Savior give one plan of salvation and then zave people
by other plans? Paul declared, in the second chapter of his second
letter to Timothy, that Christ “CANXNOT DENY XKIMSELF.”
Bul would e not deny himscif if he would save people by some
gther plan than that wkich He had given? Does some one say that
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in Rom. 15: 16 weo road of “‘chorches of Christ’? ez but they
were all of the same order: and reference way there madse {o the
different congragntions of that order, and not to diferent and con-
Hicting religicus parties such ag are now in existence.

This brings vs to the question of non-essentials. Millions of
men and women became Christians, lived the life of Christians and
died the death of Christians before the Romish church came into
existence. Therefore the Romish church is a NON-ESSENTIAL to
the salvation of mankind. The same is true of the Eastern part of
ihe angient Church, commonly called the Greek Catholic church.
Millions of men and women became Christians, lived the life of
Curistians and died the death of Christians before that parf of the
ancient Church came into existence. Therefore it is a NON-EBSEN-
TIAL to the salvation of manlkind., And the same may be said of
every Prolestant church tha! is not mentioned in the Bible. They
are all NON-ESSENTIALS ta tha salvation of mankind, becanse mil-
lions of men and women becams Christions, lived and died as Chris-
tians before any of those churches now in existence, that are not
mentioned in the Bible, were formulated or thought of by manlkind
as churches.

But some one may now bo ready to ask, ‘‘Have not the Protes-
tant churches done much good, even if they arc not mentioned in
the Bible?" T answer,—Certainly they have done much good—mor-
ally, socially, domestically, politieally. They have made millions of
men and women better in life’s relations generally, but they have
done so at a dreadful cost! And docs some one ask what is that

adful cost? The answer is that they hove taught the people gen-
erally that the Bible DOES NOT MEAN WHAT IT SAYS in cer-
tain particulars, and have prepared them to think that it does not
mean what it says in any partiewlar. In other words, Protestant
preachers generally have said so much abou! ‘‘non-essentials in the
Bible’’ that they have encouraged millions to think it is all non-es-
sential, They huve tanght the people that the divinely given names
are NON-ESSENTIALS, and that the divinely aamed officers in the
Church are NON-EBSENTIALS, and that the ordinances as divinely
given are NON-ESSENTIAL, and the divinely ordained worship is
NON-ESSENTIAL; and they huve taught the people, indirectly at
least, that the divinely ordained huraility is a NON-ESSENTIAL.
Think of i, reader,—churches that ure themselves NON-ESSEN.
TIAL to salvation have decided thus of many Divine appointments:
No wonder that, when the Jews acted thus concerning certain parts
of the law, God authorized Isainh to write, ‘*Woe unto him that
striveth with his Maker! ZLet the pot-sherd strive with the pot-
sherds of the earth. 8hall tho ¢lay say to him that fashioned it, What
makest thou? or thy work, He hath no hands?” (See Isa. 45: 9.)
But is there no basis of hope for any of them? Mone is revealed ex.-
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cept as indicated in the latter part of Matt, 10: 39, Christ knows
who would die for him, and on that besis we may hope for the final
salvation of the martyrs for Christ’s sake in all ages. But our bugi-
uess is to make known and contend for salvation by the Gospel, and
not by martyrdom.

But what of the pecple known as ‘‘the disciple brotherhood” in
regard to non-essentials? The answer is that they have been di-
vided, sub-divided, disgraced over non-essentizls to salvation. Not
one man or woman who has reputation to lose will arise and say
that religie-secular colleges are esseutizl to the salvation of man-
kind, Nor will any one aflirm that o man-made missionary society is
essential to the salvation of mankind. MNeifher will any one of repu.-
tation affirm that a man-made musical instrument is an essential to
the salvation of any human being. And who will affirm that the
man-made preacher-pastorate is essential to any ome’s salvation
from sin? And who will affirm that the funny-lecture, the donkey-
social, the poverty-social, Tom-Thumb wedding, or any other fool-
ery, wag ever essential to any one’s salvation? Vet by the adoption
of those non-escentials wc became a divided people! And after all
ihe talking that we, as a people, have done against others for their
{alk ABOUT IMAGINARY NON.-ESSENTIALS in the Divine ar-
rangement—afier all that talking, YET WE HAVE DIVIDED OUR.-
SELVES BY ADOPTING REAL NON-ESSENTIALS! O my soul
How inexcusably condemmnable, or — condemnably inexcusable—
our course of conduet in hecoming a divided people, and disgracing
our plea for the oneness of God's people!

And what was the purpose of those who were chief in making
us a divided people? The answer ig that they wished to make the
disciple brotherhood SUCCESSFUL AND POPULAR—they wished
us to be like the denominations around us. And they succeeded,
for we became and still are a compromised and betrayed and di-
vided people! As g result we have become a langhing-stock for all
sectarians and infidels who know enough of our history to under-
stand our real condition. Therefore repentance—WHOLEHEART-
ED REPENTANCE—is necessary on our part. And if we don't in-
tend to repent, then all so-called ‘‘Union Meetings”’ or ‘‘Get-to-
gether Deetings'’ are a waste of time, a sham, a mockery, and a
shame, especially for the disciple brotherhood that started to uniie
God’s people.

CONCERNING ‘‘NON-ESSENTIALS’ AGAIN

Mention should be again made that, as disciples of Christ, we
contend that the Romigh church with all others that are not au-
therized by the Bible are non-essential, or umiecessary to the salva-
tion of alien sinners from the sins committed before baptism, and
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unmnecessary to the efernal salvation of all Christians, We prove
that this contention is true by referring to the fact that millions of
men and women became Christians, also lived and died as Chris-
tians before either the Romish church or any other umnaunthorized
churches came into oxistence. Therefore the entire Romish church
and all of the Protestant porties are non-essential, or unnecessary fo
the salvation of mankind. And then we prove that '‘the disciple
brotherhood’’ is divided over non-essentials, by referring to all the
divisive doctrines and practicss introduced into this brotherhood,
and showing that milliors were saved in and by the Church of the
New Testament before any of these divisive doctrines and practises
of the disciple brotherhood were mentioned.

But when sll this has been dene, then the guestion arises—
*“What shall be done with the Colleges, the Missionary society, the
musical instrument, and ihe one-man preacher-pastorate? All of
thoge divisive arrangements or devices are here, and what can be
done with them?'” The answer is simple, and is suggested by the
story of 4 military officer in full uniform who went into an asylum
for the inzane to transact some business, One of the inmates asked
him what he had hanging to his belt. ‘‘That’s my sword,”’ he an-
swered. ““What's it for?'’ was the next question. *‘That’s to kill
my enemieg,’’ said the officer. '‘Oh, don’t do that! Let 'em alome,
and they’'ll die of themselves''-——answered the asylum man. And so
" we may say in regard to the divisive devices among disciples—LET
THEM ALONE AND THEY WILL DIE OF THEMSELVES.

But this needs some explanation. Surely the disciple brother.
hood is not now troubled in regard to what it shall do with Hiram
College, nor Transylvania University, nor Eureka College. Those
institutions have gone to the ridiculous, and thus have settled all
questions concerning them, if I have been correctly informed in re-
gard to them. And all the other colleges of the diseiple brotherbood
will likely go in the same direction, especially if they are endowed
heavily. Infidels don’t build institutions of learning, but let others
build them, especially religious people; and when they are heavily
cndowed then infidels often manage to get control of them. Thus it
has been, thus it is, and thus it will hereafter be. In other words,
unless some better method can be found to contirol religio-secular in-
stitntions than has yet been adopted, then, if they be heavily en-
dowed, they are all destined to go over to some shade or grade or
degree of infidelity. And this is a natural result of the text-books
used in the institutions now under consideration. Many of them
were written by infidels and accepted by the State institutions, and
they are oiffered to the religio.secular institutions. If in these in-
stitutions diplomas are given, or degrees bestowed, the pupils must
study the books wrilten by those infidel authors; and very few
teachers are competent to expose all of the fallacies in those books,
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even if they could command the time {o do go, And here is a gov-
ernmontal erime exposed. Cilizens of {he United Btales are heavily
taxed to support institutions in which no opportunity, perhaps, is
lost to make doubters concerning the Bible of all who attend them.
And the religio-secular colleges and universities are over-raled to
accomplish the same end.

But the letter to the Galatians informs us that we must avoid
Judaism! And what was and is Judaizm? Briefly described, IT IS
A RELIGIC-SECULARISM—a union of religious law and State law.
And one of the fundamental principles of the United Stales is THE
SEPARATION OF CHURCH FRORM THE STATE. In view of this
the religio-secular college is a violation of the word of God, also of &
foundation principle of the United Btates government. And no won-
der if evil results have been abundant to the disciple hrotherhood
from their religio-secular institutions!

Does some one say that the denominations have quite generally
made 2 success of their colleges and universities? My angwer iz—
Don’t deceive yourself! Their colleges and uwniversitisg have heen a
burden and a grief to them. But they do rot make any sueh profes-
sion as disciples make, and those denominafions are largely made up
of Judaism.

But that is not true of us. If we arc true digcipies, then ihe
apostle Peter wrote of us after this manner: ‘‘Bui ye are a chosen
generation, a royal priesthood, a holy nation, a peculiar people,—
that ye should show forth the praises of Him who hath called you
out of darkmess into His marvelous light.’’ {See 1 Peter 2:9) And
we should again consider that in Deuteronomy fwenty-eighth chap-
ter God said to Hig ancient people that if they would obey Him be
would set them “‘on high above all nations of the earth”’; (hat they
should ‘‘lend unto many nations’’, but should “noet borrew''; and
God would make them *‘the head, and not the tail.”" Then He toid
them that He would reverse all this if they would turn aside from
His commands. And thus He did to them, when they obeyed Eim
and when they disobeyed Him,

And, according to the New Testament, the Savior intended to
do the same for his people. He intended to make them the head, and
not the tail; also that we should lend truth, but should not berrow,
for by obeying the Gospel fully we would not need to borrow. But
by reason of our berrowing from the denomipations around us we
have followed after them as their tail instead of being at their head
and showing them how to walk in fhe ways of the Lord by conform-
ing to the Gospel of His grace.

In view of all this, what shall we do? I know of nothing except
the doctrine of repentance on the part of all wrong-doers. After the
Samaritan sorcerer had obeyed the Gospel he sinned by thinking
that the gift of God could be purchased with money. And he was
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i0ld to REPENT AND PRAY. {Acts eighth chapter.) And after
a great parl of the disciple brotherhood has sinned by supposing
that success for the Lord’s cause might be secured by the Church
adopting human devices established by money, I know of nothing
else except the common doctrine for all sinners;—THEY ARE RE-
QUIRED TO REPENT.

We need to repent for ourselves and our fore-fathers in this
work of borrowing from the denominations. In so doing we should
consider again the old doctrine that “*all borrowed things should be
taken home and left there.”’ Thus with our borrowed doctrine of
rcligio-secular colleges and universities. We have become Judaizers,
and have adopted the doctrine that Church and State should be
united—at least in educational institutions. And in proportion as
we have thus done we have robbed the Lord’s treasury of what we
should have placed thercin, and we have become Judaizers! We
cannot undo the damage that our fore-fathers, in the brotherhoed
to which we belong, have inflicted on us. But we can declare before
God and men, before earth and heaven, THAT WE WILL GO NO
FARTHER IN JUDAISTIC PROCEDURE.

HOW T0Q AVOID USING OUR DEVICES

But some one may be ready to ask, “‘If you reject all the sup-
posed ‘helps’ wlhich have been adopted by disciples, then what have
you left?'’ The answer iz simple, and easy to give. WE HAVE
EVERYTHING LEFT THAT GOD GAYE TQ US-—THE BIBLE
AND THE CHURCH!

God said to his ancicnt people when they were disposed to ask
help of the Egyptians, ‘‘Woe to the rebellious children, saith the
Lord, that take counsel, but not of me; and that cover with a cov-
ering, but not of my Spirit, that they may add sin to sin; that walk
i0 go down into Egypt, and have not asked at my mouth; fo
strengthen themselves in the strength of Pharach, and to trust in
the shadow of Egypt: therefore shall the strength of Pharach be
your shame, and the trust in the shadow of Egypt vour confusion.”
(See Isa. 3V: 1.3.) Then in Isajah thirty-first chapter we find this:
**Woe to them that go down to Egypt for help; and stay on horses,
and trust in chariots, becansze they are many; and in horsemen, be-
cause they are very strong; but they look not unto the Holy One of
Israel, neither seek the Lord. . . Now, the Fgyptians are men, and
not God; and their horses flesh, and not spirit. When the Lord
shall stretch out His hand, both he that helpeth shall fall, and he
that is holpen shall fall down, and they all shall fall together.”’

But all this, and much more of the same order, a great part of
the disciple brotherhood has ighored. Perbaps I shonld say-—has
never read or never nndersfood. The follies of Israel according to
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the flesh should have been a warning to the disciple brotherhood of
the nineteenth century, even as the apostle Panl menfioned those
foilies for a warping to the disciples of the first century of the Gos-
pel age. But when men and women scorn to read and consider the
history of the past they are liable to repeat the follies of those who
in the past were ruined by them. And this is what disciples in the
nineteenth century did. They went to Egypt as well as to Judaism
for help to advance the Gospel. Their humanly arranged schemes
Tor getting mouney from the world were evident appeals to Egypt
for help. Their eolleges and musical instruments were an  evident
appeal to Judaism, And they did not ask counsel of the Lord, but
scorned that counsel when offercd to them. ‘“What does the Bible
say about it?’’ was the question of one disciple of a former genera-
tion. ‘‘The Bible! The Bible! I'm tired hearing of ‘the Bible'!”’
was the scornful answer.

And 25 a people we have been reaping the resulis of our wrong-
headedness and strongheadedness, We have become a compromised
and betrayed people and reproached people! We began with the
vlea for the oneness of God’s people, and we have so_ divided our-
selves by our worldly and Judaistic inclinations that we have lost
our original plea. But if we would all humble ourselves so a3 to
turn from our divizive devices, and unife on the Bible as we once
were united, then we would still be able to show to other religious
bodies that our discipleship has not been entirely lost. We could
show to them what we have left of our discipleship is more than,
they have yet shown in all their ‘' Get-together’’ mectings. Qur dis-
cipleship was sufficient to hold us together during the so-called
‘'Civil War.”” Though certain others divided over politics, yet we
have not had a political ¢ivision and I {rust we never may have.
Yet I confess that the people of the Southland are, in a certain sense,
treading on dangercous ground when they are doing their utmost to
magnify and remember what they wish us to forget, politically;
and many dizcipleg of their order come Northward with their divis.
ive doctrines, and divide one congregation after another. But, ser-
jous as this is, yet it is a minor matter compared with the general di-
vision wrought by the adoption of the religio-secular college in the
Southland after it had been made manifest in the Northland as a di-
visive device. They are the most inexcusable part of the brother-
Loed, if they be measured by the opportunities they have had for
learning by the history of the past. And they are destined to reap
the reward of their perverseness!

Does some one ask, ‘‘What shall we do in regard to the musical
instrument?”’ USE IT AS MUCH AS YOU PLEASE IN PRAC-
TICE, BUT DON'T USE IT IN THE WORSHIP! This ig the simple
solution of the problem, or answer to the question. The musical in-
strument pertains to the rudiments of a musical education even as
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the note system pertains to that depnytment, and as the latters of the
alphabet vpertain to the rudiments of an education in artifleial
speech. Thinlk for 2 moment, and be convinced, The letters a-b-c,
alzo the sounds do-re-mi and toot-foot-toot are all elementary. And
when we get the benefit of what is elementary in our language then
we pass on without repeating the elements., Likewise when we get
the benefit of our note system we read the tune without repeating
the notes. And we should do the same with reference to the tones
of an instrument. We say of those who need to spell their words in
reading—that they have not yet learned to read. And we say of
those who spell out their funes by repeating the notes that indicate
them,—that they have not! yet learned that tuns. On the same prin-
¢lple we may say of those who need the sound of the instrument
while singing—that they have not yet learnsd the tones of that
song. Here I introduce two letters from Germany, which country
is generally regarded as having the most thorough schools in musie
as well as in other domains of edueation.

Dresden, Glermnay, Nov. 7, 1912,

King's Royal Congervatory of Rfusic.
Mr. A. R. Eepple, Kirkman, Ta., T, 8 A

Meost Honored SBir:—In answer to your inquiry of Oct. 4, we offer the fol-
.owing answer: The famous professor of Dresden Conservatory, Miss Origeni,
N tcaching voige culturs vdes nothing but the paper knife and covl, *‘which,
being interpreted, is a tuning-fori.”’ We cannet possibly advise the use of in-
struments in connection with veice culture, for they are always a detriment
and creafa a state of dependeicy.

Very Truly,~~The Board of Directors, (per M. Erantz).

Storn's Conservatory of Music, Berlin, Gennany.

Dear Sir:—TYour letter of inquiry received and answer returned, In the
departndant of volce cultire in this congervatory we never ose instruments of
any kind in connection with veice culture; but will state however that we de-
mand 2 knowledge of instrumental music from our vbice culture students.
Qux reagson for not using an instrument, primarily, is becanse it creates a
state of dependency upon it; secondarily, because thiere is no instrument as
perfect a3 the human voice. We considér the human voice the standard of
larmeny.

Very Truly Yours,—The Stern's Conservatory of Musie,

In view of these letters from Germany the conclusion is una-
voidable that & musical accompaniment in a song-service I8 A CON-
TESSION OF WEAKNESS which we as Americans—as Americans
~-as Americans, I say!—SHOULD SCORN TO MAKE. Anditisa
confession of weakness which we as diseiples of Christ SHOULD BE
ASHAMED TO MAKE! And this is specially true of the stronger
congregationy, though these are the very ones that confess the weak-
ness, and that thoy need an instrument on which to lean. THIS IS
A DOUBLE SHAME! I was told by a prominent English disciple
that all the stronger churches of disciples in Great Britain use the
instrument in their worship. I suppese he mentioned that fact as
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an argument in i4s favor, but to my mind it was of the contrary or-
der. It meant to me that the stronger a congregation is the more it
needs to lean on a humanly arranged crutch, which is a paradox and
a disgrace, or a paradoxical disgrace.

‘*What then should we do with our musical instruments?'’ The
suggestion is here offered that we may use them for practice, even as
we ugse the note system for practice, and as ‘‘our conservative
brethren’’ use them in their homes; BRUT KEEP THEM SILENT
WHEN WE MEET FOR WORSHIP! By 50 doing we shall soon
find that we don't need anything to lean on in our song-service, We
don't wish any one to sing the notes while we sing the words of any
song. And we should not wish any one to sound the notes of a song
on an inzfrument while we sing that song, Several years ago a sing-
ing contest was held in 8t. Joseph, Mo., and the prize (I was in-
formed) was taken by a choir (from one of the Northwestern
States) which used neither instrument ner song-boock. We might do
the same,

If singers learn to depend on an instrument, or even on a fun-
ing.fork, they are very much like preachers who learn to depend on
written or printed noteg for their sermons, IT IS A QUESTION OF
HABIT, AND NOT OF NECESSITY. I knew a zister, many years
ago, whose father (I was informed) had spent a thousand dellars on
her musical edueation. But when I announced a song and requested
her to lead if, she asked ME to give her ‘‘the pitch''! What would
we think of a nurse that would persist in leading the little ones by
the hands so that they would never learn fof wallk alone? 8uch a
nurse serves to illusirate the teachers whose pupils never learn to do
anything without a crutch of some kind en which to lean, The few-
€r we have of such nurses or teachers or instruments, the batter for
us,

OF VARIQCUS DEPARTURES AND THE CORRECTION

The adoption of church colleges has worked its own rebuke in
so many instances that devotion to such devices has besn much re.
iaxed in course of the last few years. The same i3 true in regard to
the humanly-organized miszionary societies. But the evils of the
musical instrument in the worship of the Church, and the evils of
*‘the pastorate’’ in the worlk of the Church are not yet evident to
many. The reason is that the worst results of these last-mentioned
¢vils are not apparent in this world. King Saul was made to feel
better by hearing David play on a harp, but it did not make him
really better. And he did not seem to need a musical instrument to
soothe hig feelings till he had become a miserable backslider. Nei-
ther were musical instruments introduced into the worship of an-
cient Ierael till it had beconte a backslidden nation. Nor was such an
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Instruoment introduced into the worshin of the primitive Church till
it had become hackalidden, and even apostate or fallen, Nor was
suck Lustrument introduced amonyg modern disciplas il they had
ciiown signs of backsliding., Such are the historic facts which can
be eagily vorifisd. But as sufficient has been offered on that subject,
our atiention should be now turnad to another subject.

The modern, one-man, preacher-pastorate should next be consid-
erad, Many churches rebel at the thought of giving up their “*pas-
tor.” Nor is there any need to give him up if he will only make
irimzelf it to become o scriptural Elder instead of o toxtuary-preach-
er and would-be crator. Timothy served with Paul a considerable
period before Paul left him at Ephesns to regulate the church there
25 an evangelist, but not as an Elder. (See Philin, 2: 19.23, also
Paul's letters to Timothy and Titus, though they were only evange-
Hists.) Thenin 2 Cor. 11: 28 we find that Paul bad ‘‘the care of alt
the churches.”’ And that which, is here emphasized is that he did
not leave Timothy at Ephesus nor Titus ia Crefs till after those men
had been tested by werking with Paul. In 2 Cor. 8: 23 we learn that
Paul wrofe of Titus,— 'He is my partner and fellow-halper concern.
ing you.”” When a3l this is conzidered weimudt conclude that IN-
EXPERIENCEDMIH ARL WMOT THE OUES T0 TAKE CHARGE
OF CHURCHESR AS PASTORY QR SOZPHERDE. Nor are they
wature enough to be toachers of the kind that every congregation
needs if it would lve and advance in learning.

But as we do not read in the Bible of o one-man, preacher-pas-
r ever any congregalion, we need.to vesort to 1 Tim, 5+ 17, 18,
where we read of Elders ‘‘that labor in word and doctrine,”’ and
that suech sheuld he supported by the church, Thersfore every
preacher who iz old enough and good encugh to serve as on Elder,
sccording 1o the gualifications mentioned in First Timothy third
chapter and Titug first chapter, should be chosen as an Elder, and
let such men seyve ag Elders. Then we can have SCRIPTURAL
PASTORS OR SEEPHERDS, WIHO WILL BE ENOWN AS ELD-
ERS: and “‘our conservative hrethren'’ will be satisfied. But the
name ‘‘pastor’’ has become objeetionable to them. In Hoz. 2: 16, 17
we learn that God dizearded o name that wzs proper for the Jews
Lo nse with reference to Him. Dut He discarded 1t because it had
been misapplied to an idol. And this indicates that we may do the
same in regard te a name. That is one reason why we should not
make mach use of the word *‘bishop’” when referring to an Rlder,
but should eall hima Elder or Overseer. The word ‘‘bishop’’ has
been much misapplied by Rome and Anglicans,

Every congregation needs 2 good teacher—yes, several of that
ciass. And if preachers will study the Bible from beginuing to end
50 a5 to understand it, they may become good teachers. In other
words, if they will study the history of ke Bible i1l they learn that
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il explains ifs law, and will then study the history and the law so as
to understand the prophecies, they may teach the people—chapter
after chapter. A teacher can do this by reading and explaining a
chapter by easy comments. This is sometimes called ‘‘expository
preaching,’” and it is certainly the best kind, for listeners can then
ro home and read the chapter for themselves. As a result they will
thereby refresh their minds concerning the sermon that they
heard. ¥Yes, and many can be induced 1o bring o copy of the Bible
0 the meeting houze and read with the preacher as he proceeds with
the chapter selected for the occasion.

But mere text-preaching offers so much that hearers cannot re-
member, Therefore they simply hear and forget, hear and forget,
hear and forgot,—year afier year, decade after decade, and one
score of years after another. Two religious ladies (who had been
listening to such preaching for about fifteen years) asked a cer-
tain preacher if Adam and Bve were Jews, and, then, whether they
were Catholics!

The denze ignorance of millions who have been listening to
preachers who are mere textuaries, or text-preachers—or even top-
1¢c or subject-preachers—is shocking! The only kind of preaching
that enters the domain of thought where the masses of mankind
live and have their being is READING AND COMMENTING. And
tae comments offered should not be concerning what the ‘‘learned
and justly-celebrated’’ Dr. Adam Clarke, or Dr. Jameson, or Dr.
Scott, or Doctor Some-one Else has sald aboul this, that or thes
other part of the Bible. But the comments should be within easy
reach, yet not childish nor flippant, Neither should an expository
preacher try to press every chapter into the division of learned dis-
course,

The siatement may be safely made that nine-tenths, if not nine-
ty-nine hundredths, of every textual sermon addressed to a promis-
cuous audience, is lost, except as the impression has been made that
it was good, or about something good. And this is specially true
when the preacher tries to act the part of an orator. The hearers
may be entertained, but they are not edified. We, as disciples, were
warned against such preaching a hundred years ago, but we did
nct heed the warning. In colleges much is offered concerning the
oratory of the Latin Cicero, and the Greek Demosthenes, and the
impression is made on many candidates for the pulpit that ORA-
TORY IS OF MUCH IMPORTANCE TO PREACHERS. The fact
that the apostle Paul ruled out everything of that kind in his first
and second chapters, as we find them, to the church at Corinth, is
overlooked by the teachers in such institutions. Human learning
is magnified, but Divine wisdom is overlooked. As a result, the
preaching done by disciples of Chrizt has been largely a failure,
if we CONSIDER THE IMPCRTANCE OF EDIFICATION, or
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building up an audience in the knowledge of the Bille. '

The textual preacher magnifies himgelf before his hearers, by
building a big house on a small foundation. ‘‘What can he say
about that text?"’ This is a common guestion in the minds of many
when a single sentence or part of a sentence is read as a foundation
for & discourse. And then the sermon or discourse is generally so
far above the audience that no one is much edified, while many may
be confused.

Every old Bible-reader, especially every cold preacher, well re-
members the difference in his own experience between twenty and
thirty years of age. And by reason of that experience he is able
to state that young men under thirty years of age may serve well as
helpers with older preachers, but they SHOULD NOT BE EN-
TRUSTED WITH CARE OF ANY CONGREGATION, In regard to
the Eldership, the apostle Paul declared that a novice (or new con-
vert) should not be chosen; and he gives us the reason—‘lest he be
lifted up with pride.”’

The Bible is all righti. Everyihing on the Divine side is allr
right. The sun, and the moon, and the gtars are all right. The ro-
{ations of theearth are all right, and so are the four seasons
of the year. The enfire animal kingdom is all right, and the
same may be said of the vegetable and mineral kingdoms. Perfce-
tion is found in the entire domain of nature, though it is to perish.
And would the God of the universe stamp perfection on that which
is to perish, yet give an imperfect guide for mankind who are to
have an eternal existence? Aslting this question is to answer it in
the negative. But God intended that man should improve himself
by conforming to Divine law. And, to say the least, His law is per-
feetly adapted to man’s needs, and will accomplish the divinely in-
tended results in man in propertion as he will make proper use of
1t. But the Divine Word is as necessary for man’s spiritual strength
and growth as is daily food of a material kind for man’s physical
strength and growth. Therefore the Bible-~the Bible, I say,
SHOULD BE STUDIED, AS NEARLY ABS POSSIBLE, EVERY
DAY BY EVERY RESPONSIBLE HUMAN BEING.

CONCERNING LEGISLATION

About twenty years ago a celebrated case was before the Su-
preme Court of the United States for decision. Reference is here
made to the case of the Standard Oil Company which had been
heavily fined for violating what was on record: as the ‘‘Anti-Trust
Law.” The Company’s lawyer contended that the Iaw on that sub-
ject was not intended to be against ALL COMBINATIONS for re-
sirictions of trade, but only against TNREASONABLE COMBI-
NATIONS. The Supreme Court—except one of its number (Jus-
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tice Harlen)—adoptied the contention cf the Oil Company’s lawyer!
But Justice ¥arlan published kis prolesd aguinst suca acceplance of
the word ‘‘unrezzonable’’, and he derignaled such accepiance of it
as “JUDICIAL LEGISLATION, which menny COCURT LEGISLA-
TICW, cr making law by a decision of a court of judges. ¥e con-
tended thot the business of conrts was to spply Inw which legisla-
tive booies had mads, and not to make nor cven modify any law
ithat such bodies had made, nor even dacide whethsr such law is
according to the will of ilhe lawmaleers excent by what they have
cxpressly declared. To this should be added the statement that a
certain writer (comiventiiiy on the mentioned decision of the Su-
preme Couvrt) DECLARED THAT JUSTICE EAD THERERY
BEEEN ABDARBINATED IN ITS CEIET TEMPLE 1 THE UI-
TED STATES. That writer's reazon for thus declaring was that
if the meniioned dzcizion of the Bupreme Court of the United States
would be feliowed by all othor courts, then every law of every State
in thiz couniry would be zubject to medification in every case
brought before a conrt, As a result, he siated that “*Judicial Legis-
lation,”” or making laws by court deelsions, would be the order, and
that books on law would be of little or no value. Then that writer
declared that from dudicial Legislation the ndvance would be easy
to Execuntive Legislation,—which would mean that every official
in the United Siatez might interpret every lavw according to his own
notions or preferences, and anarchy would resutt! But, fortunately,
ciber courts of thiz country did not follow {ze example of the Bu-
preme Court, and, as a result, anarchy has not yet become general,

But the writer referred to in the precading paragraph proceded
to coungider the question of Execntive Legiziation as found in the
religious domain known as ‘'Chriztendom’”’. Ia that domain he de-
ciared that every church not mentioned in the Bible had adopted
for its convenience a Legislative body, also a Judicial body and an
Executive body. The first of these makes laws for the church it
represenis, the second determines the application of those laws, and
the third executes thoze laws. Such, at least, is the governmental
arrangement of every church or denomination which has adopted
a humanly arranged creed, confession of faith or book of discipliine.
And such an arrangement has been, and still is, appropriate for
churches not mentioned in the Bible, and which therefore do no$
recognize Jesus the Christ as their King and their Lawgiver, nor
the inspired apostles as the divinely ordained executives and re-
corders of His laws.

But the disciple brotherhood (which azseried itself early in the
uineteenth century) was different from all other churches, That
brotherhood professed to regard Jesus the Christ as King, and thus
as its Lawgiver. If declared that Iis laws for establishing his
Church and regulating it are supreme and perfect. Thus that
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brothsrhood began, and thus it ¢ontinued for a period. And such
is the contention of '‘the conservative mart of that brotherhood”
even to this date, and will continue {0 be iis condition, I trust, till
the end of {ime.

But near the middle of the nizeteenth centnry a eertain class of
prominent men in the disciple brotherheod began o act as if they
bought that the laws of our King were defective in regard to THE
WOHK OF TdE CHURCH., Then, soon ofter the middle of that
ceniury, a certain class of promivient men began to act as if they
iliought that the laws of onr Hing wers dafective in regard (o the
P OF TII5 CHEURTII And abon!t the same time a class cf
niany digeiples weted as if they thoueht that their Ding’s laws were
defoctive in regard to the SEUPPOLRT CF THL CHURCI The first
of those elasses of men introduced an educctionnl socletly and a mis-
sionary zocicty, also ‘‘the pasisraie,’’ Then the zecomnd of those
clagees acted as if they musl bave musical instraments and
church choirs, The third of those c¢lastes introduced hu-
manly arranged schemes to ralse money, -— such as chureh
{airs, festivals, poverty-socials, funny lecturss, negro min-
strel shows, with various other devices to draw money from ths:
pockets of sectariang and other worldlings. Those who coniended
for such societics and other devices called themselves “‘nrogres-
sives,’’ and called their conservative prethren *“‘fogies,’”” '‘old fog-
ies,”” “‘moss-backs,”” “‘} " and by other unhandsome and re.

kickers,
proachful names. Thereby the divisions which have disgraced the
Adisciple brotherhood have been made and inlensified. And those di-
visions all resulted from what mey be safely desiznated BEXRIU-
TIVE LEGISLATION., In other words, in their efforts to exceute
thie law of Christ go ng to make a success of il among the peaple,
ccrtain disciples added to that law inregard fo work, worship and
support. Thus it was with the disciples of Christ in the second,
third and fourth centuries, and, as a resulf, they went astray, be-
caine divided and becams confeniions. This may be learncd by
any ene wio will read with care the records offered concerning the
so-calied ‘‘Apostolic Fathers.” They soon forgot ihat Jesuz the
Christ is King, and thus is the Lawgiver for His people. Maving
torgotten hiz Kingshkip, and therefore that he wag their supreme
Lawgiver, thoss ‘‘Fathers'' seemed to think that they could make
laws, rules and regulations to suit themselves. And certain promi-
nent men, for the same reason, seemed to think they could do the
same in the nineteenth century.

But the chief apology made by those men, who introduced
what was not anthorized of Christ, was summed up in their DESIRE
FOR SUCCERSS. Forgetting that the New Testament does not re-
yuire a success, but that all disciples shall be faithful—I say, for-
getting this, many diseiples urged certain humanisms in order to



70. APPEAL TOR UNITY

MAKE A SUCCESS. They ‘‘stooped to conquer,”’ and stooped so
low that their stogping made us a compromised, betrayed, divided,
disgraced people! And whether we, as a pecple, will ever recover
ourselves from our stooped condition remains yet to be seen. Buwt
it order to help in thiz direction lel us new take a final survey of
cur sitnation.

FIRBT.—We began our existence as a separated people early
in the nineteenth century, and specially to unite all believers in
Christ, This was specially indiccted in the document called *'Dec-,
iaraiion and Address,’’ published by Thomas Camplell in 1809

SECOND—A nolable advance was made in the direction of
the Bible as our guide, in 183, when Alexander Campbell pub-
Yshed his first essay in the journal kmown as ‘'Christion Baptist,””
in which he declared that the primitive churches moved ‘‘in their
congregational capacity alone.”’ :

THIRD.—Then, in course of the year 1030, the Mahoning As-
sociation was disbanded because it was regarded as zn addition to
the local congregations by reason of the fact that it was an “‘extra
organization.”” That act left the congregations free frow all extra’
organizations, and for a period only unorganized annual meetings
were the general assembiies of the brotherhood.

FOURTH.—But a backward or stooping move was made in
course of the year 1837, when Alexander Campbell (in answer fo,
what became known as the ‘‘Lunenburg Letter’’) ventured to ar-
gue in favor of giving preference to the picus unimmersed over an
immerged. person who wag not pious, and by Implication he proposed
to ‘‘substitute’ a pious life for obedience to Christ in baptism!:
That proposal a generation later wag seen in the diseussion intro.
duced about ‘‘communing with the pious unimmersed.”” Then in a
third generation it began to be seen in the proposal for ‘‘open mem-
bership,’" or receiving the unimmersed into the fellowship of the
disciple brotherhood. And here I am reminded of a statement of
Justice Bradley, of the Supreme Cour{ of the United Siates, made
before that court had become a legizlative hody. The statement I
refer to is this:—“ILLEGITIMATE AND UNLONSTITUTIONAL
PRACTIOCES GET THEIR FIRST FOCTING BY SILENT AP.
PROACHES AND SLIGHT DEVIATIONS FROM LEGAL MODES
GF LEGAL PROCEDURE.”

FIFTH.—The nexi backward and downward move was made
in 1840, when a charter was secured for a college in order to edu.
cate men for the ministry; though the apostle Paul (in writing to
the church at Corinth) expreszed himself ageinst sach an institu-
1iom, especially in his first three chapters to that church.

SIXTH —In 1849 another backward and downward move was
made when a mizsionary society wag organized, specially for for-
eign work. This was done because those engaged in formuwlating
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that society overlooked the fact that all alien sinners are daclared
to be ‘‘strangers and foreigmers.’” (Seec Eph. 2: 18.) But they ov-
erlooked the scriptural meaning of the word *‘foreigner,”’ and acted
on the political and ~eographical meanings of that word.

SEVENTH.—In the meantime, the scriptural Elder who Iabors
in word and doctirine, and is supperted by the church (1 Tim. 5:17),
was overlooked, and the cne-man, preacher-pastor (often a young
man) was adopted, after the manner of the religious parties around
us, That was another backward and downward move, and has re-
sulted in untold evil! Asg a final result, the preachers who are old
and good enough to be Elders who labor in word and doctrine—
thiese preachers are now regarded as unworthy of service in the
church when they are best prepared to serve the church, and many
of them are tryine to serve as evangelists,

NINTH.—Anocther backward snd downward move wag made
when musical instruments were introduced to help in the song-ser-
vice of the Church. And the chief argument in their favor was
that the psalmist David used them, though David lived and died
in the childhood age of God’s people. (Bee Galatians fourth chap-
ter, and then consider that the entire letter to the Galatians was di-
rected against Gentile Christians adopting any part of Judaism.)

Still another backward and dewnward move was made when
humanly arranged schemes for raising money were adopted. But
these soon warked their own rebuks, ,

TENTH.—Another backward and downward move wag made
when ‘‘the conservative brethren’'” of the disciple brotherhiood were
reproached by the names ‘‘fogies,”” ‘‘old fogies,”” ‘‘moss-backs’ and
“‘kickers.”” But that has worked its own rebuke.

ELEVENTH.-—Still another move, hoth backward and down-
ward, was made when those eapable of becoming rich in the things
of this world decided that they would not give as the Lord had pros-
pered them, but that they had the right to lay up for themselves
treasures on earth, regardless of the Savier’'s warning on that sub-
ject,

TWELFTH.—BUT THE ONE GREAT AND MOST CON-
STANT DOWNWARD AND BACKWARD MOVE OF THE DISCI-
PLE BROTHERHOOD RESULTED FROM THE DESIRE TO BE
SUCCESSFUL MORE THAN THE DESIRE TO BE FAITHFUL.

CONCERNING OUR ‘'CONSERVATIVE ERETHREN"

““And though the Lord give you the bread of adversity and the
water of affliction, yet shall not thy teachers be removed into a cor-
ner any more; but thine eyes shall see thy teachers: and thine ears
shall hear a word behind thee, saying, ‘This is the way, walk ye in
it'—when ye turn to the right hand and when ye turn to the left.”
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(éoe I3n, 30090, L) Thus God reqwived the prephot Iraiah Lo wriln
in regard to the Jews when they weuld return from  eaptivily in
Babylon. And thus cur “‘conzervative brathren’’ in fthe diseipls
brotherhgod have apwealed 2 those dizelples who have seemead more

disposed to be sheces eind than to wa\ ol A3 o reenli of  guch
dispogition ‘'the pastor’ 1\-'“—“1 of man in a3 WMany congre-
) =

gations as possible, and ulm E‘c’ws
uhf!,t genes thrusi “1*"*0 a C"W“‘l“r
refurned to the siry
oue of the Fiders;
irine, he will not ov
help and counsel in
But tie propaet Izaiah
shall hear a word ind th
it'~—when e turn 10 t.lv I:;,
And this {2 the kind of *“*veies’
Leve been scuuding in wenv of ¢

write, ““And thine ears
T i u'!m way, wnlk i ye in
: a1 1o the left.”’
hoour ”c-’mscﬁmwe prevhren’”
wroenra, AL least they have Deer
cajling to those Whn hiave Deen g s of pepnlorily, and who seem
to have been trying Lo bo BUCOCHE! JL mere sernsstly than they
have tried to be FAITHEUL, In taelr conteniions our ‘‘econzerva-
{ive brethren’’ have urged the imporianes of ihe Church swhich the
Savier died to establish ag *‘the 1311 ar and giround of the truth’’,
and thus o5 the upholder of the Truth, 'Then they have contended
that the Bible, the whole Bible, and nothing but the Bible should be
contended fer 28 our rule of faith and praclice, especm Hy ag it is
summed up in the gospel of God's proce, And when those brethren
have been inquired of—what is left after Tolleges, Missionary soci-
cties, Ladies’ Aid societies, musical instruments and other arrange-
ments have been discarded?—when this inguiry is offered, then the
answer is plain, simyple, direct, positive —WE HAVE ALL LEFT
THAT GOD GAVE TO US,—THE BIBLE AND THE CHURCH!
This has been the contention of the ‘‘conservatlive brethren’ from
he first, and they have one journal in which that contention has
peen constantly offered, for over a half century.

And now thoge ‘“‘conservative brethren’’ have a brighter hope
than ever before, that what they have o long centended for will be
seriously considered. As they glance at the journals of those who
have countended for Buccess more than for Faithfulness, they see
symptoms of a disposition to turn from humanly arronged sccieties,
and io magnify the Church as ‘“the fulness of Eim who Alleth all in
all.” (See Eph. 1: 22, 23)) That dizpogition is nccording to the dee-
laration in Cel. 2: 10, “*And ye are cemyplele in Him who is the head
of all principality and power.”” And in preportion as such serip-
tures are considered, emphasized, aecep*ed obs Wed, ““hope sees a
star, and listening love hears the rusile of a wing''—as a ceriain in-
fidel said at his brother’s grave, And the hcpu, in this instance, is
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ihay the disciple brotherhood may again be united! Nob only so,
but, In uniling aecording to the Gospel, they will be able to  show
iheir velizious neighbors how {o unite. Then our lost opportunily
wiil, In gome measure, bo regained. We really did show our neigh-
borg how to rempin united during the go-called ' Civil War,”’ and
taus how to avoid divizions over peolifics. But in the meaniime we
ad, 28 a brotherhood, commenced to divide over instrumental mu-
sic in the wership and societies in the work of the Church., And
now, after ffty vears of experience and exporimeanting with such
brmeanismy, if wo ean turn from them ound hecome united on all
that God Ras glven to wus, then we ghall have redesmed ourselves
somewhat Lefere our neizhbors, and will seriainly have shown the
right regard Jor {he 8Savier's prayer for Unity, and the avostolic
cxhortations for Unity., Then we zhel! be caabled to sing as never
bafore—

Blest be the tis that
Cur hearts in Chiisti
The felluwshin of Hindrid minds,
Is like to thnt aboveo.
But in the meantime we should sing for cur encouragement the
song that Bro. M. C. Kurfees wrote—
ow blest and how joyous will he the piad Cuy
When heart beats to heart in the work of the Tord,
When Christinns united shnll swall the craund low,
Divizgions 31l ended, frinmphent i

And why may net this prand, glorious, wnepeaksble ond be ae-
complished at an early date? All exirn organizations, both gen-
eral and local, have worked their own rebuke by proving to be a dis-
advaniage. Certainly thiz is true of the General Mizsionary Se-
ciety, commonly called by the name ‘‘United Christian Missionary
Society.” It has been the cause or cccasion of o sccond division in
the brotherhood, and the local societies have proved o be a separza-
tion beiween the preacker, and the worship of many of the Church.
If those local organizatisny would be rightly named they might be
called “*Pets,”” and peis which require much time, atiention, werk,
anxiety. Tdany venrs ago a cerizin mon said, to the wriler of these
lineg, that his wife hod ““woiked hereel! «icic’’ on severzl occasions,
in order to make a success of some one of their dinners or suppers.
And a certain woman said to a sister in '‘a congervative church,”'—
““The entertainmenty of the Ladies’ Aid secisty are a burden to
me!”” And a preacher in one of the denominational churches said
to the writer of thess lines, only a few days ago, *'I don’t think I
shall ever organize another Ladies’ Ald soclety.”” He said this after
infortning me of a quili that the Tadies’ Aid had made and for
which they scld “‘chances.”” He had rebulked them for i,

L

As for the musical instrument, certainly the ‘‘comservative
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brethren’’ (both North and South) bave shown that it is not aec-
eszary to success, even if success, or o show of gnceens, should be re-
garded as the chief end in view. BUT FAITHFULVESS SHOULD
BE CHIEFLY CONSIDERED, REGARDLESS OF EBUCCESS.
Therefore we should all consider that by being faithful we can bs
united, and thus bz in harmony with the Savier’s prayer for unity
and the apostolic exhortations for unity.

But this is not all, for we mugt admit that the more instromen-
tal music we make use of the less we can obey the command to
teach in our song-service. ‘‘Teaching and admonishing one another
in psalmg, hymns and spiritual songs,’” is plainly set forth in Col.
3: 16. But how can we teach when the lisiener who iz hlind, or has
no book, camnoil hear what is said becaunze of the instrument? In
course of the year 1875 or 1876 tlic writer of these lines was per-
mitted to hear an eight-thousand-doilar organ, and he could not
tell whether the man next to him was singing—except by the mo-
tion of his lips; and could not tell {({from what he heard) whether
the congregation was singing a sacred cr a secular gong. I did not
use a book, and I certainly was not tanght nor admonished, though
it was a time when I needed hoth {eaching and admonition.

Besides, as indicated in o preceding chapter, the use of a musi-
cal ingtrument in our seng-service is a confession of wealimess which
we shonld scorn to make. And to this should be added the state-
ment that all references to David with his musical instruments are
pitiable, because he lived in the childhood age and servant period
of God’s people, and children especially like playthings. See Gal.
4:1.5. “NOW THIS I SAY, THAT THE HEIR, AS LONG AS HE
I3 A CHILD, DITFERETH NOTHING FROM A SERVANT,
THOUGH HE IS LORD OF ALL; RUT IS UNDER TUTORS AND
GOVERNORS UNTIL TIME APPOINTED OF THE FATHER.
EVEN 50 WE, WHEN WE WERE CHILDREN, WERE IN BOND-
AGE UNDER THE ELEMENTS OF THE WORLD: BUT WHEN
THE FULNESS OF TIME WAS COME, GOD SENT FORTH HIS
SON, MADE OF A WOMAN, MADE UNDER THE LAW, TO RE-
DEEM THEM THAT WERE UNDER THE LAW, THAT WE
MIGHT RECEIVE THE ADOPTION OF SONS.”

In view of such declarations offered by the apostle Paul this
question is due:-—Why should Christians, who are gong and daugh-
ters of the Lord Almighty, wish to go back and adopt a plaything
which was tolerated among God’s ancient people while they were
in their CHILDHOOD AND SERVANT PERIOD OF GOD'S REV-
ELATION TO OUR FALLEN RACE? And while considering the
preceding question we should not forget the following:—If we
wish to be faithful to God, then why should we go back and adopt
a plaything that was not used by the ancient children in public wor-
ship until after those children had rejected God as their ruler-—as
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we learn, in 1 S8am. 8: 7, 8, that the children of Isracl had done?
The entire fourth chapter of Paul to the Galatians is against those
who have adopied musical instruments in worship unless they wish
to be numbered with ‘‘children’’ and ‘‘bond-servants.”” I challenge
svery reader of this essay to read that chapter with care,

Reader, the ancient Israeliles were a backslidden people when
they added musical instruments to their worship, and they were re-
proved for it by an inspired prophet, (See Amos 6: 1.5.} Then the
vrimitive Israelites, or Christians, did not adopt such insiruments
iill they became a backslidden and even an apostate people. And,
finally, the modern Israelites, or disciple brotherhood, did not adopt
musical instruments in their worship till after they had commenced
to backslide. The ancient Israclites showed their backslidings by
wishing to copy after ihe nations around them, and many of the
modern Israelites showed their disposition to backslide by wishing
to copy after the denominations around them. But while these mod-
ern Israelites have been copying afier those around them, a voice
has been behind them saying:—'THIJ I8 THE WAY, WALK Y&
I IT, WHEN YE TURN 70 TEER RIGHT HZAND [AFTEER S0-
CIETYISM] AND WHEN YE TURYN TO THE LEFT [AFTER
MUSICISM].”’

That voice has been sounded by the *‘conscrvative brethren”
of the disciple brotherhood. And it is still being sounded by them,
as indicated in this ‘Appeal For Unity.”

i

CONCLUDING REMARKS

The wisest monarch of ancient Israel, near the cnding of his
writings, offered this exhortation: *‘Let us hear the conelusion of
ithe whole motter,—Fear God and keep His commandiments; for
this is the whole duty of man.”” (See Eccl. 12: 13.)

I once inquired of an elderly brother why the Savior omitted to
say, ‘‘He that is not baptized shall be condemned’'—for the Savior
certainly knew that many professed belicvers in Him would try to
avoid being baptized by reason of that omission. That brother’s an-
swer wag, ''The Bible makes no provision agninst the dishonest
mind.”’ I think he was right, The Bible is so written that honest
men and women may read it for thomselves, learn for a certainty
what it requires of them, then vbey what it requires with full asgur-
ance of faith, and be saved. But if the mind is not honest, and thus
is disposed to avoid full cbedience, or go beyond full obedience,
then that mind can find some pretext for gratifying its dishonesty.
All of this is true in regard to the first principles of the Gospel, also
the requirements of Christians, as found in Acts of Aposiles and the
Epistles to Christians. The Holy 8pirit did not propose to hem men
and women in so closely that they wonld obey Christ as a fire-escape.
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But the Zely Spirit hag made a revelation which will enable a1l how-
g3t and humble minds to learn the Truth, and, in full assurance of
inith, okey it fo their own rejoicing and to God's honer and glory in
thig world and the world €0 come, Whoever denies this thereby
impeaches either the infelligenes or the benovelence of Ged, For if
God did not furnish menkind with a plein Book—one that they
could nnderstand by diligent study—His failure to do so implies He
GOULD NGT or HE WOULD KHOT DO §C. 1If HBE COULD NOT,
thien he did not know enough to do so; and that impeaches His in-
telligence, and proves him unfit to be our God. Then if He COULD
have furniched sach & book, but WOULD KO, then surely IHis
goodness or bencvelence is impeached, and ke iz thug proved unfit
to be our God.

In view of all {hiz we must conciude that the Bible iz plain
cuough for all those to understand it wio are hounest and earnest
edough concerning their salvation to siudy it {as the Guide-book
that God has given to ug) with such dilizence ag iy reazongble, As
an iHustration of this cenelusion reference should be made to this
material world and the diligenco with which we need to work phys-
ically or mentally, or both physically and mentally, in order to ex-
izt in this world. This is always trae if our exzisteace is in any de-
gree worthy. If a farmer, for instance, has a crop of grain or vege-
iables, he must wark to raise or produce that crop. And the same
is true of good results with the merchant, {he schoeolteacher, the poli-
{icianm, and even the hovsekeeper. And the same must be truc in re-
gard to the Bible. The farmer would reap a harvest of weesds and
priers if he did wot 1111 his soil with more diligence than most farm-
ers study their Bible. The merchant would soon go out of business
if he would treat his business as ke generally treats his Bible. The
same would be true of the schoolteacher and the politician. As for
the housekeeper—she would be o disgrace to the coemmunity in
which she lives if she would treat her household duties as she gen-
erally treats her Bible. I heard of one of that class who lost her
spectacles, and did not fnd them for about six months,—for she
Iiad left them in her Bible! I think I have known a few of both!
nien and women, even ¢hurchmembers, who would no$ have found
their spectacles fer a year—if they had l=ff them in their Bible.

In conclusion on this question I state that the ignorance of the
Bible {which resulfs from indifference in regard to studying it) is
the secret of nearly all the mistakes which are made concerning if.
And the danger is that if the Judge of all the earth would, in the
Last Day, condescend te ask any questions of the disobedient, the
first question would not be,—'‘Did you not know better than to dis-
obey your God?’’ But, rather,—"‘HAD Y0U NO OPPORTUNITY
TO KNOW BETTER?’" And by reason of such a question the dis-
cbedient would feel self-condemned, and acknowledge that the gen-
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tence against them (even the senience of elernal condemmnation)
viould be just. To this should be added the statement that of all the
inexcusable people now on the face of the earth, certainly those
that began their existence ‘‘to units all believers in the Bible,'" but
sgon became divided themselves—these are chief in the ranks of in-
excusables!

Now mention should be made of the fact that a certain legal
aphorism declares, — EVERY INTERPRETATION OF LAW
VWWHICH IS SO LIBERAL THAT IT BEGETS NEW LAW OR NEW
INSTITOTIONS, IICT MENTIONED IN THE AUTHORIZED
LAY, 18 EVIDENTLY VICIOUS, AND I8 IN PRINCIPLE SUB-
VEREBIVE OF ALL LAW.

That aphorism, or zelf-evident zaying of civil law {called ‘‘the
science of jurisprudence’’), has been violated by every humanly ar.
ranged organization that has been adopted by any part of the disci-
ple brotherhood. And we should remember that every organization
separate from the local congregation kas needed to adont a code of
new laws for its regulation. This shows that we, as disciples of
Christ, have disregarded haman law as well a3 Divine law, or human
teason as well as Divine revelation, in our divisive course of
thoughts and actions. By so doing a great part of our brotherhood
has been brosght under the sentence of these who ‘‘cause divisions
and offenses conirary o the doctrine’ of Christ. (Rom. 16: 17,18.)

To this should be added ancther legnl aphorism which is to
this effect  —EVRERY INTERPRETATION OF LAW WHICH IS 80
RESTRICTED THAT IT PREVENTS THE FULL AND FREE EX-
ECUTION OF ANY AUTHORIZED LAW, I3, IN ITBELF, EVL
DENTLY VICIOUS, AND I8, 1IN PRINCIPLE, SUBVERBIVE OF
ALL LAW.

This second aphorism, or self-evident saying of civil law, is
against all that part of the disciple brotherhood which has caused
divisions by trying to be more restricted and definite than the
Hely 8pirit has been in regard to worship and work and privilege,
vspecially the worskip and worle and privilege of womankind in the
Church. These vestristed omnes have wrought division also
in regard to the privileges of Christians with reference to civil gov-
evrnments, and in regard to the teachings and work of our religious
neighbors, ¥es, and mention should be made also of the restric-
tions in regard to Bible closses for both old and young in the house
of worship. In denouncing all such, one of that restricted order de-
ciared in public print: *‘I kate the Bunday-school a2z I hate the
devil!”” Ard he ‘‘counld not see’” any difference between unorgan-
ized Bible classes and a fully organized Sunday-school as an extra
organization!

Mention should be now made of the Divine law concerning
‘‘cxpediency’’. As advocated by a certain part of our brotherheod,
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it has inciuded mere than in mentioned in the law of Christ, and thus
more than is permitted by that lyw. In 1 Gor. §: 12 and 10: 23
we find that thingsz or practices may be lawful, but not expedient.
Thus the word “‘expedient” i3 not as extended in meaning and ap-
plication ag the word ‘‘lawful'’. Washing the saints’ feet by a wo-
man, for insfance, was lawinl and expedient in primiiive times
when travelers wore sandals, but it is notl expedient now in view of
ilie changes in foot-wear. The same was true in regard to honoring
she king and greeting with a kisg,—when and where the king was
and i3 a politieal custom, and the kiss was and is a social custom,
Bul such acts would not be expedient where the king and the kiss
are not established as customs., Thus we see that the word “‘expedi-
ent’’ in Paul's writings MEANT LE3S than the word ‘“‘lawful’”’,
but many disciples have used it in behalf of cerfain devices as if it
HBANT MORE than the word “‘lawful.” As a result such disci-
pies have become wrong reasoners, have extended the meaning of
important words beyond (he Divine intention, and have thereby be-
come divisive characters—‘contrary to the doctrine’” of Christ!

The erroneous doctrine *‘Whulever is not expressly forbidden
by the word of God is allowed''—that dectrine hags been previously
set forth and discussed in this series of chaplers, in one form or an-
other. And I may say—the same may be said of the erronecus doc-
trine—*Whatever is not cxpresily allowed by the word of God is
forbidden.”” These two erroncous doctrines may be regarded as
fundamental fallacies which many disciples have ndopied, and have
thereby become divisive characters. Those that adopted the former
of them have been UNSCRIPTURAL INCLUSIONIBTS, for they
have included in their teaching and practice much that the Bible
does not authorize. Such have been designated ‘‘innovators.’
Then, those that have adopted the latter fallacy have become UN-
SCRIPTURAL EXCLUSIONISTS, for they have excluded much
that is divinely authorized, and have been designated ‘‘hobbyists.”
The advocates of each fallacy have become numbered with those
who have caused divisions and offenses ‘‘contrary’’ to the doctrine
of Christ! )

In conclusion the statement should be made that both of the
classes of disciples, to which reference has last been made, have been
known to adopt what Sir William Hamilton (in his work on Logic)
designates by the word ‘‘Sorites,”” and explains it by calling it,
‘‘The fallacy of continuous questioning.’’ Then he illustrated it by
e question—'‘How many grains of corn are needed to make a heap
of corn?’’ And when a ‘‘heap’’ is admitled, then offer the question:
—If one grain be taken from it, will the heap remain? Then ques-
tion:—if two or three grains be taken from the heap, whether that
which is left will still be o “‘heap’’? That fallacy has been used to
the limit among disciples of a certain order, in favor of their schools
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and societies of variouws ordera. The question has been asked, “‘If
one man conducts a school, is that lawful?’’ Then another has
been added, and still ancther, and so on to a dezen, or more than a
dozen. The same method has been adopted in regard to a Mission-
ary sociely, an Endeavor society and various other organizations,
Az I stated, Sir William Hamilton (in his work on the science of
Logic) designales such reasoning by the word '“Sorites’””; and T
now add that he ealls it a “‘contemptible fallacy.”’ Vet that ‘‘con-
temptible fallacy'’ has been resceried fo, in many instances, in or-
der {o overthrow appeals to righi reason and Divine revelation in
favor of the eneness of God’s peodle on the Rible, the whole Bible,
and nothing hut the Bible. Vel differences will arise, bocanse the
Bible “‘males no provision agningt the dishonest mind,"’ and net all
of mankind are honest in religion.

Yes, and differences may arize by rcason of differences in tem-
peraments, devotion, age, experignce,—ngs ihe difference between
£aul and Barnabas concerning John Blark ag a traveling companion.
{See the last of Acts Afteenth chapter) But such differcnces may
soon be corrected, or al least they will not become general, espec-
ially if both parties will act the part of Christiang.

Finally, the statement should be made that differences may
arise like that which iz mentioned in Gulutings second chapter. But
even that difference never became gencral, nor was it continued,
tzongh it was a differsnce between the apostles Poul und Peter.
And al a later date the apostle Peter wrote of “our beloved brother
Poud,’" which clearly indicates that nothing evil was rankling in his
bosom against the apostle Paul, though he had reczived from him
& public rebuke. And we should imitate the apostle Pelor in that
particular, especially when we consider that the wisest monarch of
Israel declared, ““Rebuke n wise man and he will love thee; give
instruoction to a wize man ond he will be yet wiser; teach 4 just man
aitd he will increase in learning.”” (See Prov. 90 8, 9)

QUESTICNS FCOR DISCUBSIOH

What may we scripturally salvaze or save of cur humanisms?
Must they all be discarded or “‘junked’’?

The disciple brotherhood, as such, is not opposzed to a liberal
education. On the contrary, such an education is generally regarded
in our brotherhood as a valuable asset for all our sens and daughters
who are capable of sceuring it. Tt is a valuable accomplishment for
all, and is justified and even required by what the aposile Paul en-
joined apon an evoengelizt named Titus, when he wrote thus, ‘‘Sound
speech that cannot be condemned, that he that is of the contrary
part may be ashamed, having no evil thing to say of yow.”” (See!
Titus 2: 8.} Does not such speech require that it shall be correct in
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manner as well as in matter, and in form as well as in sense?

Congider an instance that actually cccurred. A preacher of
Clrist (who bad not received a liberal education) was debating with
an infide! who was objecting to the Bible because of the ‘“‘contradic-
tions’’ in it—as he colled certain contrary statements. The preacher
did not know what to say in respense, Dut he had a moderator whoe
was liberally educated, and he wrele on a slip of paper these words:
“Deny that your cpponent has found _even one CONTRADICTION.
He has found orﬂy CONTRARY STATEMENTS, and CONTRARIES
always :Ldmit of explanation, while CON" R“U"‘LTIO"‘JS exclude
each other.”” The preacher b"msped the discrimination found in
these words and preceeded {o show the difference hetween contra-
dictories and contraries, and soon the dizcussion on that subject wa
ended. ‘‘Sound speesch that cannot be condemned’ had ended the
controversy.

And now another instance is offcred. A certain preacher of
Christ (who was liberally ednecated) was on the wilness stand in a
church cage. The lawyer questioning him said, *'Thal’s only your
opinion; and every man has a right to his opinion.”” The witness an-
swered, *That depends on whether the opinion is right, God never
gave a man a right to anything that iz wrong—not even a wrong
opinion. God suffers mankind to held wrong opinions at their peril,
but does not give them any RIGHT TQ HOLD THEM.” That law-
yer proceeded to his next question, ‘‘Sound speech that cannot be
condemned’’ had taught that lawyer something of which, perhaps,
he never before had thought (we may suppose).

And yet another ingtance should be mentionced. That sae
preacher was again on the witness stand in a case wherein the ‘“‘gen-
eral teaching of the Church’ was in question. The lawyer that
questioned him on cross-examination asked, **Mr. Blank, all ¢churches
of Christ are not unanimous, are they?’’ Mr. Blank answerad, ' Mr.
Knight, I would not like to place myself on record in answer to any
such guestion as that.”” ““Why, what's the matter with it?"' asked
the lawyer. The witness answered, “‘T think I know what you
mean; but your question annuls itself, for it beging with a univer-
sal affirmative, and ends with a universal negative, and thus an-
nols itself. But UNANIMITY is not the question before the court
—it is the GENERAL TEACHING of the Church, Unanimily does
not admit of any exceptions, but the general teaching admits of ex-
ceptions.”’ The witness then looked up at the judge, and he asd
sented. The lawyer seemed non-plussed. ‘‘Sound speech that can-
not be condemned’’ had confused him.

The ‘‘conservative brethren’’ of the disciple brotherhood are
generally, if not universally, in favor of all the education that is
necessary to enable its preachers (and as many others as may be
possible) to use ‘‘sound speech that cannot be condemned’’ by the
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Rible or by any other standard of truth. And [ don’t think that
any of them are very particular whether such speech is learned in
a2 high school, college, or university, or learned by ihe lone student
—a8 Abraham Linceln received his edueation. But the “‘conservalive
brethren” of our brotherhood are opposed to pompous titles for
preachers, especially as such titles do not indicate certain efficiency,
but chiefly serve as letters of commendation to school-boards, busi-
ness men and corporations, that have not the time and, perhaps, not
the ability to test the efficiency of those who apply to them for
positions.

Finally on this subject the inguiry is,——Can the Church as such
have connection with any other ingtitulion and yat he seriptural?
We must not forget Acts 19: 19,

The next gquestion for discussion might be thiz:—Can -ve not
so magnify the local cengregation as a monied institution and as
a missionary society, that no need will be felt for any other organ-
ization to gather money and do mizsionary work? This question will
involve the inquiry whether the requirement to give ‘‘“as the Lord
Ias prospered us’’ does not apply to the rich as well as to the:
poor and those in moderate circumstances. It involves the inguiry,
also, whether 1 Cor. 16: 17 does not authorize several disciples to
unite in missinnary work in harmony with the local congregation
and to Ged’'s hotor and glory. That scripture shows that certain
men supplied to Paul what was lacking on the part of the church.
And the guesiion is:—May not earnest disciples now do the same
if the church as such proves to be delinquent in its duty?

The next question for discnssion is:—DNay not all disciples of
Christ have the same order of worship in regard to instrumental
music, by omitting all use of the instrument at the entire service
when the Communion is observed? This will permit all disciples of
Christ to commune together without fear of endorsing any part of
Judaism,

Then the next guestion should be:—Have not thoze diseiples
who do not use the insirument in connection with their singing in
public made a satisfactory demomnstration that iis use is nnnecessary?

Finally, on this subject the guestion is:—Moy not those churches
that have the instrument use it in praclice as pertaining to the rdi
ments or elements of music, even as they use the notations in thoir
song-books? ‘'Uomservative disciples’’ generally make such use of
instrumental music, and eannet all disciples agree lo do the same,
for the sake of ‘‘the unity of the Spirit in the bond of peace’’--as
the Gospel requires? Historic evidence declares that the disciple
brotherhood has been denled mention of having confributed to the
oneness of belicvers in Christ, because they (as a brotherhood) di-
vided over the organ!

Another question worthy of dizcussion n:—Maw 23t all the
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mature preacherg of the disciple brotherhood, who do not wish to
serve as evangelists, be nsed as *‘Elders who labor in word and doc-
trine,’’ if they be good enough to serve as Elders; and they be sup-
ported by the church?

Does, or does not, the Bible—-by its dignity, unity, impartiality
and other characteristics—proclaim its origin, and that it should be
accepted as man’s Bupreme Guide-book in religion, morality and
yehavior?

These questions are offered ag a suggestion in regard to the
chief subjects, or the subjects that should be regurded as most im-
poriant, in the disciple brotherhood. If we can be united on a
seriptural basis, or foundation authorized by the New Covenant
Scriptures, then we may regain somewhat of our lost reputation,
though our lost opportunities are gone forever. But by reforming
ourselves and uniting on a seriptural foundation we may show oth-
erg how to do the same, and then all the religions domain known ag
Protestantism, at least, may be united to the glory of God, through
Jesus Christ our Lord. Amen and Amen,



