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PREFACE
WHYI WROTETHIS BOOK
Two salesmen came dashing through the gate a t
the railroad station, and busily engaged in conversation, boarded a railway passenger car sitting on
the track. When they had placed their sample cases
in the rack overhead, and had adjusted themselves
in the seat, a train porter came through the car. He
asked, "How come you gentlemen a r e in this car?
Wheah you all goin'?" One of them replied, "We're
going where this car goes!" Tile colored man replied, "Then, boss, you're not goin' anywhere, because this car ain't goin' nowhere!" "What makes
you so sure of that?" asked the salesman. "I know
what I'm tailiin' about," replied the porter, "This car
is not goin' anywhere because it ain't got no engine.
It's not hooked on to anything!"
That's the reason a lot of churches a r e not getting
anywhere. They a r e not hooked on to anything.
They've broken the coupling of love and faith between themselves and the Lord Jesus Christ, and
they are powerless and inert spiritually. Not long
ago, I was riding one night on a streetcar. As we
negotiated a sharp curve on the line, the lights suddenly went out, the car ceased to throb with energy,
and came to a d ~ a dstop. I did not know what the
trouble was, but the motorman did. Going outside
and to the rear of the car, he took hold of the guy
rope for the trolley pole and fished around with it,
until he brought the trolley once more in contact
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with the overhead wire. Instantly the lights came
on, the car began to pulsate with hidden power, and
we were soon making forward progress. The power
had been there all of the time, but we had just lost
contact with it.
All the power there is in the church comes from
that great central dynamo of heaven. Like the trolley car, the church gets its power from above. There
is enough energy provided to drivc the church forward as a conquering institution which can overcome
all obstacles, but in too many cases, the trolley pole
has jumped off the line. We need to have constant
contact with Jesus, through prayer and t h e Bible,
if we a r e to "turn the world upside down" as did
the early church. Yes, i t is true that the church is
often held back because i t has lost contact with the
One who has gone ahead.
Sometimes, though, the church is stopped in her
tracks, because she is attempting to drag too much
of a weight behind her. Perhaps you have heard of
the mall who borrowed his friend's boat one dark
night, in order that he might row across the river
to his home. Clambering in, he picked up the oars
from the locks and began to toil and pull on them.
He could make no progress, although hc bent to the
task and the perspiration burst out upon his brow.
Finally, he gave up and sat down on the bank of
the stream to wait until daylight. With the dawn,
he learned that the boat was chained to a dead log,
which he could not see in the darkness. He could
get nowhere because h e was trying to dran too much
dead timber.

W I i Y I WROTE THIS BOOK
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Many congregations a r e at a stand-still. They
make no growth in the spiritual life of the membership. The community accepts the church much a s i t
docs the sectarian bodies about them. The church
has become just another denomination in the eyes
of the world. The sad feature about all of this is
that many of those in the church of Christ "love to
have i t so." Unless u-e cease to t r y and make the
church what the world wants it to be, and make of
it what Jesus expects i t to be, we forfeit our right
to exist as a people. We must be right not only in
doctrine, but in practice.
The subject of discipline of a corrective nature
is ignored by dozens of congregations of believers!
They profess to love Jesus and yet re1use to obey
the co~nmandto put away sin from among them.
With an earnest desire to avert division and strife
in the future; to build up and edify the chrirch in
the present; and to help correct some of our mistakes in the past, I have written this book.
I acknowledge freely my inability to make this
volun~ewhat I urould like for i t to be, and although
it sets forth my deep convictions upon this important
matter, I ask that those who review i t do so without
sparing me. Let the truth be known! If error is
contained in the reasoning set forth in these pages,
let i t be refuted, and that in such a manner as will
keep men and women from being led astray by i t !
I will appreciate it greatly, if the spirit of those who
review it, be charitable and friendly, but let us
forget the attitude of those who criticize and learn
from their criticism. So I plead that all feeling f o r
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the writer be banished, and the subject-matter be
exposed to the searchlight of God's Truth.
I beseech all of the brethren, humbly and sincerely, to think upon the things set forth in these
pages. May God be with and bless those who read,
that they may be led to search the scriptures daily
to see if these things bc so. And may all of us be
influenced to a closer walk with God, so that the
church may grow and prosper, and the Cause of
Christ be strengthened throughout the world. Let
us all "follow after the things mhlch make for peace,
and things rvhercwith one may cdify another."
"And the w r y God of peace sanctify you zoholly;
and I p m y God your whole spirit and soul and body
be preserccd bI*lnzeless z~ntothe coming of our Lord
Jesus Chrzst."
-W. Carl Ketcherside

SIN IN THE CAMP
The bodies of the thirty-six dead soldiers lay
crumpled on the hillside l~eiorethe city gatc. The
leaders of God's army were sore aIraid. Tile "hearts
of the people melted, and became as water." Joshua
and all the elders of Isracl fell to the earth before
the ark of God, and put dost upon their heads.
Then i t w:ls that thc voice of God spoke. "Get
thee up; wherefore liest tliou thus upon t h y face?
Israel h a t l ~sinned and the!, have also transgressed
m y covenant wliicli I comnaanrled th,em . therefore
the children of Israel could not stand before their
enemies . . . neither tuill I be 7uitl~?IOU any more.
except ~ J Cdmtro!, the accursed front among you."
Only a few days before the armies of Israel had
finished their thirteenth circuit of the city of Jericho.
The priests had sounded a blast upon the rams' horn
trumpets, thc people had givcn a lusty shout, and
the walls had fallen down. Because all of the first
fruits belong unto the Lord, including those of conquest, the order had been given, "All the city shall
be devoted, even i t , and all that are therein, to the
Lord. . . All the silver and gold, and vessels of brass
and iron, are consecrated unto the Lord: they shall
come into the treasury of the Lord." To the best
of the knowledge of Joshua, the command had been
carried out fully.
Then the time came for the attack to be launched
against the second city, Ai. In characteristic fashion, Joshua sent men to spy out the city and to
determine the best strategy to follow in deploying

..
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his soldiers. The spies returned with the 'eport that
the full army would not be needed. The population
of the place was negligible, and i t was suggested
t h a t only about three thousand armed men go up in
the foray. Joshua hearkened unto the advice of his
spies, but something unforeseen happened. The men
of Ai poured from thcir city gates, and the men of
Israel could not stand against them. They turned
their backs upon the enemy and fled in the wildest
disorder. Three dozer1 of the soldiers paid with their
lives f o r the attack.
Joshua went t o his ltnces in prayer! Then it was
to get up and revealed that it was
that God told h ~ m
not a time f o r prayer, but for action. He demanded
t h a t the congregation put away the sin that was
among them, and stated, " T h o u ccozst not stand before thine encntics, z t ~ t i ly~ take azuay the accursed
thing front among ?/oz1." The next day, Joshua determined that one of the members of the tribe of
Judah, Achan by name, had stolen a Babylonish
garment, two hundred sheltcls of silver, and a wedge
of gold. He had hidden the spoil under the floor of
his tent.
Messengers mere sent to bring the stolen booty.
It was displayed in the prcscncc of all Isracl that
there might be no question a s t o the guilt of Achan.
Having established beyond question the sin and the
sinner, the whole congregation took the guilty man
and his family dolrn into the valley of Achor : ~ n d
there stoned them to death. The record of the cvcllt
closes with the significant words, "So the Lord
turned from the fierceness of h i s anger."
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A LESSONFOR TIIE CHUXCH
Of the events which transpired in the life of
ancient Israel, the apostle Paul declares, "NOWthese
things were our exanzples, to the intent we should
not lust af2er evil things, a s they also lusted" ( 1
Corinthians 10 : 6 ) . We need to consider such narratives of God's ticalings with his people, for "they
a r e written for ozir adnzonition, upon whom the ends
of the world ewe come" (1 Corinthians 10: 11).
Again we read, "For tcliatsoever things toere written aforetime zcere written for our learning" (Romans 15: 4 ) . The al~ostle again referring to a n
expression from the Old Testament says, "For our
sakes, no doubt, this is twitten" (1 Corinthians 9:
10).
In view of all of these statements, we may well
look for the enunciation of some of the principles
upon which God bases his association with his people, in the story of Achan. Let us enumerate a few
of them, in outline fashion.
1. It is possible for sin to exist in the congregation of God's pcople without the leadership being
aware thereof. Joshua did not know of the trespass
of Achan. This fact does not justify toleration of
sin, \+-hen i t is known to the leaders.
2. Sin in the church often affects others than the
sinner, ancl may evcn cause those who have not
becn guilty, to stumhle and fall. Thcre were thirtysix men r h o died as a result of the sin mentioned
in our text. That is one of the ~ r i e v o u sresults of
sin. I t has an influence over others who may not
even have been involved.
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3. When sin is knou7n to be in the congregation,
i t is a lime for action rather than for prayer. It
is true that we a r e to pray always, and in all things,
but it is never true that prayer is a substitute for
another command. When God informs an alien
sinner to he baptized for the remission of sins, he
cannot obtain remission hy praying to God. When
God instructs the church to withdraw from those
who a r e disorderly, we cannot pray them out, but
we must take formal action.
4. The church can only stand against her enemies
when she lives up to the profession she makes.
Unless the lives of the members preach the same
kind of sermon as the tongue of thc speaker, the
church will be in disrepute. The prophet Nathan
asked David, "LVhereforc hast thou despised ths
commandment of the Loid, to do evil in his sight?
. By lhis deed thou hast given great occasion to
the enemies of the Lord to blaspl~eme" (2 Samuel
12: 9, 1 4 ) .
Paul condemns the Jews for their hypocritical
pretence, and tells thcm that thcy preach a doublestandard, one for those who hear and another for
thrmsclves, and as a result declares, "For the namo
of God i s blasphemed among the Gentiles through
you" (Romans 2 : 24). Of sinners in hcr midst, the
church may say as did old Jacob to his murderous
sons, " Y e have troztbled m c to make me stink among
the inhabitants o f the land" (Genesis 34 : 30). Often
we a r e forced to turn our backs unto the enemy
when they fling the cruel darts of accusation about
the lives of the members. No power on earth can
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face the church and overthrow it when all of the
members are following holiness, without which no
man can see the Lord!
5. God's people should not postpone action essential to purifying and cleansing the church. Many
times there are those ia the number of disciples who
a r e fearful and fainthearted. They do not want sin
condemned publicly in positive terms. They do not
want the church to take action about which the
world will hear. They would prefer that the world
know the church is tolerating sin than to have i t
learn that the church is made up of those who a r e
living consecrated lives. The Lord said, "You cannot stand before thine enemies, until ?Jetake away
the accursed thing" (Joshua 7 : 1 3 ) . It is noteworthy that "Joshua rose up early in the morning
and broz~ghtIsrael" (verse 16) and we too should
begin a t once to cleanse the congregation.
6. The steps leading to sin a r e outlined in the
confession of Achan. " I saw . I coveted. . . took
hid" (verse 2 1 ) . If we would not look upon sinful things we would always be free from sin. However, if we do see them, we should not covet them.
"Every man is tempted when he is drawn away of
his own lust and enticed. Then lust when it had
conceived bringeth forth sin" (James 1 1 4 , 1 5 ) .
Sin produces a guilty conscience, a desire to hide!
I t is interesting that the first sin followed the very
same steps mentioned by Acllan. Satan has not
changed the bait on his hook from that day to this.
7. The proof of guilt should always be well cstablished before any public discipline is administered.

.. .
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Joshua was not content with the mere acknowledgment of the sin, but sent messengers to the tent, who
found the stolen items and brought them to Joshua
and all of the children of Israel, and laid them out
before the Lord. This mould preclude the possibility
of any member of Israel later affirming that an innocent man had been punished.
8. 'The punishment was administered by the entire congregation. It was not the work of Joshua
and the elders alone. They guided the body of people
in ascertaining the guilty person, the nature of the
crime, and t h e correct penalty. But the discipline
was the act of the entire group. "All Israel stoned
him zvitlz stones" (Joshua 7 : 25).
This mas in exact conformity with the law. God
had stated through Moses, "If there be found among
. 7na.n or woman, t h a t h a t k '~(iroz~ght
zcickedyou
ness in t h e sight of t h e Lord t h y God . . . yon shall
stone t h e m w i t h stones uiztil they die. . T h e hands
of th.e uritnesses shall be fist upon h i m to put him
t o death, and afterward t h e hands of A L L T H E
P E O P L E . So thou sholt put t h e evil away f r o m
a m o n g you" (Deut. 17: 2-7). Incidentally, in this
passage is found another statement of the care that
should be exercised in determining guilt before action is taken. God said, " I f i t be told thee, and thou
hast heard of it, and enquired diligently and, behold,
it be trne, and the thing certain." No man can be
scripturally disciplined upon mere hearsay, but
when there is a question, diligent inquiry must be
made into the facts of the case, until the truth and
certainty of the accusation be established. It was
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a matter of God's law of justice that no person
should bc condemned upon the testimony of one man,
but two or tlirce ~ritnesscsmere required to establish air accusation. That principle has been carried
into the Ncw Tcstamcnt.
9. God's wrath is kindled against his pcoplc when
they knowingly tolerate sin among them. The only
way to set aside that wrath is by getting rid of the
sin. The church cannot prosper as long as i t places
a low estimate ulmn sin. I t must realize that God's
people arc to bc a holy people. There is much in
the little word "So" a s used in the Bible. After
describii~gin detail the method by which Achan
and family rcceivcd punislrment, the record declares,
"So the Lord tu?,necl f ~ , o l i r t i l e fiereencss of his
nnge?" (verse 26). This means siml~lythat in the
manner described was tlrc Lord turned from anger.
Let u s not forget that the angcr of the 1,orrl was
directed to tlic congrcgation which tolerated the
sinner as well as to the guilty person. This is made
plain in the first verse of the chapter under consideration.
The question is soirlctimes asked, "Why did God
demand the punishment of the family of Achan a s
xi7ellas the head. of the house?" The law established
the fact that one wlro had Itno\vledgc of a trespass
and refused to ~naltei t Itnourn, would bear his iniquity (Leviticus 5 : 1). Those n-ho uphold evildoers, eren of their own kindred, a r e as guilty as
the ones whom they defend, and should be subjected
to the same p~~inishirlcnt.In the case of Achan all
of his pllysical properties and personal possessions
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were completely covered with the heap of stones,
that they might be a witness of the guilt of this
man who lost the right to share in the glories of the
promised land because of his covetousness.
I n the days of Joshua, God dealt with Israel a s
"children of the flesh" (Romans 9 : 8), but now he
deals with spiritual Israel. If the law that he gave
to them was so rigid in its requirements, can we
be justified by setting aside or frustrating his spiritual law in these days? Will God recognize a congregation t h a t tolerates within its number those
who are covetous, Iornicators, idolators, liars, and
otherwise guilty of trespass and transgression? Can
we be saved if we emphasize the command which
brings pcople into our fellowship when worthy, and
d i s r e ~ a r dtlie one by ~ i h i c hthey should be rcmoved
when unworthy? Does God mean i t when he commands us in the name of Christ to withdraw ourselves from evcry brother that wallteth disorderly?
I f v e keep the whcle law and yet violate this onc
point, can we please our Maker?

WHAT IS DISCIPLINE?
American educators have had t o change their
minds within the past few years. They have come
to the conclusion that the psychological ideas which
have been foisted upon them in years gone by have
worked to the detriment of the schools and have
actually coutributed t o juvenile delinquency. You
see, up Lo the time when these vain speculators began
to inject their wild theories, teachers were given
authority to punish recalcitrant pupils, and did so.
Then some one evolved the idea that children should
not be curbed or reprcssed, but rather permitted
freedom of expression. It was thought t h a t a 'efusal
to permit a child to do a s he pleased might develop
certain inhibitions and complexes. As a result of
this hypothesis, the teachers were forbiddcn the
privilege of punishing the disobedient students.
With the disappearancc of authority from the
schoolrooms of the nation, a disrespect of all government crept in. At last we have aroused to the fact
that you cannot maintain a n institution such as a
school without law and discipline.
Virtually the same condition existing in the educational institutions of our land has also been in
cffect within the domestic circles of the homes of the
nation. The country has heard much about the move
to "free the women" and the wives and mothers have
assumed a prominent place in the political life of
the commonwealth, often t o the ncglect of their
homes and marital responsibilities. Has the disregard for the word of the husband produced happi-
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ness? Has the so-called "equality basis for the
sexes" brought about the joyful Utopia which it was
predicted would be ushered i n ? On the contrary,
our divorce courts a r e filled with cases, and broken
homes a r e so common that sympathy is no longer
extended to thosc who have made a failure of the
most intimate union known to the world. A home
cannot exist without authority and discipline. If
everyone is the "head of the house" no one is!
When children tell the father and mother what
to do, and make them do it, there comes about an
overthrow of God's order. The result is chaos and
suffering. Most of the difficulties in this life arise
from the fact that someone gets out of his proper
place. As long a s everyone stays in his allotted
sphere and improves himself within it, happiness
will obtain. Childrcn a r e to be in subjection to
parents, arid n u 1 the parents to the children. Homes
cannot continue unless discipline is recognized.
No army can weld itself into a strong fighting
unit without discipline. If each member of the ranks
is permitted to do a s he pleases without consulting
o r considering the rights of others, morale would
go down to nothing, and inefficiency would undermine every attempt against the enemy. The officers
of the army demand respect, and they receive it.
Even the privates who grumble about their superiors
admit they would he a t sad loss without someone
to issue orders.
The church is the school of Christ. Here i t is that
we attend as pupils to learn the most important
lessons of life. If every pupil could do as he pleased
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without recourse t o t h e instructions laid down by
our superintendent, Jesus Christ, i t would militate
against the best interests of all. The word church
means "called out" and i t is made up of those who
a r e called out of the world. If, after having been
summoned from the world to live on a higher plane,
the members can continue to compromise with the
former life which they lived, it is evident that the
church will be reduced to a mere worldly institution.
The church needs discipline!
It must be recalled also t h a t the church is God's
house. It consists of his family. Instructions a r e
issued for the conduct of those who a r e members
of that family. Paul said, "These things write I unto
thee, that thou mayest know how thou oughtest to
behave thyself i n the house of God" ( 1 Timothy
3 : 15). Unfortunately all of God's children do not
behave themselves as they a r c taught to do by the
Holy Spirit. Under such circumstances they must
be chastened. "For whom the Lord loveth, he chasteneth, and scozirgeth e v e q son whom he receiveth.
If ye endure chastening, God dealeth with you a s
sons" (Hebrews 12: 5, 6).
Too, the church is the spiritual army of God. No
other representative figure is used more frequently
by the apostle to describe the relationships of the
church. We a r e told to "war a good warfare" ( 1
Timothy 1: 18), and to "endure hardness as a good
soldzer of Jesus Christ" (2 Timothy 2 : 3 ) . God's
army is divided into congregational units, and faithful men who a r e qualified a r e to rule over these and
to exercisc authority according to the "manual of
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arms" laid down for us by the captain of our salvation. Every soldier is expected to be a member of a
local unit, or congregation, and subject to its discipline. It is just as foolish to think that members
may be "frce lances" in the spiritual army of God,
as to think of someone in the United States army
without proper identification with a company or
branch of service.
Some there a r e who think that because they a r e
members of the Church of Christ, they may be "at
home where their hat's off," without congregational
allegiance or responsibility, but this is not according
to the Scripture. The mere fact that a man is a
soldier in the United States Army, does not mean
that hc mill not be assigned to a spccific company
and subject to his immediate officers. Any other
arrangement would soon bring disorder and confusion into the armcd forces. The same will occur
within the church, if such a condition is tolerated.

DEFINITIONOF DISCIPLINE
A short time ago, a young man said to me, "I do
not think that preachers ought to spend their time
preacliing on discipline. I do not believe in discipline!" The speaker demonstrated that he did not
know what he was talliing about. Under such circumstances, i t is not to be wondered a t that he did
not know what the preachers were talliing about.
Many individuals thinlt that discipline in the
churciz has to do exclusively with the mithdraxx~al
of felloxvship from the ungodly. This is a sad mistake. It is true that excommunication from the
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fellowship is a part of discipline, but it is a very
small part of it, and is only the ultimate of discipline,
or, that is, discipline carricd to its final act, insofar
as the church is ablc to administer it.
Discipline means, "1\Zental or moral training; education; subjection to control; regulation; chastisement." If you a r c ever inclined to make such a
sweeping statement as did the young man referred
to above, just glance a t this definition. Do you
believe in mental or moral training? Do you believe
in education? Do you believe in control or regulation? Then, you believe in discipline.
The guarclhousc does not constitute the only discipline to which the soldier must submit. I t is only
for those who will not submit to discipine in general!
Even the routine atfairs of the soldier's life constitute a part of his discipline. He learns to arise
a t a certain time each morning; he learns to makc
his bed; he learns to use his weapon; to march in
unison; to work in harmony with others.
Just so, every act of our Christian life, is a part
of the discipline to which we must submit. Our
attendance a t the worship service of the church, our
participation in the edification meetings, our study
of the Word even when we a r e tired, our conquest
of evil habits which have formerly held us in their
grasp: these are all nart o l our training, our mental
and spiritual education. It is only when men will
not study the Word, when they refuse to attend the
services of the church, when they maintain the evil
habits of their worldly days, that they become subjects of the public discipline of the church. It should
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be remembered always that PUBLIC DISCIPLINE
is applied only to those who will not PERSONALLY
DISCIPLINE themselves. There could be no public
discipline administered if all were careful to discipline themselves.

OUR SUBJECT
This book is not intended to be a "Book of Discipline" for the church. There can be but one book
of discipline, the inspired Word of God. In i t God,
through the Holy Spirit, has revealed unto us all
that is essential to doctrine, reproof, correction, and
instruction in righteousness (2 Timothy 3: 16).
We do not intend herein to cover every phase of
the discipline of the Christian life. To do so, we
would need to reproduce the Ncw Testament in its
entirety, and without alteration, modification, addition or subtraction. This would be absurd, since we
already have the New Testament.
We shall deal primarily with the corrective phases
of discipline. God has laid down for us certain great
and abiding principles. H e has not always given
us the minute details f o r application of these to
each specific case. I n such matters, we must utilize
the judgment and intelligence, with which we have
been furnished. We cannot legislate, we cannot
make laws. B u t we must apply the laws of God in
a way consistent to the Christian walk, always bearing in mind such scriptures a s 1 Corinthians 14: 40;
Romans 14: 22, and kindred passages.
In order to be faithful to God, the church must
obey the commands that have been given to i t ; not
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just those which a r e easy to fulfil, but ALL of
the commands. No congregation can merit God's
approval unless i t cleanses itself a s f a r a s possible
from sin. It must remove from its fellowship and
communion those who refuse to walk orderly before the Lord. A refusal to do this, means that the
Lord will disfellowship the congregation, that is,
he "will remove the candlestick out of its place."
I t is with a fervent desire to see the churches of
Christ merit the approval of our Father above, that
we send forth these messages. It is obvious that
we cannot answer all of the questions that will be
asked on this important subject. Perhaps the discussions which will be provoked by the things herein
written, will work for good by causing many to
"search the Scriptures daily to see if these things
be so." Such an attitude is characteristic of the
nobility of God. Let us diligently pursue our study
of what God demands of each of us. Then let us
put into practice the divine requirements.

PERSONAL OFFENCES
The New Testament teaches that there a r e two
kinds of offences which become matters of church
discipline. These a r e public and private offences.
The manner of handling each of these is prescribed
in principle, and because of the nature of them,
the methods differ in their incipiency. The terms
"offence" and "trespass" a r e used interchangeably
in Luke 17: 1-4, thus it is scriptural to refer to
"public and private offences" or to "public and personal trespasses."
Private offences a r e those which directly affect
individuals only, and such as a r e known to individuals only in their origin. When a private injury is
made public and becon~esknown promiscuously and
generally, it passes from the realm of a private to
that of a public offence. Herein lies the wisdom of
the Father in making such a definite distinction in
the two, for all of the regulatio~lswith reference
to private offenccs have been given in order to keep
them from becoming public.
The reasons for limiting private offenccs in scope,
and of l~rovidingfor their settlement beforc they
reach the public notice, a r e these:
(1) To make for ease of adjustment of the difficulty. The more people who become entangled in a n
affair, the more involved i t becomes. Further, human nature being what i t is, the great danger of
partiality and factionism entering to offset a permanent settlement increases according to the ratio
of those who a r e informed secretly by each of the

PERSONAL OFEENCES

25

principals in the case. Two men might get together
and settle a case of offe~iccin a few minutes, but if
even their familifs have been informed of the trespass, many con~plicationscould arise. Inasmuch as
it is the purpose of God to havc us d~vclltogether in
the unity of the Spirit, and keep the bond of peace
(Eph. 4 : 3 ) , that method which most quickly provides for the f o r g i v c ~ ~ e of
s s a n injury is best.
(2) To limit the influence of the trespass on the
lives of weaker brethren. The church is made up of
both strong and weak. In every congregation there
are those who have r e c e ~ t l yaccepted Christ. Their
knowledge is limitcd and they a r e still in the swaddling-clothes of their initial obedience. Our desirz
in all things should be to build them up. Anything
which would not be for their edification should be
avoided. In order to carry out this idea, consideration must be given those who a r e immature in the
Christian life. "kVe then that are strong ought to
bear the infirmities of the zueck, and not to please
oz~rselves. Let eucry one of zts plensc his neighbor
for his good to crlificution" (Romans 1 5 : 1, 2 ) . Our
duty toward the fainthearted is to extend comfort,
and toward the weak to lend support (1 Thess. 5:
1 4 ) . We should cafcfully avoid anything which
might discourage them until they a r e strong enougli
to bear the full measure of Christian responsibility.
In almost every case of church trouble, there a r e
those who have bccomc disheartened, and have fallen
out by the way. They reason that if brethren who
have been in the family of God for so many years
cannot adjust their differences and show a spirit
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of brotherly love, there is little use of them nttempting to manifest the life of the Master. It is quite
apparent that if every private injury were made
the subject of public discussion and trial, the church
would be continually in a n uproar, and few indeed
would be able to keep confidence amidst such a consistent storm. I t is a truly wondcrful provision
which has been made for settling private offences
in private.
(3) To keep the church from being distracted
from its major task of saving humanity. The mission of the One Body is the same as that of its
founder, i t is "to seek and save the lost." While
Jesus was on earth, "one of the company said unto
him, Master, speak to nzy brother, that he divide the
inheritance with me. And he said unto him, Man
who made me a judge or a divider over you?" (Luke
12: 13, 14). It appears that the church in many
instances has spent years and exhausted its efforts
in attempting to adjust difficulties, many of which
should never have been called to its attention.
When a matter of private offence is broached to
the overseers of the church i t is not their duty or
privilege to inquire into the matter immediately.
Rather, i t is their obligation to inquire if the scriptural procedure has been followed by the aggrieved
party. If i t has not, he should be forthwith instructed to carry out the commands relative to scriptural adjustment of private injuries, and until those
commands a r e obeyed, the matter is not the concern
of the church a s such.
(4) To keep the world from blaspheming the
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gospel of Christ. The enemies of t h e church a r e
constantly on the alert. They a r e watching t h e conduct of the members, not for their good, but for the
overthrow of the gospel. Nothing pleases Satan
morc than to be able to sow discord among brethren,
and to create confusion among those who have previously worked together in one accord. While i t is
true that i t 1s imprcsslve upon the world for the
church to exclude someone who is guilty of a public
sin, it is just as true that i t is harmful before the
world for members to parade their petty accusatlons against each other in public. It is affirmed by
the Scriptures that "tattlers and busybodies, speaking things which they ought not" tend to "give oceasion to the adt,ersnry to speak reproachfully" (1
Timothy 6: 13, 1 4 ) . One of the reasons for t h e regulatlon of the private conduct of all of us, is "tlmt the
word of God be not bla.ynhemed" (Titus 2 : 5).
God's arrangement being what it is, he who makes
public a private offence, without applying all corrective remedies, violates God's law and thwarts the
divine purpose. His sin may become greater than
the original offence against him. It is amazing how
members of the Body will side-step the divine provisions. Only thosc who love the church more than
personal vindication will suffer in silence.
We know of a sister in the church who called up
a t least six pcrsons on the telephone, and told them
everyone the details of what had been done toward
her by another sister in the church. In every case,
she closed her convcrsation with the warning, "Don't
tell anyone about this yet, because you know it's a
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private offence, and I suppose I'll have to talk with
hcr about; it first."
This case is not more ridiculous than that of the
preacher who wrote up one of his brethren in a
religious paper and circulated it f a r and wide to
members, lion-members and sectarians. When approached on the matter by some of the brethren, he
told them that it was none of their business, for i t
was a persolla1 affair between himself and the
brother, althougli he had never previously spoke11
t o the brother about most of the accusations he made.

THE LAWFOR PERSONAL
OFFENCES
"Moreover i f t h y brother shall trespass against
thee, go and tell h i m his faztlt 1)etzvecn t l ~ e eand him
alone: if he shall itear tltee, thou hast gained thy
brother.
Bait i f he will not hear thee, then take with thee
one or tz(co nioTe, that in the mozitl~of tzuo or three
v:itnesses every zvord ?nay be established.
And i f hc shall neglect to hear them, tell it unto
the church: but ,if he shall neglect to hear the ehwrch,,
let him be ztnto thee as an heathen f1zc.n and a publican" (Illatthew 18 : 15-17).
Inasmuch as this is the basic law governing adjustment of personal injuries, i t will be well to
analyze it. Correct al~alysisdemands that we determine the subjects, action, direction of thc action,
method and purpose. All of thesr a r c set forth in
the very first sentence. The subjects (persons) involved a r c brethren in relationship, and they a r e
two in number: the offender, the offended. The
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action is manifested in two words, "Go" and "Tell."
The direction of the action is from the offended to
the offender, that is, it is made obligatory upon the
offended to go to the offender, and when he arrives,
to tell the offender of his fault. This is very plain,
and rightfully so, since all may become offended a t
some time in their lives, and the law governing the
action must be specific and couched in no ambiguous
terms.
Thc method of adjustment is set forth by one
word "alone." This forbids positively the circulation
of the fault by the offended, prior to the time he
has gone to his brother and told him of the matter.
How many times this has been violated in the past.
As always, when God's law is trampled upon, suffering must result!
The purpose of the action and method is expressed
in thc words "gain thy brother." Of utmost importance is it to 'emember that this motive should
be ever predominant in our negotiations. Whatever
therefore is necessary to gain our brother without
compromising God's Word, should be employed. This
necessitates love, kindness, forbearance, and tha
other virtues which a r e so much a part of the Christian life. When you gain a brother you make a
friend; when you lose him you make a n enemy.
I t may be asked as to what is expected of the
offender in order to make proper adjustment of
the case, and to restore a feeling of amity with the
offended. This depcncls upon the nature of the fault.
Sometimes it occurs that offence is the result of misunderstanding. This requires only a thorough
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EXPLANATION producing a consequent understanding.
One of his neighbors reports t o A, t h a t Brother B
told him that A had not read his Bible all summer.
The neighbor adds that B surely does not have
a very high regard for the status of A, as a Christian. Upon hearing this, A goes to B immediately,
and asks if i t is true that he told t h e neighbor that
h e had not read his Bible all summer. B readily
acknowledges that h e did so, and adds, "I told him
t h a t you had not read your B ~ b l eall summer because
the condition of your eyes would not permit it, and
I also expressed my regret, because I know how
much comfort the Word has been to you in the past.
However, the thing I had in mind especially was the
fact that we miss your public teaching so much, and
I have always had the highest regard for your ability in explaining the teachings of the Book." Certainly such a n explanation should correct any false
in~pression,and be acceptable without eveu a request
for forgiveness, since B is not really a t fault, but
the offense was actually in the construction placed
upon his words by t h e neighbor.
Often, however, t h e case demands genuine repentance upon the p a r t of the offender, for where an
obvious fault exists, there must be a reformation
and request for forgiveness. Let me state an actual
case which came under my observation:
A and B were members of the same congregation,
and both were members of the local schoolboard for
a rural district. When the time came to secure a
teacher f o r the coming year, A was very insistent
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that the wife of his brother be given the position.
B, having known of the inefficiency of the woman in
a previous school, and realizing that she had been
dismissed because of her lack of ability to maintain
discipline, opposed the suggestion of A very strenuously. With the aid of the third member of the
board, who was not a Christian, he secured another
teacher.
This action incensed A to a high degree, and resulted in his writing a n insulting letter to B, who
took i t and went to the home of A to effect some sort
of reconciliation. He requested a n acknowledgement
of error from his brother, but was arrogantly refused. I n this instance, a change of heart followed
by a request for forgive~lesswas certainly in order.
I 'egret to say t h a t i t n-as not thus adjusted and
eventually A had to be excluded from the fellowship
of the church, by reason of his conduct.
Where a direct loss results to the offended through
a fault of the offender, restitution is required. A
mere acknowledgment of wrong without subsequent
restitution is not sufficient. It is t r u e that the
offended may waive the restitution, o r suffer himself
to be defrauded, hut i t is a belief of the writer that
true repentance includes restitution where such is
demanded. It is a part of the "fruits worthy of repentance" (Matthew 3 : 8 ) .
Brethren X and Y live on adjoining farms. Y
sends his son to borrow a tractor from X to use in
his fall plowing. The son breaks a part on the
tractor but returns i t to the premises of X wilhoul
informing him of t h e fact. When X goes out to use
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the tractor he discovers the broken part, and is
offended a t the action of the son of Y. He goes to
the father about the matter, and Y expresses his
regret that the tractor was broken while in his
employ, and offers to replace the damaged part and
make what adjustment is fair and right. This is the
proper way to settle such a case, because i t follows
a scriptural principle.
Long before the days of modern machinery, God
laid down this law, " I f a m a n borrozu ought of his
neighbor, and it be hzirt or die, the owner thereof
mot being zcith it, k e shall szirely make it good"
(Exodus 2 2 : 1 4 ) . If in the above-mentioned example, X had hired out to Y to use his tractor in
plowi~lg,and had broken i t while driving it himself,
there would have been no complaint against nor
recovery from Y. This principle of justice is also
recognized in God's Old Testament law. "But i f the
owner thereof be ztjith it, he shall not make i t good:
it is a l~iredthing, it came for his hire." While we
a r c not under the Old Testament as a rule of faith
and practice, the principles upon which justice a r e
extended do not alter.
THE SECONDARY
APPROACII
When neither explanation, repentance or restitution, is forthcoming, the aggrieved must make a
further attempt to keep the private injury from becoming a matter of public note. He must selcct
witnesses and talte with him for another interview.
That these witnesses are not to be mere observers, is
evidenced by the expression, "If he shall neglect to
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hear them." This proves that they a r e to admonish
and intercede in the hope that their words may be
effective where the entreaties of the offended party
were unavailing.
Nothing is said with regard to the qualifications
of such witnesses, but i t will be admitted by all that
they should be selected from among the saints, since
their testimony will be used a s corroboration before
the church, if the offender will not hear them. No
one will deny, therefore, that they should be humble,
sincere, and of reputation among the brethren. They
should be men who have influence upon the offender,
for the uppermost desire yet, should be to save him.
When i t is apparent that the witnesses selected
have no means of settling the difficulty, the next instruction is to "tell i t unto the church." This paFsagr
has occasioned considerable difficulty in itself in t h e
past, opinion being divided as to whether it means
merely that. the case should be reported to the
church, or if i t means that i t should be tried puhlicly
before the church, with the church as such sitting
in judgment.
We incline to the view that i t means simply that
the aggrieved party is to report to the elders of the
church that the offmse ha.s been given. They should
then enquire if he has fulfilled the law with reference
to attempted adjustment. Upon being assured that
he has, they can then summon the witnesses to testify that they admol~ishedand warned the offender,
but without success. Thc testimony of such faithful
witnesses is all that is required f o r the church to
act, and that they a r e to testify is made plain from
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the specification as to their choice, "Take with thee
one or more, that in the ntotith of t ! ~ oor three witnesses evely word may be established" (Matt. 18:
16).
If further examination need be made to assure
t h a t there will be no miscarriage of justice i t may
be done by the elders, who have the right to summon
both of the principals in\;olved and the witnesses to
testify. It may be in extreme cases that others will
need to be brought in. Or, the church may even set
some one or more of its members, to judge in the
case and report their findings for the action of the
Body. This is made clear in I Corinthians 6, whcre
Paul condemns the idea of calling upon heathen magistrates to adjudicate differences in things pertaining to this life. I-Ie says, "I speak to your shame.
I s i t so, that there is not a %vicenzan among yon?
no, not one that shall bc rrhle to jzrdge between his
brethren?' This implication is very pointed that
they should "set them to judge" who a r e of estcem
for \visdom in the church.
It may be aslced then, if this is the equivalent of
the church sitting in judgment? To this the reply
is very simple. When a matter is taken t o the state
for trial, the entire population, men, women and
children do not sit on the case. But i t is tried by
the state through their authorized representatives.
When the indictment is read i t begins, "The State
of Missouri vs. John Doe." The state operates in
the administration of justice through its chosen represenlativcs. The church may do the same.
At this juncture, we deem i t wise to insert a state-
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ment from thc pcn of Alexander Campbell, as found
in his book "The Christian System," Chapter 16,
under the heading, "The Christian Discipline."
"Is it to be told to the whole community in full
assembly met? or to those appointed by the congregation to hear and adjudicate such matters? .
Every well-organized church has its eldership, who
hear all such matters, and who bring thcm before
the whole assembly only n h c n i t is abzolutely necessary, and evcn thcn a t a convenient season.
"The wholc con~munitycan act, anc1 ought to act,
in receiving and excluding persons; but in the aggregate, it can never hccome judgcs 01 off-nses and a
tribunal of trial. Such a11 institution was never set
up by divine authority. No community is ccmpoecd
only of wise and discreet full-gromn men. The Christian church engrosses old men, young men, and
babes in Christ. Shall tllc voicc of a babe be heard,
or counted as a vote, in a case of diecipline? What
is the use of bishol~sin the church, if all a r c to rule
-of judges, if all a r e judges of fact and law? No
wonder that broils and heart-burnings, and scandals
of all sort disturb those communities rulcd by a
democracy of the xvl~ole-where cvcrything is to be
judged in public and full afsernbly. Such is not the
Christian system. It ordains that certain persons
sh:ill judge and rule ( 1 Tim. 3 : 5 ; 5 : 17 ; Acts 20 :
28-31 ; Heh. 13 : 1 7 ) . and that all things shall 'be
done decently and in order.' "
I t is interesting to note that 11.Winans, who was
a contemporary of Campbell, wrote a n endorsement
of his position, and gave a n account of how such

..
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matters of discipline were handled in the pioneer
church of which he was a member. His description
of church polity was given a century ago, and the
account is found in the Millenial Harbinger, of January, 1836, as follows:
"By attention to the instructions of the apostle,
the whole church, male and female, old men, young
men, and babes in Christ, a r e not detained to hear
all the testimony detailed by the witnesses relative
to some shameful breach of the laws of the King,
'that should not even be ?tamed a,nzon,q them as
saints.' Kor are the fathers compelled to sit in jndgment upon their children, nor husbands upon their
wives, nor wives upon their husbands and children,
nor children upon their fathers and mothers. Thus
has the apostle guarded against the harrowing up
all the ties of nature, and putting to blush all the
relatives of a tmnsgrcssor.
"I will now detail our practice, as a church, in
cases of discipline. If the offense h a r e been originally of the individual kind, mhen report is made to
a n elder, he enquires of the reporter ~vhethcrt h e
laws of the King, as euprc~sedin illatthew 18 have
been properly attended t o ; and on being answered
in the affirmative, he calls upon the cIiu~.chto appoint
men to investigate and report ~ v h e t h <the
~ r accused
is guilty of a breach of the Kinr's laws or not, and
whether he be penitent and u 7 i l l i n to ark forgivenessness of God and of the church, or not. If, upon
report, he he penitent, he then publicly confesses his
fault and asks forgiveness, and is forgiven; but if
not, he is separated from the privileges of the
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church, by confirming the report of the judges thus
set apart by the church.' "
While upon these n~atters,we may quote again
from Alexander Campbell, as he wrote i n the Christian Baptist, August 4, 1828.
"The practice of telling all private scandals, trespasses, and offenses to the whole congregation, is
replete with mischief. It often alienates members of
the church from each other, and brings feuds and
animosities into the congregation, and i t is very
seldom that a promiscuous congregation of men,
women and children can decide so unanimously or
so wisely, upon such cases, as two o r three either
called upon by the parties or appointed by the congregation. This moreover appears to be t h e true
import of all the laws upon this subject in the New
Testament."
It is certainly not amiss to remark t h a t when the
church deems that justice can only be done by a
complete review of all proceedings and testimony
before the entire congregation in lawful assembly
gathered, there is nothing in God's Word to forbid
such. Absolute equity should bc the aim of all in
the adjustment of differences, and if a case is sucll
that the testimony can be given without spreading
of scandal or generating of hatred and ill-feeling in
the church as a whole, i t may a t the discretion of
the eldership be tried before the entire congregation.
However, the decision in the matter must be carried
forward by the church through its qualified and
chosen eldership, acting for and in behalf of t h e
congregation as a whole.

GOING TO LAW
T h e saints in Christ are forbidden b y the gospel
t o take their grievances into the civil courts for
adjustment b y and before magistrates who are not
Christians. The regulations governing this matter
are set forth in 1 Corinthians 6 : 1-8, as follows:
"Dare any of vozc, having a, matter against another, go to law b e f o ~ ethe unjztst, and not before
the saints?
Do ye not lcnow that the saints shall jztdge the
w o ~ l d ?and if the world shall be judged by yozc, are
ye unworthy to jz~clge the smallest iizatters?
Knozu ve not tlbat toe sltall jzitlge angels? hozu
much m o m t h i l ~ g sthat pertain to this life?
If then ye have ji~dg??zentsof things pertaining to
this life, set thcnz to jzcdge z ~ h oa m least esteemed
in the church.
I speak to yoz~rshnnzc. Is i t so, that there i s not a
wise nzan among you? no, not one [lint sl~allbc able
to jztdge betzucen his b r e t h ~ c n ?
t

Bzit brother goeth to lazu with brother, and that
before the unbelievers.
N o w therefore there is utterly a fault among you,
becaztse ye go to latu one with another. W h y do ye
not rather talce zcrong? why do ye not rather suffer
yourselves to be defrauded?
N a y , ye do wrong, and defmud, and that your
brethren."
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ANALYSIS OF THE L A W

The cxpression " b e t ~ ~ e e brethren"
n
(verse 5 ) ,
shows that this law is cflective only in cases where
brethren in Christ difler. The church ca~iuotsit in
judgment upon those who a r e without (1 Cor. 5:
12). Thc only law which the church is empowered
to use in settling dificulties is the spiritual law, or
law of God. Those who a r c not members of the O i ~ c
Body a r e not amenable to that law. " B e c a m e t h e
eamal mind i s enmitg against God: for it i s not
subject lo the lafa o f God, neither indeed can be"
(Romans 8 : 7 ) .
If a Christian is sued by one who is not a Christian, the Christian has a perfect right to utilize the
provisions of the civil law for justice and protection.
He may defend himself with that law, for the civil
law is ordained by God, and rulers are not to be a
terror to good works, but to evil. Indeed, the civil
law "is a vziniste? of God lo thee (Christians) for
good" (Romans 13: 3, 4 ) . It coulrl not he such a
minister unless permitted to scrrc, for the meaning
of "minister" is "servant." I t is certain then that
the civil law is intended to serve the righteous aims
of Christians as well as of society in general. For
this it was ordained of God.
Whilc the saints in Christ have a right to defend
themselves when sued in court, they should attempt
to reach a scttlement out of court, and before trial,
if a t all possible. This is the essence of the teaching
of Jesus, "Agree w i t h thine adversary quickly,
whilst thozt clrl in Llie 7uuy uitlz h i m ; lest at a n y t i m e
the adversary deli,oer thee t o the judge, and the
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iudye deliver thee to the officer (sheriff), and thou
be cast into prison" (Matthew 5 : 26).
Christians should go farther than "half-way" to
avoid lawsuits, cven with those who a r e non-memhers of the church. It is our duty to continually
labor to promote peace with everyone. "If it be
possible, as much as lieth in you, live peaceably with
all mew" (Romans 12 : 18). Many times i t would be
better, and even more profitable from a financial
standpoint, to give an aggressor more than he requested of our property, than to go into court and
lose everything. "If any nzan will sue thee a t the
law, and take nzuay thy coat, let him have thy cloak
also" (Matthew 6 : 40).
That saints may call upon the law for their protection against injustice is evidenced by the fact
that Paul made such a n appeal for personal safety,
when a group of conspirators resolved to kill him
(Acts 23: 16-22), Upon another occasion when the
apostle was being bound as a prcl~tdeto scourging,
he made the appeal of his Roman citizenship to take
advantage of the law forbidding the beating of a
Roman (Acts 22: 25). He further appealed unto
Caesar in order to protect himself against an inferior court which nzight be "packed against him"
(Acts 25: 9-11).
I n 1 Corinthians 6: 1, the term "unjust" does not
mean to imply that civil judges a r e all unfair. The
objection to going to law with brethren before the
earthly judiciaries is not based upon such a premise.
Many of the members of our courts of the land a r e
eminently honest and impartial in their rulings.
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However, they must judge all of the cases referred
to them purely upon the basis of the law which has
been written by men. That law is composed of
statutes which have been approved a s a result of the
experiences of society in attempting to find a workable basis for living together on this earth. It is
inferior to the law of God which has its object the
preparation of those who accept i t for life in the
world to come. The humblest disciple of the Master,
possessed of an exccllent Itnowledge of tile divine
law, would be better equipped to judge between
brethren, than the greatest jurist upon earth, because hc would have as the standard of his judgment,
the divine revelation of the Holy Spirit a s given in
the New Testament.
"Unjust" is used in the text as the opposite of t h e
term "saint." One is a child of God, t h e other is one
of the children of this world. The implication of the
word "uiijust" is found in verse 6, where the expression "unbelievers" is made to apply to the same
group of judges.
Incidentally, verse 1 provides the scripture for a
trial of differences in the church. Those who frequently ask the question, "Where is the authority
for a church trial?" will find i t in this passage. The
apostle does not condemn the trial of cases between
brethren, but rather demonstrates that such trials
should be held before the saints. Instead of suggesting lhat saints a r e ~ulworthyto judge such cases as
occur between brethren, he assures that there must
be some who a r e qualified to do it.
As proof of the worthiness of the saints to judge,
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two premises or arguments a r e advanced: (1) the
saints shall judge the \vorld; ( 2 ) the saints will
judge angels. I t is 'casoncd that judging the world
is a responsibility of treme~ldousimportance and
of the gravest moment. Compared to that, the judging of things that occur in thc relatioi~shipof brcthren upon this earth, should be a task fairly easy,
for these a r e "the snzc,llest matters" (verse 2 ) . I n
some way the Cliristians will be associated with
Christ in tlie final judgment of the world. The action
a s stated, is yet future. Whatever else may be meant
or implied, it is certainly true that those who have
ltcpt the commands of Jesus will arise in judgment
against those who have not and condemn them by
the very lives which they lived. Those \vho embrace
and make the most of their opportunities to obey
God will judge (condemn) those who ignore his
teaching. Thus with regard to those living when
Jesus was on earth, it was said, "Tlre nzen of Nine?teh shclll ~ l s in
e jitclgmcnt with this generation, and
slzr~ll condenzn it: l~ecausc thcz~ repented a t the
preaching of Jonas; and heholcl a (/renter than Jonas
is here" (Matthew 1 2 : 41). In the same manner, if
we live obedieiltly during our lile upon earth, we
shall rise up in judgment with the world and condemn it.
The saints will also judge angels. This cannot
refer to the angels who were faithful to their trust
as "ministering spirits, sent forth to nzinister for
the?n who shall be heirs of salvation" (Hebrews 1:
1 4 ) . Consequently it must refer to those angels who
"kept not their first estate, but left their own habG
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tation" and by reason of such rebellion were "cast
do70n to hell, cmd d e l i c c ~ c di n t o chains of darkness,
to be r e s e ~ u c du n t o jzidgment" ( 2 Peter 2 : 4 ; Jude
6 ) . Certainly if we remain true to our God amidst
the adversities, pains, tribulations and trials of this
present evil world, i t rill be a judgmeilt against
tllose who dwelt in the very presence of God and
who mere not subjected to tlic temptations in the
flesh wliich we know.
Compared to the momentous responsibility of eternal judgment, the things that pertain t o this life, a r e
among the "smallest matters." If God is willing to
share with us the task of judgment in that great day,
sure!y our brethren should be willing t o manifest
confidence in our judgment rclative to the trivial
diffcrences which arisc in this earthly sojourn. That
is the reasoning of the apostle writing under the
in~pulseof the Spirit, and to that divine reasoning
we should all accede without quibble.
Much n~isunderstnndiiighas arisen over the reading of vcrsc four in the Authorized Version, which
says, "lf then u e Iicl?:e jurlg,)?7,eent of tilings p ~ r t n i n i n g to this l i f e , set t l ~ e ~ itoz judge w h o are least
esteemed in tile church." This is not a command, and
no doubt would betier convey the meaning of the
apostle, if it was read in question form, "Why set
to judge those who a r e least esteemed by the
church?" Thosc who a r c under consideration a r e the
heathen judges or unbelieving magistrates. Certainly these ~vouldbe held in lowest esteem by the
church.
That this is the group referred to is made clear
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by the following verse (5). Aftcr his previous assertion, Paul says, "I speak to your shante." This is in
condemnation of their action in going before unbelievers to be judged. He continues with the question, "Is there not a wise m a n among you?" The idea
that is sometimes advocated that the term "least
esteemed" has reference to those in the church whose
knowledge and ability is so limited that they a r e not
very prominent i n the spiritual activities, but that
such should be put forward. to judge, is not correct.
The apostle distinctly recommends that two qualifications a r e essential to the judge who would hear
cases between brethren. Those two, as he names
them a r e "wisdom" and "ability."
What should be the attitude of one who cannot
receive a proper adjustment in a dispute with a
brother in Christ? The answer to this is given in
vcrse 7, as follows: " W h y do ye n o t rather take
w r o n g ? W h y d o ye n o t r a t h e r s u f f e r yourselves t o
be defraztdctl?" The first of thcsc questions has to
do with personal injury; the second with property
injury. We take wrong when someone speaks evil
of us; we suffer oursclves to be defrauded when we
permit another to take what is rightfully nurs, and
is not rightfully or legally his.
It is altogether possible that one of the brethren
might be selected t o hear and arbitrate a disagreement, and be faulty in his judgment. Brethren in
Christ a r e only human, and their judgment, even
though based upon God's Word as a standard might
be wrong in application. Thc standard is a perfect
one, but the application of i t by the individual may
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be faulty. Under these circumstances, what should
be the action of the aggrieved member. Should he
quit the church, or seek to build up a following
within i t as a faction? Certainly not! He must take
wrong, and suffer himself to be defrauded, knowing
that in the last day all of us shall stand before a
judge who is as perfect in judgment as the law
which he has given. Then, "when all shall be made
plain" we'll have a perfect adjustment of all the
many things, which during our lives on earth could
not be settled. The only thing for the offended member to be sure of, is that he has done all that is
required of him by the Lord, if then he suffers in
silence, he will some day be openly rewarded a t the
eternal bar of justice.
It would be f a r better to lose all of one's property
on earth, than to lose the eternal inheritance after
death. If one quits the church in disgust and discouragement, he mill lose his soul forever. He shows
that he placcs a higher value upon the things of this
world, than he placcs upon the glories of heaven.
"What is a man profited, i f he gain the ttihole world
and lose his own soul? or what sliall a man give in
exchange for his soul?"
Many there have been who were innocent of any
guilt, and who suflercd under a false judgment.
Then with hearts filled with malice and reeking with
a desire for vengeance, they have set out to destroy
thc church, and cndcd up with dashing themselves
upon the rocks of disappointment and frustration,
only to lose all of tlic reward promised to those who
are faithful unto death. Let us be willing to suffer
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loss here that we may have inestimable gain over
there.
I t has been said that one good example is worth
a score of 1)recepts. We a r e all aware of the constant
use of examples by our Savior, during his carthly
ministry, in order to illustrate the spiritual phases
of the Kingdom. I want, a t this point in our study,
to inject an account of a difficulty xvhich arose in a
certain congregation, and detail the method used in
its settlement. Slncc all of the things which a r e to
be set forth a r e factual, and inasmuch as the use
of the names of those wlio were orifiinally involved
niight prove embarrassing, I shall designate the ones
concerned with letters of the alphabet. Otherwise,
the statements made a r e true in every detail.
A and B mere both members of a congregation
located in a. state in the midwcstern part of our
country. A was a miser of feeder cattle, and a t the
time this incident opens was approached by B, who
made an offer to purchase t\velve head of cattle,
paying the market price prevailing a t the time of
purchase. Later testimony indicated that the following verbal agreement was made.
B. "I'm not quite ready for the cattle as yet, but
I want thcm and will take them. 1'11 call you when
I'm fixed to
them, and will pay you the
market price on them a t the time of delivery. You
can weigh the111 on your platlorn1 scale."
A. "I'd just as soon you'd have them as anyonc.
Besides that, i t will save nie the long haul to the
city market, ancl the expense of thc commission rrlen.
If you'll give me a ring oil the telephone, I'll deliver
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them when you call, and the price agreed upon is
the market price a t tirnc of delivery. I can haul them
over as soon as you get your fcnce finished around
the pasture, so just notify me!"
I t happened that I3 finished his fencing project
near noon on Saturday, and. a t that hour called A
on the telephone. A informed him that his fatuily
was just rcady to drive into town, and would probably be back too late to load the cattle. I-Ie suggested
that delivery bc made on Rlonday, and to this E
gave his ready consent. Thc n~arltetprice on Saturday a t noon, was $25 per 100 pounds. Cut on illonday the opcning market was one dollar higher, and
the prevailing price nras $26. In figuring up his
bill, A used the latter figul.e, but B remonstrated.
He declared that i t was not his fault that A did not
deliver them on Saturday whet1 he called him. A, on
the other hand, insisted just as strongly that the
contract was to be the price a t time of delivery, and
that B had agreed. to accept delivery on nlonday.
The price differential was exactly $90.
After several bveelts of disagreement, both brethren mere aware that the matter was causing a disruption of the peace of their families. Not being
able lo come to nn agreement between themselves,
they al~proachcdthe elders with the suggestion that
they be allo~\~cd
t;o selc?ct two evangelists who had
formerly labored in the area to coxme and act as
arbiters. The elrlers C, D, and E took the matter
under advisement, then told A and C that the case
was pn~.cIyone of local jurisdiction, and to call in
men from the outside, that is from other congrega-
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tions, might tend to make i t affect other localities,
and even militate against the evangelists in influence
before concluded.
Accordingly, i t was suggested that Elders C and
D sit as arbiters in the matter, Elder E agreeing to
disqualify himself upon the basis of expediency,
inasmuch as he was a brother-in-law of A, who had
married the sister of E. This proposition was accepted, and i t was agreed that both parties to the
case would accept the decision of the two elders.
The arbiters summoned A to tell his story in their
presence, then visited B and listened to his recital.
After this both men were brought together face to
face, and the points of difference examined. All mas
done in a proper Christian spirit, the clders having
admonished both principals that they would not
tolerate any show or manifestation of anger, nor
would they permit any "evil speaking" the one about
the other.
After deliberation they wrote their decision, a
copy of which is given herewith and which seems
to me to be quite interesting in its details.

Decision
"The undersigned, elders of the congregation at
Blank, having been asked to act as arbiters in a
case involving two members of this congregation,
A and B, wish to state the following:
( 1 ) This case involved the salc of twelve head of
livestock, the sale being made by Crothcr A, the purchaser being Brother B. A difference of $DO existed
between these men in settlement, Brother A claiming
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that he was entitled to that much more than Brother
B was willing to pay.
( 2 ) It is our firm belief after hearing all of the
testimony that both of these brethren were sincere
in their original contention, and that the case arose
as a matter of misunderstanding, such a s is common
when verbal agreements a r e entered into without
a written contract showing positive specifications.
(3 It is our finding that due to the prolongation
of this dispute both brethren have said things which
are unbecoming, and although they have shown a
proper spirit in asking for a decision in the matter,
they owe to each other an apology for harsh words
spoken during the heat of their controversy.
(4) Inasmuch as both men were lax in making
their original contract sure and certain as to language, we do not believe that either should suffer
the fall loss or gain. Therefore, we have decided
that Brother B should pay to Brother A one-half the
sum of difference, o r the amount of $45, and that
this should be accepted by Brother A as an end to
the controversy.
(5) We beseech both men to forgive each other
and work together in this congregation in peace and
harmony, endeavoring to keep the unity of the Spirit
in the bond of peace. We commend them for their
willingness to be in subjection to those of us who
have the rule over them, and pray f o r their continued faithfulness."
Co?nment
The above decision may not have been the decision
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you would have reached if called upon to assist in
adjustment of the differences. However, i t has
always been an iuteresting one to me, since it came
within my scope of knowledge, for several reasons.
I n the first place, it is noteworthy that the principals
involved were willing to ask someone to help them
by arbitration, thus saving the church and their own
families any further dificulty. Again, i t seems to
me that the bishops of the church showed wisdom in
suggesting that e~angelistsbe not called in to hear
a case which was purely local in its scope and was
positively under the jurisdiction of the elders. In
many instances, evangelists have trampled upon the
authority of the elders by entering into congregations, and assuming the work belonging to the
eldership.
Too, i t seems that there a r e few leaders who would
havc gone ahout the matter in such a deliberate way,
striving al\vays to keep down further disagreement.
One of the elders disqualified himself to act in the
case, because of his relationship to one of the participants. This is in line with the practice of civil
judges when i t is deemed that there might be a
future charge of partiality or favoritism. I worlld
like to say that the case we have just considered was
definitely settled by this decision and the men continued faithful in the work of the Lord in the community. The church was saved by commonsense
application of the principles of the New Testament.
It is amazing to the student of divine law t o note
how little of the sacred volume of the New Testament is devoted to precepts outlining procedures for

dealing with the personal offences which arise. This
dearth of material which malies up a great part of
the statute books of the state, and which is so predominant in the Old Testament, becomes even more
astounding to one of legalistic training, when it is
recalled that the Book freely admits, that "in m a n y
things zue all offend" (James 3 : 2 ) .
It can be accounted for upon the basis that the
New Testament is a law engraved upon the heart.
Its purpose is to govern the relationship of the redeemed "not of the letter btit of t h e spirit: for the
letter killetl~,but the spirit g i v e t l ~life" ( 2 Cor. 3 : 6 ) .
The church of the blcsscd Master is not intended to
be so much a court for the trials of felons, as i t is
intended to be a school in which all sit a t the feet
of the great Teacher, and learn to love each other by
learning to love Him. Those ~ v h ohave caught the
spirit of the New Testament of God's grace will have
little difficulty in adjusting their lives to include a
deep affection for their brethren. "Beloved, let us
love one another: for love i s o f G o d ; and everyone
He
that loveth i s born of God, ant1 k n o z ~ ~ c tGod.
h
that loveth not knozccth not God; for God i s love"
( 1 John 4 : 7, 8 ) .
Thus the new covenant is one of principle rather
than precept. The Old Testament dealt with God's
people as with children or servants. Both of these
need specific: precepts from the fathers or masters.
When children attain their majority, they may be
expected to exercise their judgment to some degree
in application of principles provided. This is madc
clear in Galatians 4 : 1-7, which concludes with the
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statement, "Wherefore thou art no more a servant,
but a son: and i f a son, then a n heir of God through
Christ." In view of this, it is a cause of astonishment to notice how many of the grovnup children
of God still act like children in their petulant, trifling
disagreements, when they cannot have their own
ways. I n the only thing in which we a r e told to be
like children, we act like adults. " I n nzaliee be ye
children!" Only adults hold a grudge through the
years. Children soon forget and return happily
to play with the very ones wbom they previously
assailed.
It will be germane to the issue for us to note a
few of the divine principles enunciated for our regulation of relationships within the fellowship of the
Body. "Be kindly affectione,d one to another with
brotherly love: in honor preferring one another"
(Romans 12: 1 0 ) .
"Take heed to yourselves; i f thy brother trespass
against thee, rebuke him; and i f he repent, forgive
s t seven times
him. And i f he trespass a g a i ~ ~ thee
in a day, and seven times in a clay turn again to thee,
saying, I repent; tlzozc shalt forgive him" (Luke 17:
3, 4 ) . It seems to be a n easy matter for most of us
to rebuke one who offends, but i t is rather dimcult
f o r many to forgive a penitent, and especially if the
offence is aggravated by 'epetition multiplied many
times. Perhaps we, as did the apostles when they
heard this instruction, necd to cry out to the Lord,
"Zncrease our faith."
Since i t is declared that "It is i?npossible btct that
offences will come," we should examine our hearts
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before such a n offence arises and determine if we
have the proper attitude toward God and our brethren, to act scripturally when such an offence is presented unto us. There a r e only three ways by which
an offence can be causcd against us: by aggression
upon our person, property or character. When any
such offence occurs, lct us fortify ourselves through
prayer, and ever maintain a firm desire to save the
aggressor. "Let ?lothing be done through strife or
vainglory!"
Realizing our own weakness, let us approach the
offender in humility and mcekness, "considering thyself, let thou also be tempted" (Gal. 6 : 1 ) . If by
persuasion and reason, we can bring him to see his
fault, and he is thus led to repentance and restitution, we can go away feeling a surge of joy in our
hearts, for the record says, "Thozi &st gained t h y
brother!" We can only gain him or lose him. Is it
not much better to gain him, than by undue antagonism to drive him so f a r away t h a t he can never
be reclaimed? " L e t him knozu that he which eonverteth the sinner from the error of his way shall save a
sozil from death, and shall hide a multitude of sins"
(James 5: 2 0 ) .
Let us not go looking for offences. One generally
finds what he looks for. Many have their feelings
protruding so f a r on each side, that you cannot get
in their vicinity without apparently giving offence.
Such people have not learned the essence of the
gospel, but weak in faith and character, they seek
to cover up thcir own dcficicncies by projecting their
faults upon others. Let us strive t o be "strong in the
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Lord and in the power of his might!" The Christian
religion is f o r grownup men and women; not f o r
those who a r e childish, but for those who are ch'ildlike !

PUBLIC OFFENCES
(Restoration)
The chief aim of all discipline is the good of the
individual. This is true of instructive a s well as corrective discipline. We teach men and women "how
to behave themselves i n the house of God, which
is the church of the living God," in order that they
may recognize the various aspects of the divine law,
and thus not become transgressors, since "sin is the
transgression of the lazc." It is not to be expected
however, that we shall be able to prevent the rise
of all offences. Jesus declared, "It mzist needs be
that offences come" (Matt. 1 8 : 7 ) , and, "It is impossible but t l ~ a offences
t
will come" (Luke 17: 1 ) . The
apostle testifies, "For there must be also heresies
among yoz~" ( 1 Cor. 11: 1 9 ) .
The ideal situation would be a congregation so
perfectly taught that being governed to perfection
by the law of God, no distressing or disturbing element could arise. Inasmuch, though, a s the church
is made up of humans, and since all of us a r e fraught
with weakness, we cannot expect such an idcal situation. We should leach all their obligations to God
and their brethren, to eliminate as much of wrong
from their lives a s possible. Continual instruction
is needed in Christian living. That is why the church
needs to be taught, rather than to listen to mere
preaching. To the extent all a r e taught in love, to
that extent we will be free from the necessity of
exercising public discipline upon offenders.
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There is an old adage, uninspired but true, "An
ounce of prevention is worth a pound of cure." Another of these famous old sayings is "A stitch in
time saves nine." These have become proverbial as
a result of the experiences of mankind through generations of the past. We may well profit by the
homely truths which they represent. If we cannot
prevent all from transgressing by instructive discipline, corrective discipline must follow. We should
next attempt to restore all who a r e guilty, o r overtaken in a fault. When i t is impossible to restore,
and only when it is so, we should take the final step,
that of exclusion of the guilty person. Even then,
the act should be performed for the good of the
offender.
Alexander Campbell, writing in "The Christian
System" makes this statement, "Offences must come,
and if possible they must be healed. To cut off a n
offender is good; to cure him is better; but to prevent him from falling, is best of all. The Christian
spirit and system alike inculcate all vigilance in
preventing; all expedition in heal in^ offences; and
all firmness in removing incorrigible offenders. Its
disciplinary code is exceedingly simple, rational and
benevolent. It teaches us t o regard all offences as
acts of impiety, or acts of immorality; sins against
our brethren, or sins against God alone; the omission
of right or the commission of wrong."
The officers of each congregation should be ever
on the alert to discover signs of weakness in those
who a r e under their care. One 01the qualifications
of the bishop is to be "vinilant" (1 Tim. 3: 2 ) . The
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elders were told to "Take liccd tinto thyself and unto
tlie flock" (Acts 20: 2 8 ) . A good shepherd is always
observing his [lock to determine if there is danger
of illness I'roni esposut.c or other external influences.
The 1c:tders of a~icieiltIsrael were condemned in
this langu:~ge,"The discnsed hace ye not strength-

ened, neither hal'e ye hcnlcd that zchich zaas sick,
neither 1in.ve yc bo~lnrlzip tlznt which was broken,
neither have ~ ( brozight
3
again that ?chick ?cas driven
azcau, ilcitlier have ye sozrght that which tons lost.
. . Therefore . . th,zts saith the Lord God, Bel~old,
I ctm agrtinst tlie shcr)he~ds,and I tcill require m y
floclc at their hand" (Ezekiel 34: 4, 9, l o ) .

.

.

At the first sign of faltering upon the part of any
member, he should be given strength by proper diet
of God's Word, which is a s bread to the hungry,
~ v a t e rfor the thirsty, and nledicine for the sick.
hlany times we could prevent a brother from erring
if we mould but teach him the "way of truth more
perfectly." If we u70uld talk to the ones who a r e
weak inste:~d of talking about them, the church
would he spared much grief and the Cause would be
protectccl. We should ever manifest sincere concern
towa1.d those who need strengthening.
With ali of our care, there will still be those who
will offend God and the church by their words and
deeds. Wlien such a difficulty arises, we a r e given
instructions as to our procedure. "Brethren, i f a
man bc o~~ertrtl;cn
in a fault, ye which a70 sviritztal, restore such a n one in the spirit of meekness;
conairloing thyself, lest thou also bo tempted"
(Gal. 6 : I j .
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ANALYSIS
OF INSTRUCTION
With regard to this scripture it may be observed
that we have set forth here: the subjects, the action,
the attitude, the attitude toward self, the purpose
of the latter. Let us note these in order.
(1) The subjects. The first is the brother in error;
the second the one who is to assist him back to the
path of virtue and rectitude. We believe that the one
who is "overtaken in a fault" as herein mentioned
means one who is swept into guilt by suddcn temptation or passion. There is nothing to indicate that it
refers to one who deliberately plots and plans t o
commit some wrong, for i t is not to be expected that
children of God will commit sin deliberately and as
a part of the plan of life.
Who is to restore such an one? Is this the duty
of the elders alone? Some there are who excuse their
lack of interest in the erring brothcr, by shifting
the responsibility for his restoration to the shoulders
of the officers of the church. This is evidently not
Gocl's plan. "There shozild be no schism i n the body;
but the members shoztld have the same care one for
another. And whether one member suffer, all the
members s u f f e r w i t h it" ( 1 Cor. 12: 25, 26). I t is
the duty of every faithful member of the Body to
attempt restoration of those whom they can visit and
encourage to return to faithful service.
" Y e which are spiritual" places only one limitation upon those who a r e commanded to restore the
erring. I t is not a part of an oflicial duty, but simply
the obligation of all who a r e spiritual. Those who
visit the one overtaken in a fault should not be guilty
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of the same sin. It requires confidence in his restorer
upon the part of the one who is in the fault, if ever
he is to be brought back. Otherwise, " w h e r e i n t h o u
jztdgcst another, t h o u condemnest t h e y s e l f ; f o r t h o u
t h a t judgest doest t h e s a m e things" (Romans 2 : 1 ) .
If you who read this are spiritual, and you know o f
a brother who is overtaken in a fault this day, i t is
your duty to go and attempt to restore him. If you
do not, then you have violated one of the instructions
of the gospel of God's dear Son. " W h y call ye m e
L o r d , L o r d , and do not t h e t h i n g s w h i c h I tell you?"
( 2 ) The action. This is expressed by one word
"restore." We should consequently approach the
task in such a manner as to bring about this action,
or result. Anything which would tend to drive the
erring farther from the truth must be avoided for
it will achieve the opposite of the desired end. The
term "restore" as used here does not mean to restore
one who has been disfellowshipped or excluded. I t
simply means to "set him right" by recovering him
from the fault of which he has been guilty. Circumstances must be taken into consideration, and no
formal rule is given by the apostle as to how the
result should be obtained.
The temperaments of men differ greatly, and the
words that might be spoken to one to restore him,
might drive another away. Even in the same family,
children difTer greatly, and the procedure of parents
in correcting them, must vary according to their
dispositions. A cross loolc from the father might
cause one child to burst into tears of regret, whereas another might be so stubborn that chastisement
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with the rod would hardly bring i t into subjection
to the father's will. Thus i t is in the family of God.
However, i t may be safely said, that certain general characteristics enter into every attempt a t
restoration. It is the application of those principles
which differ. "Let v o w speech be alztiay with gTace,
seasoned w i t h salt, thnt ye mag knozc: how ye ought
to anszcer ecery ?itan" (Colossians 4 : 6). Before a
man can be restorcd to the right way, he must realize
that he is in the wrong way. With God's Word in
hand the restorer should instruct the guilty as to the
teaching of the sacrcd truth, pointing out exactly
of what his fault consists, and wherein he has viw
lated the divine precepts. Then he should be admonished in love to correct his fault ere i t be too late.
This should be followed with prayer that the erring
brother may fully understand his position, and b e
come truly penitent beforc thc Lord. Instruction,
admonition, and prayer: these three constitute the
tools in the hand of every unofficial Christian to
bring about the restoration of those who go astray.
Let us use those tools to mould and shape the hearts
of our brethren, so they shall be in the image of
Christ.
( 3 ) The attitude toward the guilty. This is specifically covered in the expression, " I n the spirit of
meekness." It will be well to notice first, the attitudes which are forbidden by this injunction. Certainly we cannot approach an erring brother in the
spirit of anger, for this is the opposite of the spirit
of meekness. Moreover, ' ' t l ~ ewrath of n m n worketh not the righteousness of God" (James 1: 2 0 ) .
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A spirit of controversy should be avoided as much
as possible. Perhaps the least effective way t o win
a man to your way of thiiilting is to become involved
with him in a heated argument. All hope of restoring him will be lost if such a dispute degenerates
into clamorous accusations hurled back and forth.
"Let all bitterness, and wrath, and anger, and
clamor, and evil speaking, Be put away from you,
w i t h all malice" (Ephesians 4 : 31). "Do all things
tcithozct murnzztriwgs and dispzctings" (Phil. 2 : 14).
The expression of the apostle also condemns a
spirit of arrogance and lordly assun~ption. We
should never seek to have men "look up to us" but
we should all "look unto Jesus!" "Be not wise in
your ozcm conceits" (Romans 12: 1 6 ) . "Let nothing
be done through s t ~ i f eo r vainglory" (Phil. 2: 3).
"Put on therefore, as the elect of God, holy and beloved, bozvcls of mercies, kindness, humbleness of
mind, meekness, longsuffering; forbearing one another and forgiving one rcnolher, i f anzJ m a n have a
quarrel against ang; even as Christ forgave you, so
also do ye" (Col. 3: 12, 13).
No one should engage in the work of reformation
of character in another whose own character has not
been reformed and made like that of the Son of God
insofar as patience, humility and gentleness a r e concerned. These attributcs do not mean that one
should not be firm in adherence t o duty, but rather
that duty should be carried out in mercy, justice and
equity. Harshness must give way to humility; pride
to patient forbearance; and wrath to righteousness.
(4) Attitude toward self. The inward look a s well
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a s the outward look must be a part of the life of all
who a r e spiritual. Too many when they engage in
the task of restoring another, look only a t the
offender. We are told to "consider ourselves" also.
Our own frailty, our liability to fall, should make
us conscious ever of a need for compassion toward
those who have fallen into sin. This means that we
"must put ourselves in the place of the other." You
can determine the degree of intcrest and kindness
you should manifest toward the erring, by asking
yourself the question, "How would I want my brethren to act toward me if I had fallen into this error?"
If then, you "do unto others as ye would that they
should do unto you," you will maintain that degree
of Christian charity which is so essential.
( 5 ) The purpose of this attitude. The apostle
seeks to make us realize that our human infirmities
a r e so treacherous that any of us may be overtaken
in a fault. We may yet he guilty of the same sin
about which we admonish our brother; wc may cvcn
go beyond and transgress in a manner which would
cause greater harm to the church and to those whom
we love. David was guilty of the very sin upon which
he pronounced the sentence of death (2 Samuel
12: 5 ) . Peter, who so eloquently proclaimed in the
house of Cornelius that God is no respecter of pcrsons, and later defendcd his action in fellows11ippin.g
with Gentiles, by affirming that to do otherwise
would be to withstand God, through fear of men
created a faction in the church a t Antioch, and was
accused of hypocrisy by his fellow-apostle (Acts 10:
34; 11: 17; Gal. 2 : 11-13).
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Our duty is not fulfilled if in praying for our
brother, we forget to pray for ourselves; if in condemning his error, we neglect to admonish ourselves
to be careful; if in instructing him, we fail personally to learn the way of truth more perfectly, that
we might walk circumspectly in the future.
Inasmuch as "love i s the fulfillment o f t h e lazu"
(Romans 13: l o ) , we may safely conclude that having it uppermost in our minds, the proper technique
to be employed can be worlted out by each of us. A
mother may not lcnow all there is about the subject
of psychology a s applied to children, but her love
for her children overcomes her lack of knowledge.
dust so, we may not know a lot about the proper
approach and we may be ignorant of the finer points
of salesmanship in breaking down resistance, but if
our hearts a r e filled with love for those who a r e
falling by the wayside, me will accomplish good. Thc
mother of the writer was hardly able to read a t all,
yet she was a wonderful mother to all of her hroorl,
because her love overflowed her heart and filled the
lives of all of us. I would not have traded her for
a child psychologist !
"Hatred s t i ~ r e t hu p strifes: but love covereth all
sins" (Proverbs 10: 1 2 ) . "Charity sztffereth long,
and i s kind; c h a r i t ~cnnieth n o t ; charity vaztnteth
not itself, i s not pztffed up.
. Beareth all t h i n g s ,
believeth all things, hopeth all things, e n d z ~ r e t hall
things" ( 1 Cor. 13: 4, 7 ) . " A n d above all these
things pat o n charity, which i s the bond of perfectness" (Col. 3 : 1 4 ) .

..

THE EFFECT OF DISCIPI,INE
Discipline administered publicly has a three-fold
aspect in so f a r as its effect is conccr~~cd,
sustaining
a relationship to the offender, the church and the
world. Its primc object is to save the offender, its
secondary object to purge the church, and its tertiary object, to influence the world to a greater
respect for the standard of righteousncss sct forth
in God's Word.
Even ~vitl~dra\val
of fellowship must be with a
view to saving the one w11o is guilty. It is the capital
punishment of God's spiritual law, vhich deprives
the guilty of all the privileges and bencfits of fellowship with the Lord's people, thus making him consider the true status of his condition, \ ~ i t ha view
to bringing about his return to the church. Let us
detail in outline form the scriptures which prove
this to be the true objective as pertains to thc
oIl'ender. Discipline is essential, because:
1. It produccs life, by bringing us into subjection unto the Father of spirits. We C I I I I I ~ C Jbe
~ in
Christ, without being subject to God. Rebellion
against God's law brings punishment, but the rcasou
f o r sucll chastisement is that we ~ i ~ i g llive,
i t or enjoy
spiritual union with the I":tther. " W c lzn!'e had
f a t h c ~ sof the flesli tclzicli eorrcctcd z ~ s ,crnd toe ga,ue
then!. Tevercnce: shall w e not nzzteh roth1.r be in sztbjection to the Father of spirits, nncl live?" (Hebrews 12 : 9 ) .
2. It is for our profit, that we might be partakers
of God's holiness. "For they (earthly fathers) verily
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for a jeiti dnys c / i u s t ~ , ~U S~ adf t e r thei? ozun pleasure;
but he for our profit, t h a t w e m i g h t be partakers o f
his holiness" (IIcb. 12 : 1 0 ) .
3. I t yields the f r u i t of righteousness in peace
unto those who endure it. " N o w n o chastening f o r
the present seemcth to be jo?lous, bzct grievozrs:
nevertheless afte?zoarcl it yieldeth t h e peaceable fruit
o f vighteoztsness u n t o t h e m w h i c h are exercised
thereby" (Hebrews 12: 11).
4. It tends to confirm one in the truth, making
him sound in the faith. "11/herefo?-e r e b u k e t h e m
sharply t h a t t h e y ?nay be sozcnd in t h e faith" (Titus
1: 1 3 ) .
5. It eriforces lessons which can be derived by no
other way, as for instance, in the case of blasphemy.
" O f whonz i s Hy?izenaez~sand Alexander; w h o m I
have d e l i c e ~ e du n t o S a t a n , t h a t t h e y m a y learn not t o
blasphenzc" (1 Timathy 1: 20).
6. It produces a destruction of fleshly lust, working to the ultimatc salvation of the soul. "Deliver
sztch a n one unto S a t a n f o r the destruction of t h e
flesh, that the s p i ~ i t???a?!be saved in t h e d a y of the
Lord Jesus" ( 1 Car. 5 : 5 ) .
7. It provides the means by which one can recover
himself from thc snare of the devil. " I n meelcness
imtrztcting tliosc t l m t oppose thcnzselves; if God
verndventztre will give t h e n repentance t o t h e ac1;noztiledying of the i r u l h , am1 that t h c y m a y recover
t h e ~ n s c l c e sozct of t h e snare of the devil, w h o a r e
talie?~caplire by h i m c l t his ztiill" (2 Timothy 2:
25, 26).
8. It produces a sense of shame, which is essen-
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tial to humility, and leads one to return to the fellowship. "If a n y man obey not oztr word b?/ this epistle,
note that man, and hace no company with him, that
he may be ashamed" ( 2 Thess. 3 : 1 4 ) .
In view of the preceding scriptural reasoning, i t
would appear that the worst enemy of an offender
is the one who \irinlts a t his transgression, and thus
encourages him to persist in a course which must
certainly produce eternal condemnation. The greatest friend is the one ~ h points
o
out the error of the
way. The church can do no greater service to a
violent trallsgressor than to deliver him unto Satan
for the destructiou of the flesh. To tolerate him in
the fcllo\vship, to have company with him, is unquestionably the surest way to guarantee that hc will be
lost. Failure to administer discipline may bring
about the removal of the candlestick of the church.

EFFECTON THE CHURCH
The good of the church demands regular, systenlatic and impartial practice of scriptural discipline. We send our children to school today to study
hygiene of the physical body. At an early age they
learn that the body cannot function properly as long
as i t is filled with toxic poison. They know that such
poison spreads from one member to the other until
i t eventually affects adversely the entire system. The
Body of Christ cannot harbor within its members
thosc who arc cletrimental to the structure as a
whole. There must be a purging, a pruning, a cleansing to enable the church to be in a healthy and workable condition.
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1. Discipline in ridding the congregation of evil,
makes of the church a new lump, filled with sincerity
and truth. " P z ~ r g eout therefore t h e old leaven, t h a t
ye m a y bc n n e w lunzp, a s ye are unleavened . . w i t h
the ztnleavened bread of sincerity and truth" ( 1 Cor.
5 : 7, 8).
2. It is a proof of obedience in all things. The
apostle specifically told the church a t Corinth to put
away from among themsclvcs the fornicator. Later
he wrote, "For to this end also did I write, that I
m i g h t know the proof of yoti, whether y e be obedient
in all things" ( 2 Corinthians 2 : 9 ) . The command
to exercise discipline is a supreme test of the church,
because it necessitates that all human consideration
be set aside in favor of the divine regulation. The
church that will not withdraw publicly from those
who are disorderly is not a faithful church of Christ,
because it is not obedient in all things. If we can
select the commands that we wish to obey, and
ignore the o t h e ~ sor
; if we can do the things that a r e
easy to do to t h c ncglcct of the things which a r e
more difficult, then we are sectarians pure and simple; for i t is these considerations which a r e responsible for every sectarian body on earth.
3. Discipline is the only method by which the
church call clear itself in the sight of God, a h e n i t
becomes infected with sin. Without such clearing of
self, the church mill not merit or receive the approval
of Cod. " Y e sorrowed a f t e r a godly sort, w h a t carefzclness it wrought in you, yea, w h a t clearing of
yozt~selvcs.. . I n all things ye lta?ie approved yourselves t o be clear in t h i s matter" ( 2 Corinthians

.

.
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7: 1 1 A study of the context will show t h a t "this
matter" referred to the withdrawal a s commanded,
from the fornicator mcntioncd in 1 Corinthians 6.
4. Discipline inspires godly fear and reverence in
the hearts of those who hcar or see it administered.
The chastisement of a child in the home often has
a salutary effect upon the other children, acting as
a preventive against the samc violation or another
akin to it. "Thcnz t h a t s i n rebtlke b e f o ~ eall, t h a t
o t h e ~ , salso m a v fcnr" ( 1 Timothy 5 : 20). The first
recorded sin of the h'ew Testament church was a
case of covetousness, which terminated in a prevarication told by a man, and endorsed by his wife. The
discipline in this initial case was handled directly
by the Lord, and both parties fcll dead. The result
is summarized in these words, " A n d yrcat fear came
u p o n crll the ciizi~ch,and u p o n as nzaity as licard
tlicse thiizgs" (Acts 5 : 11).
I n the lalv of hloscs, p1.ovision was made for the
public trial of a false witness, and the lam of "lex
talionis" was involted against tlrc offender. " T h e n
shall ye do zinto h i m , a s h e had thought to havc done
zinto 1 ~ i sbrother: so shalt thoti 17ut ntuny e i ~ i lfront
among uoz<. A n d those ir:hich rrlnain s h d l hcar, and
feu?, and s l ~ a l l11cncefoi.th co?izmit n o 1)zo~ea n y such
cvil amolzg ?lozin (Ileuteronomy 19: 19, 20). So long
a s thc churcli l>rcachcs one standard of conduct and
lives another, that long vill it be troubled with evildoess ill its midst. When the time co111cs t h a t the
law of the Lord is enforced by thc church as commanded, then will the membership become more
settled, rooted and grounded in the faith, and there
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will be fewer problems of conduct to trouble the
leadership. Wickedness shall continue until it is no
longer tolerated. In order to purge idolatry from
among his pcoplc Ismel, God decreed the death of
the idolater, and said, "An.d all Israel shall hear, nnd
fear, and shall d o no ,?narc nny szich zoickedness as
this nnzony yod' (1)cnt. 13: 1 1 ) . Those leaders e r r
grievously who want to hide sin from the eyes of the
church, and administer discipline secrctly and privately. Such a coarse defeats one of the great purposes of disciplinary action! KO sin is ever settled
by being white-washed. There is a difference between whitewashing sin, and xvashing it white in
the blood of the Lamb. The first course of action
hides it from man's sight; the second remits i t in
God's sight!
Whcn Iiorah, Dathan, Abiram and their company
died because of their rebellion against the chosen
leaders of God, i t was provided that their censers
of brass which had been used by them, should be
beaten into broad plates and used to cover the altar.
Since that altar was the center of worship for the
nation, they would st'e a constant reminder ever
before their eyes that God ~villnot tolerate rebellion
against the authority of his leaders, who serve him
faithfully (Numbers 16: 38, 39). We need to keep
before the eyes of our mind the fact that the same
God still governs.
5. Discipline is God's surgical scalpel for the
renioval of cancer from the Body. Sin is a malignant
growth which puts forth its roots to affect all of the
living tissues about it. Ileresy spreads through the
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congregation w i t h increasing rapidity unless i t is
checked b y positive and unrelenting opposition.
"Their word will eat as doth a canker: of whom i s
Hymenaeus and Philetus; zuho concerning the t w t h
have erred , . and overthrow the faith of some"
(2 Timothy 2 : 17, 18).
A rotten tomato i n a basket o f others; a decaying
potato i n a barrel, these all affect those about them
u ~ i t i land unless they are removed. The only hope
o f saving a body when incurable gangrene sets i n
upon one o f the members is b y removal o f the diseased part. One does not have a n arm amputated
because he desires it, but rather because he desires
t o preserve t h e body as a living unit. The church
does not cut o f f from its membership those who are
guilty, because i t dislikes or hatcs them, but to keep
the organization pure and clean. Jesus will not tolerate a n impurc body!
6 . Discipine is t h e means b y which t h e church
proves her right t o continue i n the favor and under
t h e protection o f God's Son. A refusal to obey the
command t o remove t h e gross o f f e n d ~ r sagainst
heaven's authority, makes the church guilty of the
same rebellion as t h e original evildoer. I t is possible
for God t o withdraw from a congregation, that does
not do His will. "Remember therefore from whence
thou a ~ fallen,
t
and repent and clo the first works;
or else I will come z~ntothee quickly, and zuill remove
t h y candlestick out of his place" (Revelation 2 : 5 ) .
T h e candlestick was a symbol o f a congregation
(Rev. 1 : 2 0 ) . Those who have accepted the gospel
have entered into covenant relationship with God.

.
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I n order to have the blessing of heaven upon us we
must obey all of the precepts set forth in the gospel.
"Keep therefore the ?cords of t h i s covenant, and
do them, that ye m a y prosper in all that ye do"
(Deut. 2 9 : 9 ) .
EFFECT ON TI-IE

WORLD

Many squeamish souls, thinking more of their
worldly friends than of the commandments of God,
object to the exercise of discipline, especially in exclusion of evildoers, offering the excuse that i t will
liave an adverse effect upon those who a r e not yet
Christians. Certain things shoulcl be borne in mind
as we strive to live for God. One of them is that
we should not ask what effect our obedience to divine
commands may have. Our duty is to obey; not to
seek excuses to keep froin doing so! If the entire
world turned against us for doing what God commanded, we would still have hut one choice-to ohcy
God. "Do I now perszcade men, or God? or do I seek
to please m e n ? for if I yet plea.se,d m e n , I shoz~ldnot
he the sercant of Christ" (Galatians 1: 10). " L e t
God be true, but evcflj m a n n liar" (Romans 3 : 4 ) .
However, we may safely a f i r m that discipline
exercised by the church according to the divine regulations, not only will not have a bad cffcct upon the
world, but will actually provide for the growth of
the church, and i t is so designed. Thinking men and
women do not want to belong to a hylmcritical institutioa. They do not want membership in an organization that preaches one thing and practices another.
It is true that the very reason a lot of people give f o r
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having no interest in the church, is that the church
is filled with hypocrites. If therefore, the church
took away f r v n ~them this excuse, by eliminating the
hypocrites from the flock, i t is evident that i t would
have a greater influence for good.
A church that is corrupt can never do what it is
expected to do in freeing the world of sin. We have
too long been treated to the ridiculous spectacle of
a n unconverted church attempting the conversion
of a n unconverted world. If the church will clean
up, clean out and Beep clean, i t will appeal to those
who a r e sincere and earnest, because i t will maintain a standard of puritl-, not only in word, but also
in deed.
If ever the enactment of discipline should have
had the effect of driving men and women away, i t
was in the case of Ananias and Sapphira. Ilere was
an aggravated case of hypocrisy resulting in a n outright lie. The penalty was assessed quicltly, and was
the most severe imaginable. It brought death swiftly
and surely. If discipline unduly influences people
from the church, this should have done it. Instead
we read that " b e l i ~ u e r stoere the more added to the
Lord, mutitudes both of m e n and women" (Acts
5 : 1 4 There was power in the profession of the
church, because a standard of purity corresponding
to its plea was to I Jrnaintained.
~
The church is constantly under the surveillance
of thosc nbout it. " Y e are our epistle k n o w n and
read of ail nzen," said the apostle to Corinth ( 2 Cor.
3: 2). We a r e the "sinner's Bible; wc arc the scofer's creed." If the Bible says one thing, and our
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practice another, we a r e guilty of the charge of
departing from the tcaching of the living God. If
thc Bible says "Put a v a y that v~icltedperson from
among you," and practice says, "ICcep the wicked
persons among you," how shall we convince the
world that we believe the Bible? No congregation
ever made a n~istalieby doing what the Bible says.
This is true on any subject of a spiritual nature.
It is certainly a mistaltc to wfuse to do what the
Bible says!
It is by our united effort based upon the apostles'
teaching that we shall be able to answer the Savior's
prayer for unity; and i t is only by fulfilling the
desires expressed in that prayer that we can influence manliind to "believe that thou llast sent me"
(John 17: 21). We cannot bring the world to Christ
by compromising wit11 evil. It is only by firmly
contending for the faith once delivered to the saints
that we shall impress the world for their eternal
good. Let us not think more of the world than we
do of the Bible, lest in an attempt to keep from
offending thc world we find ourselves offending the
Savior of the world.

WALKING DISORDERLY
The comnland to disfellowshil> the incorrigibly
disobedient is as plain a s any other conlmand in the
New Testament. There call be oilly one reason why
a church docs not practice it, and that is a disrespect
for the authority of Jesus Christ. We propose now
a n analysis of the passages dealing with this subject
directly. The first of these to which we call attention is 2 Thess:llonians 3 : 6, "Nozt: we command you,
brethren, in the nanie of our Lortl Jesus Clirist, that
ye zvitl~drazu yoztrse1~'es front c13enJ b o t h e r that
zcalketh disorderly, and not after the tradition. trhich
he rceeivcd of zts."
1. Observe that this is a command, not a mere
petition or expression of desire. Further, i t is a
comn~andgiven by one of the chosen ambassadors
of the King whose subjects we are. From the court
of heaven, where His eternal majesty is manifest,
comes a positive orclcr to do this thing under consideration. The church of Christ has no difficulty teaching the comma!id to be baptized. I t is insisted upon.
We have no reticence about the command to "lrry by
in storc upon the first day of the '~cecka s we liuve
been prospe~ed"(1 Cor. 16: 2).
If me obey all of the other commands, yet wilfully
neglect this one after XT-eliavc 11een taught on the
subject, can u.c be pleasing unto God'? "Fo? 7071osoever .shall keep the ~ h o l cl n ~ c ,and yct oflend in
one point, lie is gztilly of all" (James 2 : 1 0 ) . IS not
a i~ositiverefusal to put in practice illis c.orr~rriarld
a direct insult to the authority of the Son of God?
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Why should the church demand of others absolute
obedience, when i t deliberately refuses to obey? The
command to csclude the unworthy is a testing command-given
to try and prove the church. Paul
gave that command to the Corinthian church " t h a t
I m i g h t lznotv t h e proof of you, w h e t h e r ye be obedient in all things" (2 Cor. 2 : 9 ) .
Can we claim to love the Christ if we do not
accomplish his will? "If ye love m e , keep m y comnzanclments" (John 1 4 : 15). Can a church know
God without obeying this command? "Hereby we
knozu that w e do k n o w h i m , if tce keep h i s commandnzents. H e that saith, I lcnozu h i m , and keepeth not
Itis commandinents, i s u liar, and t h e t r u t h i s not in
I~i?iz" ( 1 John 2 : 3, 4 ) . Can we expect the blessings
of heaven if we neglect the commands of heaven?
" W h a t s o c v e ~toe ask, u:e receive of him, because we
k e ~ phis c o m m n n d ~ n c n t s ,and do those t h i n g s that
are pleasing in his sight" (1 John 3 : 2 2 ) .
2. The commm~dto withdraw from the disorderly
has been issued in the name of our Lord Jesus
Christ. At this time Jesus has all power and authority give11 unto him, both in heaven a ~ in
d earth
(llatthcm 28: 1 8 ) . Hc is the head of the church
(Col. 1: 18), f o r God hath "pict all t h i n g s zcnder h i s
feet, and g a 7 ~hinz to be the head over all t h i n g s to
the chz~rcli" (Ep11esi:ins 1 : 22). The apostles a r c
ambassadors of the lting and speak a s "thozcgh God
did beseech you by us" ( 2 Co~inthians5 : 20). When
they issue a command "in the n a m e of Jcsus Christ"
it comes forth by the authority of the grcat King.
A short time ago, a man of my acquaintance ob-
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jected to the exercise of discipline in the congregation of which he was a member, on the ground that
he could find no command given by Jesus during his
personal ministry, for any such action. I t is not
expected that we should find detailed information
for discipline in the church, beforc the church u7as
ever established. The churcll did not come into
existence up011 this earth until after Jesus arose
from the dead and ascended to his place of power
a t the right hancl of God.
However, the ridiculous position referred to is not
strictly according to facts, for even before the church
was set up, Jesus in his personal ministry gave a
command for those who could not be restored, to be
excluded. I refer to Matthew 18: 17, where, after
all other possihilities had been exhausted to reconcile
a perso~laloffender to the truth, Jcsns said, "Tell i t
unto the church, but if he ne:lect to hear t11c church,
let him be unto thee as ail heathen man and a publican." Inasmuch as there ~ v a no
s fellowship existing
between God's people and the heathen in those days,
and inasmuch as they refused to keep company with
the publicans, who were generally renegade Jews,
this is the equivalent to a command to cut off such
an one, a s would not hear the church, from its privileges, blessings and prerogatives. Jcsus did teach
that those who ~vouldnot be subject to the church
should be disfcllowshipped.
But if the passage just alluded to, had not been
included in the things recorded of the Son of God,
i t would not affect the situation under consideration.
The apostles of the Son of God were given full au-
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thority to set up the church on earth, and to inaugurate the government and discipline thereof, and unto
them Jesus said, " W h a t s o e z ~ e rye shall bind o n earth
shall be hountl in heaven" (Matt. 18: 18). If we
"continue steadfast in the apostles' doctrine" (Acts
2 : 42), we shall be obligated to both teach and practice what these men have taught on the subject of
discipline.
3. " W i t h d r a w yourselues." This is the action
necessitated in the command. It is a n action made
obligatory upon the church, as such. The letter in
which i t is found is addressed to " t h e church of the
Thessalonians" ( 1 : 1 ) . In order to lessen the effect
of this command, many in the past have said that i t
is merely a statement of individual action; that each
member of the congregation was to quietly and privately separate himself in heart and mind from such
transgrcssors. This is not the teaching of the Eible.
Such a course ~vouldoften leave the church in the
position of having half their membership in fellowship ~vitlia wrongdoer, and the other half withdrawn from him.
Exclusion of the disorderly is a congrcgational
action, taken formally and publicly. Acceptance into
congregational fellowship is a public a c t ; withdrawal
must be just as public. I t is a "pzinishmcnt w h i c h
i s inflicted of many" ( 2 Car. 2 : 6 ) . I t must be carried out when " y e n i e gathered together" ( 1 Car.
5 : 4 ) . It must be because " h e will not hear the
c l ~ u ~ c l(8Iatt.
~"
18: 1 7 ) . The command to "zoithdrnzu
yoztrselves f r o m every brother thtit tvalketh disorderly" ( 2 Thess. 3 : 6), " f o r w e I ~ e a rt h a t there
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ave sowte zuhich tcalk AllfONG YOU d<.?orderly"
( 2 Thess. 3 : l l ) , is the equivalel~tof the command,
"Therefore vlit uzcng from AAfOA'G YOURSELVES
that wicked person" (1 Cor. 6 : 13). The second
shows how the first is accomplished; in other words
we a r e to withdraw from the disorderly by putting
them away from among us, or out of our company
or fellowship.
illally t i n ~ e sbrethren oppose ally formal action
upon the part of thc church agaiilst those nllo have
separated tliemselves, gone elsewhere to endorse sectarianism, u r just ceased to come. It is oftcn al,gued,
"We do not need to do anything in thcir case, for
they have withdrawn themselves." There is no authority by which o r e can do this, and the church
cannot escape its obligation in such fasl~ion. If a
person has been received into tlzc fellolvship of the
church publicly, the church has a n obligatioii to look
after his welfare. The oversight of the church is
responsible for him, sincc they a r e to "feed the flock
zuhich is anzong you., taking the oz?ersight therriof"
(1 I'eter 5 : 2 ) ; and "them that huz3e the rztlo over
?joz~.. . zcatch f o r your SOILIS,
a. they thnt mztst give
account" (Hebrews 13: 1 7 ) . If one bcconirs rlelinquent, or is in danger of being led off into heresy,
he must be visited and admonished ; rebuke must be
administered if essential, and if he cannot be rcstored, he must be excluded.
4. F ~ o n zevery brother. This taltes in a wide
scope, embracing all n.110 fall in the realm of the
disorderly, a category which we will soon consider.
Let it here be understood that the expression "every"
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eliminates partiality in the administration of God's
a
S o one is to Lie giver1 a preferential rating in
the church by \vliicli lie can escape the just cliscipline
of God. "I chnigc l / ! c c bcf0i.c God, and the Lord
J c s m C h ~ i a fnnrl
, llzc clcct nn,qels, that thoti obserz~e
these t1~ing.sicilhont 11i.cjcwing onc before another,
doing nothing b y pnl.tinIilz~" ( 1 Timothy 5 : 21).
"Every brother" includes preachers, elders and
deacons, as well as iinoflicial members of the Body.
It has no restriction as to prominence or ability of
the one wlio is clisordcrly, yet it is liere that the
church oftcn fails to measure up to God's standard.
4 liulnbcr of years ago the elders of a certain congregation foulid it necessary to pl.cseiit the name of
:In evangelist, working uiirler thcir oversight, to the
that he be excluded
church, wit11 a reco~nmcndnliol~.ioi
for his co~iduct. 'I'h? action was approved, and the
preachel. wrote to liunierous ones throughout the
brotlicrlioocl and :isl;ed the111 to reserve judgment
upon his case until tlicy had all of thc facts. He evcn
sent some of the lcttars \\-hich he had written to
those lie fclt he might influence. However, in every
case, hc \\-as iiifor~i-ledthat he \vould need to right
himself with tlic congre,g:ition x h e r e he had been
excluded, that it \\-as not the riglit of any congregation to set itsclf up as a court of review, to offset
the cliscil~lincof a faithful church. The excluded
preacher got nowl~crcwith his attciiipt to overthro~v
the discipline.
Later, the very same elders fonnd i t necessary t o
exclude another preacher up011 the charge of falsification and rebellion. But this preacher was more
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prominent than the other, and having access to the
homes of many of the weaker brethren, he circulated
reports which were untrue, and a numbcr, not knowing any better, thought they were better able to
judge upon the case several thousands of miles from
it, than the elders who were on the ground, and a
disturbance was caused. It must be remembered
that God's discipline is to be applied to men of prominence a s well as the most insignificant individual,
and if it will not stand the test when applied to the
prominent men in the church, i t will soon not be
applied a t all. To uphold any man in his wrong, is
the quickest and surest way to strike a t t h e heart
of the church!
Often, the reason a congregation docs not practice
disciplinary measures, is due to the profligate lives
of some of those who a r e closely related to the leadership. Sometimes the elders have children who a r e
wild and reckless, although they have gone out from
their homes and a r e no more under the parental roof.
They 'ealize that if cliscil~lineis cxcrcised, the ones
who a r e charged, will use the fainilies of the leaders
a s a n excuse for their conduct. Rather than apply
the command of God's word to their own families,
they will refuse to apply i t a t all. Such men disqualify themselves as leaders of God's prople. Tf however, they lore Jesus more thau fathcr, mother,
brother, sister, sou or daur;hter, and they will clean
up the lives of their o ~ r nfalnilics or withdraw from
them, they mill merit and gain the respect of the
congregation.
The law of God as pertaining to leprosy was that
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the s u i l e r c ~be excluilcrd I'ro~uthe camp for seven
days, pending further examination and disposition
of the case. The sister of Moses, Miriam, joined with
Aaron in speaking against the authority of Moses
and this angered the Lord, who smote Miriam with
Icprosy. At thc anguished intercession of Aaron,
Rloscs entreated the Lord, saying, "Hcal her now, 0
God, I beseecl~thee' (Numbers 12: 13). The answer
of God is a standard of impartiality in judgment.
" L e t her be shut out from t h e camp seven days, and
a f t e r that let her be received in again." God made no
special provision for thc families of his leaders!
There was no distinction made under the Old
Covenant, in the relationships of this world, when i t
came to keeping the congregation free of evil. " I f
t h y blother, t h e son of t h y mother, or t h y son, entice
,
Let u s go and serve other g o b .
thee s e c ~ e t l y saying,
. Thou shalt n o t consent u n t o h i m , n o r hearken
unto Aim; neither shall thine eye pity him, neither
shalt thou spare, neither shalt thozi conceal him"
(Deut. 13: 6 , 8 ) .
One of the most regrettable things in the world
is to see a doting parellt attempt to uphold his child
in that which is evil, thinking that he is doing i t for
thc good of his offspring, when the action he takes
is the very thing that will destroy the soul of the
child in eternal condemnation. Merely having the
name of your loved ones on a church record will not
save them. Retaining them in thcir sins may lose
their souls, and cause Jesus to blot the church out.
God ivill not tolcrate a "respect of persons" for he
is "no respecter of persons." God's will be done!

. .
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5. "Wallceth." This term indicates a course of
conduct or procedure in iife. It does not refer to a
casual or isolated act, but a persistent or repeated
performalice in a given direction. One who walks
takes more than one step. To walk means to make
progress in the direction one is facing. To walk disorderly means to persist after proper admonition
and rebuke in the direction one is facing. Thus, the
church is not to withdraw from one who is overtaken
in some fault, immediately upon hearing of the
offence. Instead the one who is guilty should be
visited, 'emonstrated with, admonished, and only
after he gives proof that he is impenitent and intends to justify his ~r,rongdoing,should the brethren
withdraw from him.
6. "Diso~clrrl?/." This is n very important word,
inasmuch as upon our understanding of it, depends
the exercise of discipline. insofar as individuals are
concerned. What is a disorderly walk? What must
one do in order to fall within this class who must
be excluded? Is there ally way of determining the
answer to these queries? Surely there must be, or
else we will never be able t o obey the command,
since we would not know unto whom it applies.
The proper idea of the word in the origiual Greek,
is that of soldiers ~ v h odo not ltcep thc ranks, who
break step, and pet out of the line of marcli. The
tcvm as \v-c use it means "not according to orders."
TI1oi.e lixvc been orders i s s ~ ~ ebyd the captain of our
salvation; those who accept and obey tliose orders,
a r e orderly; those who reject and tlisnbey them a r e
disorderly. Thus, i t is obvious, that the word means
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any course of conduct which is contrary to the rules
of Christ. Xor would one have to disobey cvery rule
of thc Savior ill order to be dizorderly; if he persistently disregardcd one of thosc rules, he would
co~ncwithin the meaning of this verse.
I t was not necessary for the fornicator a t Corinth
to also be covetous, a drunkard, a n extortioner, a
liar and thicf to bc excluded from t h e fellowship.
ITe was guilty of a disorderly procedure in his illicit
relationship, and that alone was enough to make him
a subject 01the discipline of the congreg at'on.
Wc should give earnest consideration to the implications of the term "disorderly" since there a r e
many who hold the church back from the exercise
of discipline by quibbling over this issue. There
can bc no question but what the flagrant wrongs
alluded to in our preceding paragraph are disorderly,
for they aye specified by the apostle in 1 Corinthians
5: 11, whcre thcy a r e positively mentioned as incurring the punishment of the congregation. Some
there a r e who have reasoned that the only sin of
which the church can take cognizance for public
action, is fornication. The absurdity of this is determinable by a consideration of the things which Paul
had in mind a t Thcssalonica, when he issued this
command.
A study of the c:or~lextwill sl~owthat lhose who
rcl'usc to work and spend their time prying into the
affairs of others, hustling about uselessly, a r e classificd as being disorderly. Paul had seen a tendency
upon the part of thosc in this congregation to coast
along, and be supported by others, the while they
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intermeddled with the airairs of others in the congregation. Thus he wrote to them in a previous
lettcr, "Sticdy to be quiet, and to do your ozun business, and to work with yotv otcn hands, a s we comnzanded yoti" (1 Thess. 4: 11). Apparently this
instruction had gone unheeded, and small wonder,
f o r there is no group of people on earth who will
pay so little heed to good advice and sound counsel,
a s those who have a fervent desire to meddle in the
personal affairs of others. A sernlon may be
preached against gossip and the only effect i t has
upon tile gossipers is to cause them to gossip about
the sermon.
Whcn Paul wrote his second letter to the congregation he knew that the conlmand to go to work had
not been heeded, thus he commands withdrawal from
such a s refused to heed the order. Let us prove that.
I n the verse succeeding the command to disfellowship these individuals, he assigns a s a reason that
they knew how they ought to follow thc apostles and
their co-worlters, for "we bciiaved not ozwselues disorderly among uozi; neither did toe eat any man's
bread f o r nougiit; bzit u;~oughtzuitl~labor and travctil night and day, that we might not be chargeal~le
to any of ~ O Z L " (2 Thess. 3 : 7, 8 ) . Disorderly behavior would be the opposite course of that pursued
by the apostles. If a man in the congrcg a t'lon was
lazy, indolent and slothful to the extent that he
ambled from house to house among the membership,
eating a t their table l o r nought, refusing to work
when he could, and making l~imself chargeable t o
the church, such a n one would be disorderly.
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Continuing, we read, "For rue hear that there are
some rchiek tonlk antong Uolr disorderly, tvorlcing n o t
at all, but are busybodies" (verse 11). Here is a
clearcut designation o l one type of disorderly walk.
I t is true that no one can do the church greater harm
than a malicious gossip, husybodv and talebearer.
Those who Beep occupicd have little time to spend
in regulating the privatc affairs of their neighbors,
and still less time to hang on the telephone and
spread such affairs aron~idto others. It is apparent
that the apostle felt the church should not tolerate
such people in the fellowship. They were detrimental to the Cause, and should be made ashamed by the
action of the Body.
The question most frequently raised, perhaps, is
this, "Can one be excluded from the fellowship of
the church, against whom no charge of immorality
can be sustained, and whose only wrong is his refusal to attend the services?"
To this question, Alexander Campbell replied (The
Christian Baptist, May 5 , 1829) : "No person who
detaches himself from a Christian assembly for his
ease or any worldly concern, can deserve the confidence of his brethren, any more than a wife who
deserts the bed and board of her husband: or a child,
who in his minority, deserts the table and fireside
of his father and mother, can deserve the confidence
and affection of those relatives they have forsaken.
Nor can a church consistently regard and treat a s
brethren those u.110 do not frequent their stated
solemnities. S n c l ~absentees a r e to bc dealt with as
other offenders; and if reformation be not the result,
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they a r e as worthy of exclusion as other transgressors. D c l n ~ swas as much of an al~oslateas Hymeneus and P h ~ l e t i ~ s . "
To settle this question scripturally, there are a
few things we will need to notice. IIave wc bcen
ordered by the tradition 'eceived from the apostles
to meet together in memory of our Lord? If so, is
one who repeatcdly is guilty of absenteeism from
such meetings, and that without reason, walking
according to orders? If not according to orders, is
such course disorderly? Having answered these
queries we will have answered the original question.
The apostolic revelation binds upon us the necessity of meeting in memory of our Lord. "As often
a s ye eat this bread, and d?.zlzk this cup, ye do shew
the Lord's death till he come" (1Cor. 11:2 5 ) . This
is to be observed when we "come together in the
church" ( 1 Cor. 11: 18), and "u~hen 7ce come together into one place" (1 Cor. l l : 20). Abuse of
the supper upon such occasion indicated that he
who was guilty "despised the chztrch of God" (1 Cor.
11: 22). The Lord's S u l ~ p e ris a community affair,
and not a n individual or private affair, "For we
being many a r e one bread, and one body: f o r zue all
a r e partakers of that one bread" (1 Cor. 10: 17).
The churcl~must "come together to eat" (1 Cor.
11: 33).
If a brother by partaking of the Lord's Supper
unworthily, despised the church of God, would not
onc who utterly disregarded it, do thc same? Since
the instructions which Paul gave for regulation of
the Lord's Supper, were those which he had "re-
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ceived of the L O T P ( 1 Cor. 11: 2 3 ) , will not a disregard of the apostolic teaching be a disregard for
thc word of the Lol.d? Can a nian disreg.ard the
word of the Lord and not bc disorderly? The command is "Not fo?.snl;iny the assenzbling of yo?aselves
e ~ sonzc is" (Hebrews 10:
togctlier as the ? ? ~ a n n of
25). Can a man keep this order and do the opposite
of what i t enjoins'!
There is even stronger proof that wc a r e under
orders to assemble with the brethren. As a matterof-fact the very word “order" is used in the text.
Let us consider 1 Corinthians 16: 1, 2, "As I have
given ordcr to the churches of Galatia, even so do
ye. Upon the first clay of the week let every one of
you lay by him in stnrc, as God hath prospcred him,
that there bc no gatherings when I corne." Observe
that this is a n order; it is issued to the churches,
i t requires the assenibly cf "every one of you." Now
the man who deliberately remains away from the
assernbly is disobeying this order which tells everyone in the church to lay by in store upon the first
day of the week. That this is a community arrangement is evidenced by the expression, "that t h e m be
no gatherings when I come." If everyone cot~ldstay
a t home and lay by in store (and if one could, all
could), then when the apostle came there would have
to be a gatherinx. But the purpose of this order was
to set aside the necessity for such ath he ring up of
the finance, by having everyone under order to contribute as prospercd upon each Lord's Day. The
individual who absents himself from the assembly
of the church repeatedly is walking disorderly.
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It is to be feared t h a t the assemblies of brethren
do not impress those who a r e members of the church
as much as they should. Often a man stays away
from the services for a year, for no reason except
his own indilference and unconcern. Then when he
returns, the very first Lord's Day, he is called upon
to preside a t the Lord's Table, or to teach the lesson.
Those in the audience who a r e inclined to want to
stay away from God's House a r e thus encouraged
to do so, thinking that surely one does not forfeit
any blessing o r privilege by his repeated and prolonged absence.
We need to view absence from the worship of
God in t h e way that God sees it, and we will then
realize that i t is not something to be taken lightly.
I n Old Testament times, God decreed, " Y c shall keep
my sabbaths, and reuerencc my sanctuary: I am the
Lord" (1,eviticus 26 : 2 ) . When a man disregarded
the sabbath, and was found picking up sticks, he
suffered the extreme pcnalty. TJnqucstionahly that
penalty was exercised as a lesson and warning to
the rest of Israel.
The day of atonement was to be celebrated by
fasting and abstinence from work. Fasting was
spolten of as "afflicting the soul." Disregard of the
instructions as to the sanctity of this day brought
retribution up011 t h e head of the offender. "For
zc,hatsocz.er sozil it he that shall not be afflictod i n
that same day, he shall be cut off from among his
people. And zohatsoev~rsoul it bc that doeth any
work i n that same day, the same soul will I destroy
from among his people" (Leviticus 23: 29, 30).
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There could be no tampering with such regulations.
God expected his pcople to keep the law with reference to their assemblies exactly as given.
Let us suppose that the king of England notified
one of his subjects that he would appear a t his home
on Tuesday morning a t ten o'clock, for the purpose
of discussing with him the terms of a royal inheritance to which the subject was entitled. Upon arrival with a retinue of servants, the king is informed
that the subject received his note, and knew of the
appointment, but chose to go fishing, or to visit some
relatives in a distant place. Would not such an act
be a flagrant disregard for the authority of the king?
Would i t not be a n insult of the grossest sort? Then
what do you think of those who have an appointment
to commemorate the death of the King of kings, and
who choose rather to go fishing, o r to visit their
relatives? I s not this one of the most cruel insults
that can be rendered by a subject to his monarch?
n n sou think such a one will receive the royal patrimony, or inheritance?
It must not be forgotten that absence from t h e
worship of the church is generally the result of
wilful choice. A man might bc swept into lust by
a momentary lapse of his virtuous guard and a n
ovenvhelming of nis own passion; a man might even
let slip a profane word in a thoughtless moment, but
when one stays away from the house of God, i t is
generally the result of a calculated plan and plot of
his own. It is a wilful sin. Can one be guilty of
wilful sin without walking disorderly?
7. "Not after the tradition which ye received of
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us." Walking disorderly is ~valltingnot according
to the tradition 'cceived from the apostles. The term
"tl.adition" basically means ''that which is delivcred
from one to another." It is ordiliarily applied to
t h a t which is orally delivered, a s a precept, law, or
teaching, passed by word of mouth from one pcrson
to another. However, i t does not necessarily have
such a limited meaning in the Kew Testament. The
same apostle says, "Stancl fast, ant1 hold the tradi, h e t h e r b y zuord
tions w h i c h ye h a v e been t u z ~ g h t w
or oz~repistle" ( 2 Thess. 2 : 15). Thus, i t appears
that the apostle taught the traditions to which he
refers, both orally and in writing.
When present with a congregation he taught
orally; when absent from them, he taught through
writing. But what he taught when present, he also
taught when absent. " S t ~ e ha s toe are in zuord by
letter w h e n w e are absent, such will zue be also in
deed w h e n w e aTc prcsent" ( 2 Cor. 10: 11). It is
apparent that the term "traditions" a s used in this
sense, then, has reference to the doctrine which Paul
set forth, and which he taught to every congregation.
Having received of Christ what he delivered unto
the church, he gave it freely and without fear,
whether present or absent.
To walk not according to the tradition received
from the apostles: means only to walk contrary to
the teaching or precepts of these men. That constitutes a disorderly walk. That constitutes a basis for
withdrawal from the offending party. We must
cease to have fellowship with those who do not walk
according to the revealing truths of the gospel; we
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must separate ourselves from them, as Israel mas
commanded to separate from the tcnts of Korah,
Dathan and Abiram, lest we too be swallowed up
in their punishment.
The ranks of God's army must be kept in line.
There can bc no tolcrntion of sin in the camp. If
we a r e to present a striking force with power
against the enemy, we cannot afford to permit the
enemy to weaken us by having within our ranks his
fifth-column workers, sabotaging the efforts of the
Lord's people. The instructions a r e clear. We either
obey them or wc do not! We cannot plead ignorance
of what God requires of the church. Will we heed
the orders of our captain, or will we continue to
think that strength is counted purely in numbers?

THE CORINTHIAN EXAMPLE
The church a t Corinth afforded the apostle Paul
his best opportunity to exemplify the teaching of
the Ilcavenly Father on how to keep the church
clean, and the apostle devotes a great deal of his time
to the subject in both of his letters sent to that congregation. The student of church discipline will
need to review and analyze the principles which he
lays down, and do so in thorough fashion. We will
take up in verse-by-verse fashion his legislation in
1 Corinthians 5, which deals with the case of a man
guilty of fornication, and the duty of the church in
such a crisis.
VERSE1

"It is reported contmonlz~that there is fornication
among YOU,and such fo~nicationa s i s not so m,ueh.
as nnmed a?itong the Gentiles, that one should lw,ve
his father's wife."
There a r e three individuals involved in this case;
the father, the father's wife, and the son. The
father was still alive a t this time and is the one who
suffered wrong (2 Cor. 7 : 12). Thc father's wife
was not the mother of the son, a s in such a case the
language would so indicate. The implication is that
the father had married a second time (perhaps upon
the dcath of his first wife) and that the son had
thereupon enticed and seduced this second wife to
commit such illicit intercourse with him. I t is also
apparent that the woman involved was not a member
of the church, since if she had been, the instruction
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would have been given to exclude her from the
fellowship, a s well a s her paramour. God's word
knows no double standard!
This scandal in the church was generally known.
It was "reportcd commonly." The apostle could
have heard the details of it from the family of Chloe
(1: l l ) , but the world in general knew about the
condition, and it was so public a s t o be beyond concealment; so generally proven a s to bar denial. It
is regrettable that the church will ever permit a n
offence t o go unsettled until i t becomes a public
scandal, but when i t does so, immediate steps must
be taken to clear the matter from the records.
The illicit unio11 which was maintained by the
two a t Corinth was especially aggravatcd in nature,
being such a s even the heathen Gentiles would not
approve. The expression, "not so much a s named"
does n n t imply that it had never been heard of o r
mentioned among the Gentiles. History reveals a
few cases in which it had been indulged but the
statement in this instance apparently means, "to
look upon with favor" or "to tolerate." The heathen
would not allow or tolerate such a violation of nature, and for ihe church to permit i t t o go uncorrected, or to leave the impression that i t tolerated the
crime, was unthi~~ltable.
I t would create the thought
in thc minds of the people of the tvorld t h a t the state
or standard of morals was lower in the church than
among the idolatrous heathen.
We a r e not left in ignorance of the wrong that was
being committed. I t is simply stated t h a t the fornicator was maintaining the wife of his father f o r

94

A CLEAN CIlURCH

indulgence of carnal intercourse. Thc word "have"
in its original sense, is defined by Thayer, "To have
(use) a woman (unlawfully) as a wife." With this
brief but pointed description of thc sin, we pass
immediately to a consideration of what the attitude
of the church should be in the case.

VERSE2
"And ye a r e puffed up, and hnve not lather
mourned, that he that hath done this deed might be
taken away from anlong you."
This does not mean that the church was puffed
up because they had such an offender among them.
Subsequent events and actions upon their part belie
any such interpretation. But the church was filled
with pride in spite of the true condition that existed
i n their midst. They were like the church a t
Laodicea, which was "rich, increased with goods,
and had need of nothing," insofar as they viewed
their condition, but knew not that they "were poor,
and wretched, and blind, and miserable, and naked"
a s God viewed them. Such churches a r e "whited sepulchers, full of dead men's bones and uncleanness."
The church a t Corinth was puffed up because they
came behind in no spiritual gift (1: 7 ) ; they were
lifted up in pride for one man against another
(4: 6). And they persisted in this false pride a t
the very time when sin was eating like a cancer a t
the heart of the church. Their pridc was like the
veneer placed over a piece ol' rulten wood, beneath
was putrefaction and decay. E u t the glomillg ex-
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ternal show which they made before the world could
not hide the corruption which was tolerated.
What should be tile spirit of the church when i t
discovers sin in its membership? The answer is
plain. The church should mourn and show sorrow,
and such sorrow a s will lcad to action. They should
mourn to the extent that they will erase the evil
from their midst. Certainly there should be no spirit
of anger, partisan feeling, factious boasting, or
desire for rcvcnge. Illstead, there must be a deep
spirit of sorrow tlrat thc occasion for discipline has
arisen, but such a godly sorrow as will work the will
of God and cause us to talie the steps which he has
detailed. I n view ol' this, we can well realize that
there are inany congrc~:~tions
:oday which blatantly
but which would be
boast of their acco~iij~lis!r~iicnts,
11iuch niorc in character if they ~ 1 1 on
t the sackclot21
and aslies of deep grief a t the sins which they have
tolerated.
VERSE 3

"For I z'erilu, a s absent in body, b u t present in
s p i l i t , I ~ a u cjudged already, a s t h o u g h I w e r e present,
concerning hint tlla,t imth so done this deed."
We believe that t,he internal cvidcnccs point to
the fact that this letter was written from Ephesus,
and there seems to be gcncral agreement among the
scholars of the world upon this point. In any event,
Paul was a long way rcmoved from Corinth, v h e n
he indited these words. That absence however, was
only physical or bodily. IIe u-as with the brethren
a t Corinth, in spirit. His heart vias with them in
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their difficulty, and he later said of this letter, "For
out of much affliction and anguish of heart I wrote
unto you witli many tears; not that ye should be
grieved, but that ye might know the love which I
have more abundantly f o r you" (2 Cor. 2: 4 ) .
It has been assumed by some that the expression
"present in spirit" referred to some special and miraculous power by which the apostles could issue
judgments in cases a t a remote distance. This seems
t o us a strained rendering of the passage, a s examination will prove that i t is here used a s being merely
the opposite of "absent in body." Paul was with
the church in heart and mind, though he could not
be there in the flesh.
The case was so generally known, the facts so
clearly proven by the conduct of the erring brother,
that Paul determined without being present what
should be done in the case. His expression "have
judged already" means that he had come to a decision a s to what should be done to the sinner, and
t h a t decision was the same a s he would have rendered had he been present with the church. Some
sins a r e so public, so open, so well-known that little
if any testimony is needed t o establish guilt. The
Book declares, "Some men's sins are open beforehand, going before to judgment: and some they follow after" (1Timothy 5 : 2 4 ) . Some men's sins need
little testimony to establish; whereas others a r e
detected after hearing the full testimony in the case.
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VERSE4
"In the name of our Lord Jesus Christ, when ye
a r e gathered together, and my spirit, with the power
of our Lord Jesus Christ."
In the succeeding verse, the congregation is told
to deliver the evildocr unto Satan, that is to exclude
him from their fellowship. I n this verse, it is proven
that such action must be the work of the church,
and i t must be a public act. It is an important fact
to recall that even though Paul was a n apostle, and
though he had already judged the fornicator as
guilty, yet the act of withdrawal had to be done by
the congregation of which the guilty one was a
memher.
There is nothing to indicate t h a t i t had to be a t
any particular meeting of the congregation. A meeting might be called especially to take care of this
business enjoined upon the church, but such meeting
had to be one of the church, and not just of a specific
group meeting in secret conclave. The matter of
presenting i t to the church for action would naturally belong to those who had the spiritual oversight
of the flock; whatever action was carried out would
be done through the elders or ovcrsight, but it would
be the action of the whole body-of the many, rather
than the few.
A mceting such as this would act by the authority
of the Son of God. Jesus has left the matters of
discipline in the hands of the church on earth.
Furthe?, he has empowered the church to act not
only in receiving members, but also in dismissing
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them, when they have proven to be unworthy of
fellowship among God's children. The church which
acts upon such cases, being careful never to violate
the principles of the sacred Scriptures, will act as
agents of divine authority, and the act will be ratified
in hearen.
The verse might he paraphrased to read, "When
ye gather together in the name of the Lord Jesus,
to carry out the spirit of my command, deliver such
an one unto Satan by the power of the Lord Jesus
Christ vested in you by the gospcl." The church is
given the power to act in exclusion of the guilty.
There can be no question about that, and they inisrepresent who say that a faithful church has no
right to withdraw from anyone. Heaven endorses
the action we take as long as the procedure is in
harmony with the gospel law revealed unto us.
VERSE

5

" T o rleliver s z ~ e ha n one ztnto S a t a n for the destrliction of t h e flesl~,that t h e spirit m a y be saved
in the clau of tlzc Lord Jeszts."
The command to deliver the guilty unto Satan, is
but a form of expression denoting exclusion from the
fello~vshipof the church. There a r e but two spiritual
realms : one, the kingdom of God's dear Son, presided
over by Jesus; the other, the kingdom of darkness,
presided over by Satan. One who is excluded from
one of these would automatically be placed in the
other.
If i t be urged that the church has no right to

deliver a man unto Satan, we mention that the
apostle here toltl them to do it, and that by t h e
authority of Jesus Christ. Since the apostle ~vould
not have instructed to do that xvllich was wrong,
and since it is done by the authority of Jesus Christ,
h e treads on dangerous ground who flies in the face
of revealed truth, and denies the right bestowed by
the apostles and God's dear Son. I t is amazing how
presumptuous illdividuals cnn become, especially
when they attempt to protect a doer of evil.
But we ask if it is wrong to deliver to a n individual what is rightfnlly his? I s a fornicator a
follower of Christ? I s a n extortioner? a drunkard?
The word of God says that "such shall not inherit
the kingdonz of Gocl" ( 1 Cor. 6 : 1 0 ) . If thcy shall
not inherit the kingdom of God, they must belong
to the kingdom of darkness. Jesus said to certain
ones, " Y e aye of your falher the devil, and the lusts
of yoztr father Y E will do" (John 8 : 44). I s not fornication a lust of S:rtan? Thpn those xb-ho commit
it belong unto him, and not to Christ. I s it wrong
to deliver Satan's property unto h i m ? Would i t not
be rather wrong to retain that in the church which
does not belong t o Christ?
It is wronging a n i n d i ~ i d u a lto retain him in our
fellowship, when we might influence him to do right,
by taking this extremc measure. Paul said of Hymenaeus and Alexander, "rchonz I 1~az.edelivc.red
ztnto Satan, that theu m n y lenrn not to blaspheme"
( 1 Timothy 1 : 20). It was not a mattcr of personal
revenge with the apostle, but he desired that these
men should learn something xvhich could be im-
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pressed upon them in no other fashion, and thus, by
learning it, restore them to Christ.
So in this passage now before us, the delivery of
the man unto Satan was to be for the destruction
of the flesh, that the spirit may be saved eventually.
No man who wallis according to t h e lust of the flesh
will be saved. " T h e world ~ ~ s e azuccy
t h and the lust
thereof: but he that doeth tlie will of God abidetk
forevcr" ( 1 John 2 : 17). The lustful desires must
be destroyed, the life must be purged from them.
We do not share with some modern interpreters the
idea that the "destruction of the flesh" implied some
grievous disease which would automatically visit the
man as a result of his sin, and through the power
of the apostle. When this man was later restored,
no meritiou is made of recovery from any disease.
Instead he was in danger of being swallowed up
with "ovcrmuch sorrow" (2 Cor. 2 : 7).
Desire and lust originate in the hcart or mind. It
is there they must be destroyed. The disease of
members of the physical body, even as a result of
IustIul practice, would not necessarily destroy the
desire. Ure need only to recall that many \vho have
suffered the rilvages of venereal disease as a
of lust, have still held to their vicious propensities
even when their bcdies were being consumed by
"receiving in tliem.~elvesthat recornpence of their
error ir:hieii 7i)c.s mect" (Romans 1 : 27). It is by a
change of hcart, by godly sorrow which worketh
repentance not to be repented of, that the fleshly
cravings a r e changed from the unnatural vices to
honorable use of the body as provided by the Lord.
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How can excommunication accomplish this? NO
man will leave his filthy practice unless he becomes
ashamed of it. A refusal of fellowship is intended
to produce a feeling of shame (2 Thess. 3 : 14). A
man who has any feeling of fear of eternal judgment, must feel the sting of sin, by viewing his own
evil in the proper light, if he is to repent. Nothing
is more calculated to achieve this than a demonstration of intolerance for sin upon the p a r t of the
church. So long as the church shows a toleration for
sin, that long will men feel safe in its practice. When
the church refuses to condone evil, those who commit
it, must be forced to make a choice. Many of them
for the first time, will weigh the results of their
actions, and make the right choice. There is nothing
to choose between, as long a s the standard of the
church is the same as that of the world.
The spirit will be saved only by the crucifixion
of the fleshly desires. " M o r t i f y therefore your m e m bers w h i c h a r c u p o n t h e earth; fornication, uncleanness
for w h i c h things' sake t h e w r a t h of God
conzeth u p o n t h e children of disobedience" (Col. 3:
5, 6 ) . You cannot save a man by keeping him in
fellowship when he is unrepentant.

...

"l'oi~r g l o r l ~ i n gis n o t good. K n o w ye n o t t h a t a
little leaven lenveneth t h e whole lunip."

It is an unhealthy sign whcn a church, which is
fillcd with corruption, still glories over the fact that
i t is malting a definite show belore the world. Many

102

A CLEAN CHURCH

congregations in these clays boast about the number
added during a meeting, the size and appointments
of their church edifices, the amount contributed t o
their treasuries, and a t the same time havc their
records filled with sinners of every shade and grade.
To all such, lire repeat the words of the apostle,
"Your glorying is not good."
To hoast about outward manifestations of power,
the meanwhile permitting sin to go unchecked internally, is to disregard the proverbial statement, "A
little leaven leaveneth the whole lump." Perhaps no
figure more pregnant with meaning could have been
selected to show the insidious, secret, yet ever-working power of sin in the Body. The term "lump"
refers to the dough into which yeast was placed. A
vcry small bit of such yeast will soon affect the
whole. The rileans of its working is by influence
over the particles in riearcst proximity, which in
t u r n affect those in connection with them, until by
this chain reaction, the mass is all permeated and
the remotest portions a r e subject to the fermentation which becomes irresistible. So i t is in those
congregations which permit sin to linger, fester, and
finally break forth into a consuming fire. "Behold
how great a matter a little fire kindleth!"

"Purge out therefore the old leaven, that ye may
be a new lump, a s ye a r e unleavened. F o r even
Clirist ozcr Passover is sacrificed f o r us."
The citation of the adage mentioning leaven,
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would naturally make the Jewish mind immediately
revert to the national custom a t the annual passover
feast. At such a time, a very formal and rigid practice was indulged by every family in the land. God
had commanded them to put away all leaven from
their houses for seveu days (Exodus 12: 19). In
view of this, the entire family was enlisted in a n
elaborate 'itual of inspection, in which a candle was
taken, and search was made of every nook and
cranny, to be sure that no small portion of leaven
escaped undetected. Accordingly, and in view of its
working in the dough, the Hebrews metaphorically
considered leaven as that which corrupted. They
applied i t to doctrine (Matt. 16: 12), or a s did Paul
in this case, to sin in general.
The church is exhorted and urged to "purge out"
the old leaven. This n ~ c a u sto clcanse the church of
evil influence and practice; to free the Body from the
sin and the sinner. The enlightening influence by
which this is to be done is the candle of truth-God's
Word. Jesus said, "Notu ye are clean t h ~ o u g hthe
word tchicli I have spoken uflto you" (John 15: 3 ) .
The purpose of such cleansing or purification is " t l ~ a t
ye m a y be a n e w lunzp." By elimination of sin from
its mcn~bership,the congregation becomes as it was
before any wrong entered in. No corrupting doctrine
or example should be allowed to remain, but the congregation should be kept free from all such.
The expression "as ye a r e unleavcnecl" means "as
becomes your profession" or high and holy calling.
It is expected that the church, being composed of
followers of the Son of God, shall pattern after His
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example. That is t h e profession we make t o the
world, and they have a right to expect that we shall
eliminate anything which is inconsistent with our
plea. UTe may paraphrase this sentence, thus:
"Cleanse the congrcgation of all sin, so that you
may be free of unrigllteousness in view of your holy
calling and profession."
The passover lamb was a type of Christ in many
particulars. The Jews were commanded to put away
leaven from their houses a t the slaying of their passover sacrifice. Jesus died "once for all" and "now
once in the end of the zuorld hath he appeared to put
away sin by the sacrifice o f himself" (Hebrews 10:
26). In view of the continuing effect of his blood and
sacrifice, the church should continually keep itself
pure. It is not enough, a s among the Jews, to put
away leaven once per year. In the church this must
be a systematic, regular and continual program.
VERSE 8

"Therefore let us Icecp the feast, not with old
leacen, neither with the leazren of malice and wickedness, but with the unleavened bread of sincerity and
truth."

A consideration of the language and context will
show that the feast mentioned here cannot be the
passover, for that ceased to be observed by Christians, being only a memorial of deliverance of fleshly
Israel; nor does it refer to the Lord's Supper specifically, but only a s i t is a part of a larger service.
Whatever feast is referred to, i t must be one in
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which the "bread" is sincerity and t r u t h ; that is,
this constitutes one of the items of the feast. Certairlly therefore, i t must be a "feast" in a spiritual,
rather than a literal sense.
The feast referred to is the one mentioned by Jesus
in John 6 : 53-55, "Verily, verily, I s a y u n t o you,
Except ye eat t h e flesh o f the S o n o f m a n , and drink
his blood, ye havc no life in you. W h o s o eateth m y
flesh and drinkelh my blood, h a t h eternal l i f e ; and
I will raise him u p at the last day. For m y flesh i s
meat indeed, and m y blood i s drink indeed." Jesus
was not here referring to the communion service, but
to the entire vocation of Christian living as exemplified by his life and service. Everything embraced
in the plan of redemption, which centered in the
Son of God, is a part of that eating and drinking.
We must share in it, be partakers of it. Since to
mutually partake or participate in a thing signifies
fellowship, we may read the verse under consideration as follows: "Therefore let us engage in our
Christian fellowship, not with the old leaven of sin,
nor with the leaven of malice and wicltedness, but
with the unleavened bread of sincerity and truth."
We are the invited guests a t the feast of fellowship provided by the great King. If we remain in
his fellowship we milst be sincere and walk in truth.
If we prefer to keep fellowship with sin and evil,
then we must forfeit the right to fellowship around
his spiritual board, upon which a r e spread all the
blessings of mercy and grace. The feast to which
Paul refers is that o f Christian lellowship or partnership in all of the work and worship of the blessed
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Lord. A remembrance of this fact, will also clarify
the following verses where reference is again made
to eating!
VERSE9

" I wrote u n t o you in a n epistle not t o company
w i t h fo~nicators."

It is here implied that Pan1 had written a previous
letter to the church a t Corinth, in which he dealt
with the subject of the attitude of the church toward
fornicators. The letter has not been preserved, nor
is i t to be supposed that the fourteen letters which
we have, a r e all that he penned. He labored many
years with many congregations, and since "the care
of all the churches" came upon him daily (2 Cor.
11: 2 8 ) , we inay rightfully conclude that he wrote
many other con~munications.We have preserved for
us, under the supcrvisiori of lhe Holy Spiril, all that
a r e essential to tell us how to behave ourselves in
the house of God, which is the church of the living
God.
That the expression does not refer, as some think,
to this epistle, appears to us to be evident from the
context. In verse 11, Paul says, "But now I have
written unto you." There appears here a plain contrast. "I wrote unto you in an epistle . . but now
I have written unto you." The things set forth in
this epistle which we a r e studying were written to
exemplify and explain what he had written in a
former letter, not now extant.
In the former letter, Paul made but a general application of the subject, "I wrote unto you not to

.
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company with fornicators." This is poiuted and no
doubt was very necessary, seeing t h a t Corinth was
a profligate city, in which fornication was openly
practiced without censure, and as a matter-of-fact,
indulged in as a part of the religious observance of
the illhabitants in their idolatry. Some of the menibers of the congregation had formerly been guilty
of fornication, adultcry and sodomy, prior to their
ohedience to the gospel call. (I Corinthians 6: 9-11).
The present letter is inteuded to explain more fully
the limits of the regulation previously given.
VERSE 10

"Yet not altogetl~erwith the fornicators of this
world, or with the eovetozts, or exto~tioners,or with
ido1atcr.s; for t l ~ e nmust ?/e needs go ozct of the
world."
The former instruction "not to company with fornicators" is here explained to nwnn that Paul did not
intend for the members of the Eody to withdraw
from all social intercourse with unbelievers about
them. Members of the church a r e also members of
society, and as such must carry on transactions with
many who a r e guilty of evil. I t does not become a
Christian to go up to a grocer and say, "Mr. Grocer,
a r e you a fornicator? If so I cannot buy groceries
from you!" Neither would it help to the influence of
the church to say to your baker, "Mr. Baker, a r e you
an extortioner? If so, I cannot buy my bread and
caltes fro111 you!" The law as given by the apostle
did not go to this extreme.
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How f a r can we go in company with such worldly
people? The maximum is not here given, and consequently the limits must bc worked out from the principles given to all of us for Christian guidance. It
is evident that we can associate with them in those
things which we have in common with them, insofar
a s those things do not conflict with the Christian life,
o r become inconsistent with it. I n the matter of
public improvements f o r the good of the community
we may meet with them and discuss such projects
a s will bc for the betterment of all, both in the
church and out.
We a r e to "do good unto all men" and when we
can do good for those in the world, we may associate
with them for that purpose and to that extent. We
may sit up with them when ill; relieve their needs
in destitution, and otherwise do those things which
will assist therr~to recover their pla.ce in society, but
we a r e not to make them our companions, nor choose
them as our bosom friends. Wc cannot compromise
with them to attempt to win them to Christ. We
cannot play cards with them in order to get them
to study the Bible with us; nor attend the theater
with them to get them to attend the gospel meetings
with us. These things we do not have I N COMhlON
with them, and me must never have them so. We
must be separate in these matters. We can be
friendly, neighborly and kindly in our attitude toward them, making it clear that such an attitude is
not to be interpreted by them as an endorsement of
their condition.
Paul mentions four classes in this connection.

THE CORINTHIAN EXAMPLE

109

The first he calls "the fornicators of this world." It
is a sad commentary upon society that to escape
these "one must needs yo out of the world." The
expressior~"this world" is used as a distinction from
fornicators "in the church." It is a general expression signifying those who a r e not professed Christians. And now wc may add, that i t is a sad commentary upon t h e church, that such a n expression
must be used to designate those who have never
professed Christ and are guilty of fornication, from
those who a r e guilty of fornication, even though
they have made a Christian profession.
The "covetous" a r e those who a r e greedy of gain,
who a r e as we sometimes say, "money-crazy." These
seek to lay up treasures on earth a t the expense of
treasures in heaven. They a r e mammon-worshippers
and tight-fisted. Money to them is a god.
The "extortioners" are not only greedy of filthy
lucre, but arc such as will employ unfair and debasing methods to sccure it. They will oppress the
poor, "devour w~dows'inheritances," and "grind the
faces of the poor" as one of the ancient prophets
describes it.
The term "idolaters" is so generally known and
understood as to require not a n explanation from
us. It was generally applicable to the Corinthians
prior to their acceptance of the gospel.
None of these classes can we choose for our companions in this life. The command is "not t o company with such," and while that command cannot
be talten in the absolute, or "altoyetlicr" insofar as
i t pertains to those people in this world, we a r e still
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not to become intimate in our association with them.
A good rule is that we may associate with them so
f a r as we do them good, and so f a r a s they do ngt
influence us for evil! We are not to associate with
them for OUR PLEASURE but for TIIEIR GOOD!
If the command a s originally givcn by Paul had
to be taken in the absolute or maximum degree, he
says "Then must we neecls go out of the world." The
world is so full of such persons that we cannot
escape them by going to some other part of the
world. The only recourse would. be to take our lives,
and we are here taught that i t is \vi-rongto commit
suicide t o get away from the evils 01this world. If
i t be urged that Christians could erect a monastery
whose gates were closed to all iutercourse with the
world, and in that seclusion they could escape from
harmful external tendencies, we hasten to reply
lhal such attempts lo get away from society are also
condemned by this passage. We are not to go out
of the world to escape coutact with the sill~lersin
it, but we a r e to regulate that contact in such a
manner a s to keep from fcllowshipping those who
a r e guilty, eveu though we associate with them in
those things which we have in common with them.
VERSE 11

"Bztt nozv I have w r i t t e n unto you not to k e e p
if
m a n that is calletl a ~~rolhe?'be a
fornicator, or covetous, ov a n itlolatcr, or a drzinkard.
or a n cxtortioncr; w i t h sttch an one n o not to eat."
C O ~ W ~ ~ ? L V ,a n y

There is a differecce between sinners in the world
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and those in the church. The command to "not kcep
company" must be talten in the absolutc insofar a s
the church is conccrned. In order to avoid all company with sinncrs in the world, tve would either
have to remove all sinners from the world, o r remove ourselves from it. Both of these courses a r e
condemned, not being compatible with the spirit of
Christ (Luke 9 : 4 ) . But while we cannot remove
sinners from the world or withdraw from the world,
we can exclude sinners from the church and mithdraw ourselves from them, and this wc a r e commanded to do. "If any m a n . . . called a blather"
agaiil proves that discipline applies to all in the
church. There is no exception, every person is under
congregational government, everyone is subject to
discipline.
There has been considerable controversy as to the
meaning of the expression "not to eat" as used in
this connection. Some have assumed that i t refers
to the Lord's Table, others to a common meal. The
writer feels that both of these positions a r e too
limited in cstent, and miss the whole spirit and tenor
of the legislation. We agree that the church should
not pass the emblems of the Lord's house to an excluded member. The Lord's Supper is for the Lord's
people in thc Lord's house on the Lord's Day. It
would bc ridiculous to exclude one, turning him over
to Satan, and then give him the privilege of commu~iingwith the church in its highest expression
publicly of fellowship. Those who have been excluded should be barred from the communion until
restored to the fellowship.
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The difficulty in interpretation in this instance
can be resolved if proper connection is established
between the terms "not to eat" (verse 11) and "kcep
the feast" (verse 8). The feast has been determined
t o refer to the entire program of participation in the
service and fellowship of the gospel blessings. Following the same figure, Paul commands us not to eat
(that feast) with such characters a s he has mentioned. This is but the equivalent of saying "with
such a n one have no fellowship !" Since the passing
of the emblems to such a n one would be a n invitation for him to participate with us in that service, i t
certainly urould debar such guilty persons from the
Lord's Table.
It is conceivable also t h a t to invite such persons
to your home for association and companionship a t
the common table would be a n expression to them of
fellowship. If any such impression was gleaned by
the disfellowshipped from such a n act it would be
wrong to eat a social meal with him. Let me illustrate. If my father were excluded by the church f o r
'vrongdoing, I might still invite him to come and eat
a t my table. But, if when he came, he made the
statement, "I can sce t h a t you do not endorse the
action of the church against me, for if you did you
would not thus h a r e me to come and cat with you,"
m y only alternative would be to say, "I did. not invite
you because of any spiritual relationship which
exists between us now, but becausc of our fleshly
relationship. You a r e riot now my brother in Christ,
though you a r e my father in the flesh. I am in accord
with the action of the church, and I exhort you and

admonish you to make acknowledgment of wrong
and get right with God. If you persist in the thought
that my invitation to you to come to our home, is
an indication of fellowship, and opposition to the
church, we shall have to suspend these visits."
We believe that the limit to which we can go in
our kindness to such persons is the limit that thcy
set in their reasoning concerning such kindness. We
are to manifest a proper spirit always, even towarcl
those who a r c our enemies, but we must not "let our
good be evil spolten of" and we must permit no
interpretation of our deeds which would lessen the
effect of discipline. Insofar as our relationship a s
members 01the Body is concerned, i t is broken off
when the guilty is excluded, and the teaching is
with such an one no
plain, "Have no company
not to eat." The two expressions have much in common as used by the apostle. We are not to share or
participate in the Christian vocation with those who
belong to Satan.
There are several excellent reasons why the rulc
to "have no company" was made stricter with regard
to those who a r e callcd brethren, than toward those
who a r e in this world, never having made a l~rofesion of faith in Christ. It rcquircs a pure church to
please Christ, and to influence the world for good.
A man does not have the intimate and close association with his grocer, druggist or train conductor
that he has with a brother in the chu~c11. No one is
s e groled to bclicve that the mere fact I ~ u r c l ~ a my
ceries a t the corner store indicates that I approve
of and fello\rship all of the conduct of my grocer.

.. .
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But we a r e bound togcther by strong ties of the
spirit in the church and hold out to the world that
"me arc many membcrs, but ollc body" and all the
menibcrs h a r e the same care one for another. Seeing
that such intimacy exists in our association, it is
only natural that we should be accused of upholding
the error of thosc with whonl we maintain such
relationship.
Further, the world is continually observing the
lives of those who are members of the church, and
they hold against the church and the gospel the
cl.inlcs that are cornmittcd by those who profcss to
be believers. Regardless of the inconsistency of such
reasoning, it is present, and wc must face facts as
thcy nre. It is evident that complete separation is
essential froln the sinners in the church, if the
church is to continue as the salt of the earth, for
"if the salt have lost his strength, wherezvith shall
the earth be salted?"
The protection of the spiritual influence of the
church, the salvatioil of those who can be brought
to Christ, the blcssing of heaven upon us as a community of believers: all of these demand that we
lceep the church clean and pure as possible.

"For what haue I to do to iztclrje them also tlmt
ith07lf.2 do not ye j ~ r d g ethem tlint are within?"

n r p 71

Here is another reason why a difference is made
in sinners who havc ncvcr made a profession, and
those who a r c within the church. As Christians we
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have no jurisdiction over those that a r e without.
We cannot pass sentence upon their acts; we a r e
~~owerless
to discipline them by ihc lam of heaven.
Even the apostle Paul disclaimed authority over
those in the world.
However, it is the duty of the church to judge
those who are members of it. A divine standard has
been given and the lives of all of us must be measured by that standard. Those who refuse to subscribe to it, arc to be judged and disciplined.

VERSE 13
"Bzct t h e m flint arc zuitl~otitGod itidgeth. Therefore v21t aluaU f ~ o awzong
n ~
yoztrselves t h a t zoiclced
person."

Those who are in the \vorld should not feel lifted
up in pride that thcy are not under the judgment of
the church. They will be judged and condemned for
their evil worlts, and t!lat by the great judge of all
the universe. They too will be banished from the
presence of God and all that is Iioly, just and pure.
Such punishnieat does not rest rviihin the scope of
the authority of the church on earth, and n7e must
leal7?it with God who doeth all t h i n ~ sright.
But inasn~nchas i t is the duty of the church to
judge those within its confines, Paul demands that
Corinth put away from amollg themselves that
miclied gerson. Our first obligation is to t r y and
separatc the sinner from his sin; failing in that we
must separate thc sinner from the cllurch. If a man
mill not crucify the members 01 his body, ire can
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no longer continue as one o f the members of the
body of Christ.
There are six expressions in this cl~aptcrwhich
denote withdrawal of fellowship. They are: ( 1 )
"Taken nway from among gou" (verse 2 ) ; ( 2 ) "Deliver such an one unto Satan" (verse 6 ) ; ( 3 ) "Purge
out therefore the old leaven" (verse 7 ) ; ( 4 ) "Not
to keep eomwny" (verse 11) ; ( 5 ) "No not to eat"
(verse 11) ; ( 6 ) "Put azvay from among ?/ourselves
that wicked person" (verse 1 3 ) .

THE RESULTS AT CORINTH
The history of the action a t Corinth against the
fornicator is most interesting. We learn from Paul's
subsequent writings, that the church took the action
which he commanded, withdrawing from the guilty
person. Fortunately this had the proper effect and
the fornicator mas brought to repentance. The implication is that the congregation was afraid to
permit his return to the fellowship, without further
word from Paul, fearing that he would again reprimand them as in the former letter. With this brief
statement let us consider the scriptures which detail
the action and reaction.
1. Paul writcs his first letter in deep anguish, but
with a prayer that i t will be received in the right
spirit by the church. "I w r o t e t h i s same u n t o you,
lest, ? [ h e nI mnze, I sh,ozrld lin?le s o r r o u ~f r o m t h e m
o f z c l ~ o mI ought t o rejoice; having confidence in you
all. For out of m u c h affliction and anaziish of heart
I wrote z d ~ ~ yt o n w i t h m a n y tears; not t h a t ye should
he g,.ici/etl, h7rt t h a t ye m i g h t k n o w t h e love w h i c h
I hutre m o w abzinrlantly f o r yon" ( 2 Cor. 2 : 3, 4 ) .
2. The purpose of the first letter was not so much
to affect the fornicator or his father, but to show
Paul's care for thc church. " W h e r e f o r e , t h o u g h I
wrote u n t o yoz~,I did it n o t for h i s cause t h a t had
done t h e w r o n g , nor for his cause that suffered
wrong, but that our care for y o t ~in the sight of God
m i g h t appear u n t o you" ( 2 Cor. 7 : 1 2 ) .
3. N o t having heard tohat t h e reaction of C o r i n t h
w a s as to the first letter, Paul sent h i s fellozu-worker
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Titus, to find oztt how they had received his message.
Al~parentlythe coming o f Titus filled the Corinthian
church with dreacl, as they su~"n~isecI
h e might be
coming with additional condenination. "His inward
affection i s more abundant tozuard you, whilst he
reme?izberetli the obedience of you all, how with fear
and trembling ye rcceive,cl,him" (2 Cor. 7 : 15).
4. Bleallwhiie Paul went t o Troas, expecting t o
find Titus there ( 2 Cor. 2 : 12, 1 3 ) , but not finding
h i m , he hccame so anxious for ncws from Corinth
that he went t o illacedonia i n an attcmpt t o intercept Titus ( 2 Cor. 2 : 1 3 ) . There he was subjected
t o all sorts o f conflicts, but these were as nothing
when he saw Titus. "For zuhen we zucre conze into
Macedonia, our flesh had no l e s t , but zve were
troz~bledon every side; zcithout were jightin~s,within zcere fears. Nez.ertheless God, that colnforteth
those that are c u t dozun, co?nfo~,tetl
u s by the coming
of Titus" ( 2 Cor. 7 : 5, 6 ) .
5. Titus reported that his spirit had actually becn
refreshed.b y the Corinthian contact. " W e zcere comforted i n v o u ~comfort: yea, and exceedingly the
more joyed we for tlie joy o f Titus, because his spirit
zvas refresh,erl by yo?^ all" ( 2 Cor. 7 : 1 3 ) . In addition, h e informed Paul that the first letter had produced the groper state o f mourning over the sin i n
the church, coupled with an earnest desire t o remove
t h e offender, and t o regain the good will o f the
apostle. "He told zrs your earnest desire, yozw mourning, yolir feruent mind toiuard me; so that I rejoice
the nzore" ( 2 Cor. 7 : 7 ) .
6. Paul learned that the fornicator had repented,
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but was being kept out of the fellowship because he
had been a grief of mind to I'aul. " B z ~ tif a n y hare
cazised g i i c f , he h u l h not grieved m e , but in pal't:
that I m a y not ovcrcliarge u o z ~all" ( 2 Cor. 2 : 5 ) . He
tells the church that the disfellowsliipping was sufficient punishment. "Sufficient to such a ma?z is this
punishnteitt w h i c h zcas inflicted of many" (2 Cor.
2 : 6 ) . I n view of this, the former sinner should be
restored to the fellowship. " Y e oztght rather to Jorgive h i w ~ and
,
comfort hi~iz,lest perhaps szieh a one
shozrld be su;cillozvecl ZL?) w i t h oz~ermztch soyrozu.
Wherefore I beseech y o z ~that ye zvould confirm your
love tozuurd I~irn" ( 2 Cor. 7 , 8 ) .
This proves that even fornication is not a n "unpardonable sin." A man who is guilty of this aggravated crime can repent, and upon the proper indications of such penitence accompanied by a confession
of wrong, he should be restored to the church. We
should never cease to love a man, even though guilty
of wrong, and we should ever be ready to prove that
we do love him, confil.ming the fact by our action.
There is a point a t which punishment becomcs adequate or sullicient for a wrong, and we ought not
to go beyond that. To do so would be to act in a
spirit of revenge or retaliation and would preclude
discipline in love.
7. The command t o withdraw fellowship has been
given to prove whether or not the church is obedient
in all things. It is not enough to pick out commands
that a r e easy to obey; or do those things that a r e
always pleasant. Duty demands a stern devotion to
all of the comniands of God. Hundreds of congrega-
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tions in the past have fallen down a t the command
concerning discipline. They have sought every conceivable cxcose to keep from obeying God, even trying to interpret other scriptures so a s t o confiict
with the plain command. God wants to know if
we will be true to him whatever the cost, and has
issued this command to test our faith. " F o r to t h i s
end also d i d I write, t h a t I m i g h t knotu the proof
of y o ~ c ,x i l e t h e r ye be o1)edient in all things" ( 2
Cor. 2 : 9 ) .
8. Congregatiol~sneed to be made sorry for their
state, and to the extent t h a t they will repent of their
tolerance of sin, ancl clear themselves by obedience
to the command to cleanse themsclves. "Nozu I re,
t h a t u e sorjoice, n o t that ye zcere m a d e s o r n ~ but
rozvetl to r.ef~entance:for ye loere ?iznclc sorry a f t e r
a godlg incr,zner that ye m i g h t receive damage by zis
zn nothino. For godly sovrozu ?vorlieth repentance
to snlcalio?~,not to be repented o f : but the sorrozo of
the ~ c o ~ zrorketh
ld
cleatli. F o r behold t h i s selfsame
t h i n g , t h a t ue sorrozced a f t e r a godly sort, tohat
cr!refzilncss i t 'tcrozcght in ,yoz~,yea, w h a t elenring
of yoicrseli'es, yen, ichnt indignation, yen, tohat fear,
yen, t c l ~ a vt c h c w ~ e n tdesire, yen, ,what zeal, yea, u : l ~ f l t
revenge! I n all t h i n g s ye have approved ~ o u r s e l ~ u e . ~
t o bc clear in t h i s matter" ( 2 Cor. 7 : 9-11).
Carefulness in this sense means "anxiety," and
shows that with the reception of the first epistle a
state of worry prevailed in the congregation until
they had fulfilled the requirements of the apostle.
"Clcaring of yourselves" has regard t o the charge
t h a t they were proud and puffed up, and had not
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rather mournecl. They cleared themselves of this
charge by taking thc roper action. "Indignation"
was manilested against tile sin, rathcr than the
sinner. "Fear" co~lstituteda revcrence for God, and
an awe of his chastisement, administered so positively by Paul.
"Vchemcnt desire" has reference to the intense
eagerness to carry out the requircmcnt of Paul's
letter and thus restorc theniselvcs to his confidence.
"Zeal" was shown in taking up the matter without
further delay, and carrying i t through to the proper
conclusion. "Re\-enge" as used in this case, has
retcrcncc to the punishment of God as administered.
The church constituted the agency through which
the Lord brought spiritual punishment, and while
vengeitncc is never to be sho~i-nindividually, it must
bc rccalled that the co~lgregationis God's authorized minister for thc infliction of spiritual chastisement, callrd "punishmcnt" in 2 Corinthians 2 : 6.
If the church a t CorintIl did not deserve and could
not receive the a ~ p r o b a t i o nand commendation of
one of Ihc apostles of Jesus Christ until they had
clearcd themselves 01guilt, by withdramal of fellowship from those whom they could not restore to
Christian livi~lg,can congregations today be clear
in God's sight who refuse to consider such action?
9. The impenitent nlust be rejected from the fellowship, and the penitent received back into the
fello\vship, in order to foil the devices of Satan.
" T o zi:hoin ue f o ~ , q i r ea i ~ y f l z i n gI, forgive also.
Lest S a t a n shotild gct a n adz.antage of us: f o r w e
clrc n o t iflorant of his devices" ( 2 Cor. 2: 10, 11).
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Satan wants thc church to keep all of the evildoers
i a the fello\vship; and all of the penitent out of it.
J u s t a s long a s this man a t Corinth was a fornicator,
the devil was pleased to have him in the church.
By having him there, h e realized t h a t others would
be affected. Some would be cncouraged to commit
the same o r kindred wrong, and he would get them;
some mould be discouraged and quit the church, and
he viould get them; some would argue that the
church could not do anything ahout the case, because
i t has no right to withdraw from anyone, and he
would get them. As long a s thc church tolerates and
winks a t gross evils, the dcvil is having a holiday,
f o r the church itself is working in his behalf.
However, when the church excluded the sinner,
tElus clearing itself i n the sight of God, it was a
blow to the devil and his devices. It was just a s
great a blow when the sinner repented and he felt
him slipl>ing from his grasp. However, Satan will
seltle for "half a loaf" which in his sight is better
than none a t all. Immcdiatcly he went to work upon
the minds of tlie church to keep tlie pcnitcnt out of
their fcllowshil>. By such false reasoning he would
be sure to get the one-time sinner, for when the
brethren would refuse to take him back, he would
begin to say, "It doesn't pay to live right, for once
a man has made a mistake he is doomed, and I might
as well go on in a life of sin, since there is no hope
of ever returning to the w a r ~ n t hof fellowship in a
Christian atmosphere."
Thc apostle dcmanded that the church withdraw
from all i~npenitentsinners i n order t o t h w a r t t h e
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dcsigns of hell; but he just as forcibly commanded
the reception or all penitents ~ v h osorrowcd after a
godly sort, and his reason was the same. I t seems
that while Paul \vas not ignorant of the devices of
Satan, a great many congregations a r e ignorant of
those devices today. I t is a poor army indeed which
will not study the strategy of the enemy. Let us do
so "lest Satan pet an advantage of us!" I g n o r a ~ ~ c e
is inexcusable when God's teaching is so positive!

CONGREGATIONAL
AUTONOMY
The church of Christ is a supreme monarchy.
Jesus is the head, and as Iring all laws proceed from
him. There is no lcgislativc power vested in the
subjects, nor do they have the prerogative of voting
upon which law, or laws, they will recognize. The
will of t l ~ eSon of God is inviolate, and no amendment can be made tlrereto by any of those who profess to be Iris servants. Insofar as the discipline of
the church is concerned, that has been vested in local
congregations, and is exercised by them through
their duly appointed officers. These congreg at'lons
a r e bound together hy the tie of ~ n u t u a llove, but are
separate units insofar as governnlent is concerned.
I n view of this consideration, each member of the
church on earth is expected to be a nlcmber 01a local
co~~grcgatirrn
and subject to its rule and discipline.
Kothing is Inore clearly taught than the fact that
each co~gregationwas a sclf-governing unit in Lhe
days of the apostles. Those in c a c l ~community who
banded thcmselvcs together constituted the church
of Christ in that community. They were not a
hranch of the church; they were thc church in that
area. Paul and Barnabas assembled with the church
a t Antioch a year (Acts 11: 26). They were members of that congregation, for we read that they
"tc!cre in the chu~clzthat was a t Antioeh" (Acts
13: 1 Being members of that church, they were
by them sent forth on a mission, which, when i t was
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completed brought them back to their home congregation. Accordingly, when they returned, " t h e y
called the cl~u?'chtogether" and reported unto them
(Acts 14 : 2'7).
News of the eifect of the gospel as preached
among the Gentiles came unto the "ears o f t h e
chnreh w h i c h w a s in derztsalem, and t h e y sent f o r t h
Barnabm" (Acts 11 : 22), who was a t the time a
inember of that congregation. When a dispute arose
a t Antioch because of Judaizing teachers, they decided to send representatives to the apostles and
elders a t Jerusalem. These men were "bronght o n
their w a y b?j the church" (Acts 15 : 3 ) . This means
they wcre supported by the church on their journey,
their needs being taken care of by those who dispatched them upon their mission.
When the chosen delegates from Antioch arrived
in Jerusalem, they made thcir report to the apostles,
elders and brethren. The church a t Jerusalem decided to send some of their members with Paul and
Barnabas, to assist in delivering the letter which
they had written, so the record says, " T h e n pleased
it the apostlcs and elders t c i t h t h e whole chztrclz, t o
send chosen ?nen" (Acts 1 5 : 2 2 ) . The whole church
hcre could not mean the church universal, for they
were going to sehd these men to other congregations
to state the dccision of the whole church. The term
is explained in the same verse, by the expression, "of
thcir oicn c o ? n ~ ~ a n ~The
. " company of disciples z t
Jerusalem, the congregation or assembly a t that
place constituted the "whole churchn in Jerusalem.
All of these scriptures taken together demonstrate
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that the assembly in each locality constituted the
church in that place. Each of these congregations
acted upon its own, and was not subject to the will
of other congregations, in the transaction of their
business affairs.
For this reason elders were ordained "in every
church" (Acts 14: 23) ; or in "every city" (Titus
1: 5). The extent of the rule of such elders was over
the church which had selected them; they had no
jurisdiction over any other congregation. Accordingly a group of elders from one city were ilistrurted
t o "Take heed unto yourselves and to all the flock
over the zcl~iehthe Noly Ghost hat12 made yoti overseers" (Acts 20 : 28). A comparison of the context
will show that the flock in this illstance was the
congregation of disciples a t Ephesus. So another
apostle says, "Feed the flock of God which is among
you." Each flock had its own officers, and their rule
extended just to the flock which was among them;
only to the one over which they had been made overseers, and to no other.
When a member of one congregation moved to
another place, it was expected that he associate himself with the disciples at the place, making known
in some formal manner his desire to be numbered
among them. No man can "join t l ~ echurch of
Christ," for me can only become members of it by
being added unto it. But the act of God in adding
us to the church, does not necessarily add u s t o a
specific congregation of the church. We become a
member of a congregation by "joining the disciples"
a t the place. "And zchcn Sazil toas come to Jeru-
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salem he assayed to joi% himself to t h e disciples"
(Acts 9 : 2 6 ) . When the congregation would not receive him into their fellowship, fearing that he was
not a disciple, Barnabas took him and personally
commended him to the leadership of the congregation (verse 2 7 ) , and upon their acceptance of him,
"he toas w i t h t h e m conzing in and going out a t Jerusale?n7' (verse 28).
Where a brothcr was not known to any man, and
coulcl not have a faithful member vouch for him,
"letters of com~-i~endation"
were needed ( 2 Corinthians 8 : 1). Su~,lla letter contained in addition to
a statement of the faithfulness of the bearer, an
exhortation to receive him into the fello\vship,
wherever he sliould cl~anceto come. Apollos carried
such a letter with him. "-4nd w h e n he was disposed
to pass into Achctia, the brethren zvrote, exhorting
the disciples to receive hint" (Acts 18: 2 7 ) .
Occasionally disciples are met with in these days
who clailn never to have lleard of "church letters of
commendation." This is because of the laxity of the
church in recciving men and women into their fellowship; and because of the laxity of other places in
disinissiiig them from the fellowshil~. Fortunately
for those who doubt Llle riecessity of letters of commendation, we have one preserved for us. The letter
called Philemon, is a letter of commendation. I t was
addressed to the church a t Coloese which met in the
house of Philemon (1: 2 ) . I t was in reality a "baptismal ccrtificnte" for Onesimus, who had been led
to Christ in Rome, during Paul's bonclage (verse 10).
It commended Onesimus as a brother beloved in the
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Lord (verse 1 6 ) , and urged that he be received into
the felloxvship upon the same basis as the apostle
(verse 17).
There must be sonw formal and public means by
\r.hich a disciple moving into a new locality malies
known unto the disciples a t that place that he wishes
to be numbered with them, and under the cnrc and
oversight 01 the congregation. There can be no dismissal from the fello~vsllipof a congregation, of one
who was never in it. If public withdra~ralis required for the members of the church who prove
unfaithful, public acceptance into the fellowshil?
should be made of all those who arc faithful. The
details for accomplishing this a r c not made known,
but they must be worked out by each co~igregation
in decency and order. I t is inconceivable that the
order " W l ~ e r e f o r e ,my h ~ e f h r e n w, h e n yc conze together t o eat, t a r r y ye one for t h e otlirr." could have
been made to a congregation where the mcmbership
was not defined or recognized.
However, since some a r e so foolish in their wasoning as to argue that there is no authority for local
membership, we feel that a quotation lrom Alesander Campbell is in place just no\\-. It is not intended to imply that Can~pbellis to be :~cceptcdin
lieu of the apostles, but certainly the scope of his
scholarship and kncwleclge of the gorernn~entand
discipline of the church entitle his \x:orcls to respectful consideration.
"hlembcrs should be publicly rcceivc(1 into all societies. They are so in t ! state.
~
Tt is a matter of
record. When a person is regenerated, and desires
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to be enroi:cd amoug the disciples meeting in any
one place, if his confession to salvation or immersion has not been publicly known to all the brethren,
reason says that those who have been privy to the
fact, who can attest his confession, ought to introduce him to the congregation, and he ought to be
saluted or received as such by the brethren with
whom he resides. This the slightest attention to
propriety, the reason and nature of things, fully and
satisfactorily demonstrate. Letters of recommendation are the expedient which, in apostolic times, was
substituted for this formal introduction, when a
citizen of the kingdom visited any community where
he was unknown personally to the brethren.
"A person cannot be under the oversight or under
the discipline of a congregation, unless he voluntarily associate with the brethren meeting a t that
place, and unless i t be a matter of notoriety o r
record among the brethren that he is one of them.
There can be no formal exclusion if there be no
formal reception. If there be no formal or visible
union, there can be no visible and formal separation.
I n truth, there can be no discipline in any congregation, unless i t be an organized body; and no body
can be organized unless i t is known who a r e members of it. On the matter of such plain commonsense perception we have seldom thought i t necessary to say a word, and should not now have noticed
i t a t all, had we not fouud some societies which
could not tell their own members, which even hesitated about the formal reception of any person into
them, or of having it on record who belong to them.
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They demanded a positive commandment or precedent for sucll a reception. They might as pertinently
have deinanded a positive commandment for persons
to be formally married before they could be recognized as husband and wife, as to ask for a positive
commandment for one of the most common dictates
of reason, though, indeed, every commandment addressed to Christian congregations on relative duties
and privileges assumes the principle that those who
belong to any society a r e known to each other to
belong to it" (The Christian System, pages 91, 9 2 ) .
When a congregation recognized as faithful to
the Lord, exercises discipline in the exclusion of one
of their number, i t is the duty of every other congregation to recognize such discipline, and to refuse
solace or comfort to the erring one in his sins. He
should be instructed to right himself where charges
were preferred against him and action taken, and
until lie can produce a letter from the congregation,
he shoulcl be denied fellowship of other faithful
bodies.
What shall be done in the case of a man who is
withdrawn from by his congregation, when there
is some reason to bclievc that he has not bccn given
a fair hearing? I s i t the right of another congregation to step into the picture and set aside the decision of an eldership? Absolutely not! The elders
of onc congregation have no authority over the elders
of another. There is no congregation and no group
of congregations upon earth today which constitute a
Supreme Court to which a man may appeal a decision
of the eldersllip of a local congregation. The man
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who attempts to do that is a schismatic and such
action is subversive of all good spiritual government.
To argue that every time a man is excluded from
the fellowship by a local church, that he has the
right to appeal to the brotherhood, and circulate
slander against the local elders is heresy of the worst
sort, and not to be countenanced by those who love
the Lord.
Seldom indeed if a man has been t r u e to God will
all of the elders band together against him to do him
injury. It is virtually unthinkable that a body of
men who have been selected to rule and guide a flock
would all so f a r depart from the principles of truth
and justice as to do so. If one was inclined to be
jealous of a member, the others would not submit
to a course which would jeopardize the church. If,
however, i t should ever come to pass that a man who
was innocent of all guilt, who was n e i t l ~ cstubborn,
~
wilful or insubordinate should be falsely accused,
and action takcn against him, i t is still true that he
has recourse to a scriptural plan of action. It is not
to appeal to other churches to override the discipline.
"To give to the subject of discipline, a t his own
elcctioil of passion or caprice, the license to call in
the interference of one or tvro other churches, to t r y
his own church, would be to say the l e a s t . . a rule
emiilently fitted for gendering the most implacable
strife. . Do the Scripturcs appoint any Sanhedrin
to correspond with this agcnt in enforcing the discipline of tllc kingdom? We think not.
In cases of judicial injustice there a r e two things
to be considered: (1) the injury done to the subject

.
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of the sentence; (2) the question as to the guilt or
innocence of the judge. The remcdy in the first of
these cases is in the right of appeal; in the second,
i t is in the impeachment of the judge. These cases
should be clearly distinguished, for a judge may
commit great errors, in the application of the law,
without any criminality that would warrant for a
moment, the process of impeachment. We must not
take i t for granted, because A has been injurcd by
the misjudged discipline of the elders of a congregation, that they are therefore to be impeached.
Neither a r e we to conclude, because thcy must not
be impeached, that therefore A has not been
wronged. But to allow A thc right of appeal is not
to impeach the elders who have condemned him; i t
is merely to admit they may have been in error"
(This quotation from "The hlillenial Harbinger,"
I\'uvember, 1862).
Let us sul~posethat a serious matter arises in
which a man is placed under cellsure by the eldership of the local church. He attempts to withdraw
his membcrship, but this is not acceded to by those
who have placed him under censure. He is charged
with his wrong, and excluded from the church. Does
he have the right of appeal? In all fairness, he must
be granted that. Eut unto rnhon~can he make his
appeal? Shall it be made to all and sundry, with
c h a r ~ e against
s
the eldership scattered f a r and wide,
to those who have no jurisdiction in the case, and
can never have, execpt a s they becomc busybodies in
the affairs of other churches'! This is ridiculous to
contemplate by men who a r e sober-minded. Such a
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thing would create anarchy, for how will i t he possible for those two thousand miles away to judge in
a case in which they have no judicial right to sit?
Let the excluded make his appeal to those who a r e
members of the congregation where he was excluded,
and there alone! And let that appeal be merely that
they call for an unbiased review of the decision of
the elders by competent persons who can judge without partiality! The excluded one has been a member
of that congregation, and subject to its discipline.
It is in that congregation charges originated against
him, and there they should be heard. I t is there that
the appeal should originate! It is sinful and wicked
to deliberately attcmpt to get churches throughout
the land to override the scriptural discipline of elders
unto whom one has bee11 subject, without first taking
all of the scriptural provisions to prove that church
unworthy of the confidence of the brotherhood.
That this is not the judgment of the writer alone,
we iusert another quotation from the same source a s
the last one quoted: "The question then remains,
How a i ~ dby whom is the right of appeal to be
granted? First, let us remember, that the judgment
of the church is to be made and expressed by her
elders. But the authority of the elders is derived
from the members of the congregation. They a r e the
fountain of authority, hut not the immediate agents
of oflicial action. In the last resort, however, they
must hold and excrcisc the remedy. If the elders
have abused their powers, the members a r e the very
persons to know i t b ~ s t .If A has been unjustly dealt
with, they, his neighbors, his intimate acquaintances,
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his brethren, meeting him in his daily walk, and
knowing him in all the more intimate and trying
scenes of life-they are the very persons rightly to
sympathize with him, and to be ready-often
too
ready - to rcnder him the benefit of any chance
which may be lawful to clear himself of the charge
of wrong and to purify himself against an unjust
sentence of the elders. They may not try the case
on its merits. The men, women and children of a
congregation a r e not to be ordained with official
functions, and set as a bench of elders, judging the
cases that may come up in the church. This would
be fatal anarchy, as has been demonstrated in a
hundred cases. It has ruined and will ruin every
congregation that tries it. Rut they may interpose,
where they think i t necessary, to give one of their
number the benefit of appeal. If he deserved it, they
will best know it, and I repeat, except under the
most extraordinary circumstances, will be most
ready to grant the privilege. To this the elders cannot object, because i t is the merciful act of their own
congregation, towards one f o r whom thcy, as tender
shepherds, must also feel the tenderest regard. . . .
And the party complaining should be content, because, if he cannot trust the vindication of llis good
name to the neighbors and friends who know him
best, and have had most to do with him, this fact
is itself prima facie evidence against him, and should
deter strangers from meddling, simply upon his own
one-sided and unsustained importunity in the case."
If a congregation feels that the chosen elders have
acted unfairly toward a brother, or if they even
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conclude that there is a question of doubt as to the
disposition of t!~e case, they may enter an appeal
in behalf of the brother. Before whom should such
appeal be made? It is evident that the elders being
officers of the church, cannot be tried unofficially.
The Scriptures intimate very strongly that the same
authority which appointed them, should also hear
any charges or accusations against them. Men a r e
selected by the ellurch for this office of elder, but
are appointed by evangelists (Titus 1: 5). It was
to an evangelist that the apostle gave the instruction, "Against a n elder receive not an nccusation,
bat before two or three witnesses" (1 Timothy 5 :
19). Those who "ordained elders in every city" were
likewise to "receive accusations against them." The
same Scripture that authorizes the receiving of
charges against an elder, also authorizes the preferring of such charges. To argue that there is no
Scripture for preferring charges against a n elder
would negate this direct comn~andof instruction to
Timothy.
It may sometimes be expedient and wise to have
more than one to hear the evidence and testimony in
a case. In such cases, each of the conflicting parties
may c!~oose one, and the two choose a third. There
is no detailed information as to how the investigation must be carried on. We should make ourselves
clear that the one who has been excluded from the
fellowship of the congregation cannot bring charges
against the elders. His recourse is to appeal to the
church from which he was excluded for a review of
the case. "So, when a case of appeal arises, i t is not
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to be left to the caprice or passion, o r interested
judgment of the party under sentence, to proceed
in any way and whether or not as he may choose,
but he must ask the privilege a t the hands of the
brethren, and where he cannot obtain it, i t vrould
be meddlesome interference for any other congregation to take any action in the matter." (Millenial
Harbinger, November, 1862).
It is possible that a local church in the main may
feel that the sentence imposed has bcen just, and
they refuse to appeal in behalf of the guilty person.
It is not then the right or privilege of any other
congregation to acccpt such a one and to override
the only discipline provided for the church on earth.
The man, if he has been unjustly treated, can suffer
himself to be defrauded, and realize that in the final
day he will have all things adjusted to his credit in
which he is deserving. But if he begins to slander
the elders, with whom he has previously labored,
and to attempt to divide the church, or create f a o
tionism within it, he shows that he puts personal
ambition ahead of God's law, and will be condemned
by all thinking people on earth, and by the Lord
himself in the last day.
The discipline of a church which has always been
regarded as faithful to Christ must be recognized
by every other congregation and individual, until
that church has been positively and officially proven
to bc apostate and unworthy. This cannot be done
by the circulation of prejudiced and biased accounts
by thc subject of discipline.

PRINCIPLES OF PROCEDURE
Although the Ncw Testament law, being one of
the spirit rather than 01the letter, does not outline
a specific formula for procedure in every case of
discipline, and although the method of carrying out
the teachings upon the subject is a matter for the
local church to clctermine, i t must be asserted that
there a r e certain very definite principles which
govern, and which should be understood in order to
offset the possibility of injustice being done. I n
order to make the best possible use of our space, we
shall present this matter in question and answer
form.
1. Who is responsible for the discipline of the
local church? A11 official actiou in the church must
be directed and handled by the elders of the congregation. In this, they a r e the agents of the church in
carrying out God's will. "Obey them that liave the
rule over you, and sztbmit yourselves: for they z ~ a t c h
for yonr souls, as they that must give account, that
they may do it with joy, and not with grief, f o r that
is unprofitable for you" (Hebrews 13: 17). I n the
case where a new congregation has been started, and
there a r e no elders as yet, the evangelist who has
called the church together is to exercise the oversight, and "set in order tlze things that are wanting"
(Titus 1: 5 ) , until men a r e qualified and appointed
to the office of bishop. This would include the assisting of the church authoritatively in the exercising
of discipline. Titus exercised such authority in Crete
(Titus 1: 13; 2: 15).
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2. I s i t a qualification of a n elder that he be a good
disciplinarian? Yes, as we learn in 1 Timothy 3 :
4, 5 , "One that ruletll toell h i s o w n house, having his
children in subjection w i t h all graljity; for i f a ??zan
h o w not hozu t o r z ~ l ehis ozvn imzise, how shall he
t a k e care of tlze clzurch of God?" This dcrnonstrates
that a man must be able to rule others, and he proves
his ability in this direction by keeping his family
under control. One who cannot manifest the ability
to rule, that is esccutive ability, is not qualified to
discipline the church, and should not be appointed
to the office of the eldership.
3. What steps should be taken when a lnan becomes delinquent in his clutics to the Lord? HE
should be visited by those who are spiritual in an
attempt to rcstorc him (Galatians 6 : 1). The elders
may present his name bcfore a business mecting of
the church, and ask for volunteers among thc brcthrcn to visit and plead with the delinquent, or they
may assign ccrtnin oncs to see him and report hack
to the church the attitude of the one in question.
The utmost forbearance should be manifested insof a r as the church does not become guilty of upholding
the sinner in his wrong. Others may be appointed to
visit the erring disciple, and admonish him. If hc
then shows no inclination to do his duty, the case
may be presented to the church for definite action.
In elery case, that i t may bc the will of the church,
it should be asked if there is any SCRIPTURAL
objection to the action being taken!
4. How often must one be visited bcfore he is
excluded? There is no maximum set by the Word of
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God, insofar as we know. He should be admonished
and exhorted to do his duty just as long as it appears
there is a chance to restore him. We are taught,
"A m a n that i s a n heretic after the first and second
admonition reject" (Titus 3 : l o ) . If such a nlan who
"is szibve~ted,sinneth, being condemned of himself"
(verse l l ) , cannot be rejected until lie has been
admonished twice, it would appear that this principle should govern us in the general administration
of God's will.
5. Does the law of impartiality imply that we
must show the same exact degree of leniency in
every case? Ko! We must be govcrncd according to
the circumstalices of the case. " A n d o f some have
co?nl~assion,making a difference: and others save
w i t h fear, pulling tliem out of t h e fire; hating even
the garment spotted by t h e flpsh" (Jude 22, 2 3 ) .
There is manifestly a difrcrence in the case of a
woman ~ ~ lives
h o within a block of the meetinghouse, and whose husband although not a member,
urges her to come and be faithful; and a woman who
lives five miles from the place of worship, has no
way of getting there except as her husband brings
her, and he refuses to do that and threatens her if
she attempts to g.o. One is the object of compassion;
the other is a subject for :nore drastic action.
6. what can be done in the case where a congregational record has been neglected for a long time,
and there are many names upon the roster of those
who have ceased to come, and who have long since
dropped out of service for thc iblastcr? The first
thing that should occur is for the church to realize
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that i t has been negligent of a solemn responsibility
a s laid upon them by the Lord. The leaders should
summon the church and acltnowledge their weakness
and fault, and the whole congregation should likewise acknowledge that thcy have not attempted to
restore those who were overtaken i n their faults.
Then with humility the leaders should slate their
desire to bring the congregation into that state
which Jesus demands. If i t is impossible for them
to fully explain the government of the church, they
should request the aid of a faithful preacher, and
instruct him that they do not want to conduct a
gospel meeting for those outside the fold; rather
they want to be taught what they must do as Christians in the discipline of the church. Let such an one
spend a week in teaching and let all of the members
be present and learn, as the brother "commits the
things he has lenrncd to tliosc toho shall be able to
teach others also" (2 Timothy 2 : 2).
Then let the leaders list the names of those who
a r e delinquent, and let the members volunteer to go
ant1 see them, being sure that every name is assigned
unto someone. Agree upon a time for another business meeting to discuss results. Assign the names
to others a t the second business meeting, and then
beginning with the most troublesome and flagrant
cases, notify them that if thcy a r e not present by a
certain date to acltnowledge their wrong and restore
themselves to active service, their names will be
excluded from the record. Continue with this procedure until all have been made to realize the seriousness of the Christian profession.
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Let everything he done in love, but with firmness.
When the church promises chastisement, carry i t
out. This is not a pleasant task, but if congregations
arc going to remain in the confidence of Christ, it is
a necessary work. "No chastening for the present
seemeth to be foyozis, but grievous; nevertheless
afterward i t yieldcth the peaceable fruit o f righteotisness unto them that are exercised thereby" (Hebrews 12: l l ) . Jesus wants a clean church, and he
will tolerate no other. "Christ also lowed the church,
and gave himself for i t ; that he might sanctify and
cleanse it with the washing of water by the word,
that he might present i t to himself a glorious church,
not having spot, or wrinkle, or any such thing, but
that it should be holy and without blemish" (Ephesians 5 : 25-27). No unpleasant duty becomes easier
by a continued prolongation of it. Let us then be up
and doing, for if we eliminate the sin from the camp
of spiritual Israel, we shall be in a position to go
forth against the world in a spiritual panoply of
might.
7. Is thcre not a grave danger of becoming too
hasty in discipline? This danger is not a very serious
thycat to the churches, because i t has been our expericncc that the tendency is generally to the other
extreme. Thc grave dangcr in putting off the matter,
is that we s21all not be able to bring about the first
object of discipline, that is, the salvation of the
e r r I t is always possible that a man may become
hardencd in his acts, which a t the first were casual.
"Recuuse sentcncc against a n ccil work i s not executed speedily, therefore the heart of the sons of
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men is fz~llyset in them to do evil" (Ecclesiastes
8: 11).
It is apparent that if a wolf gets into the flock,
we should not stand around and wring our hands,
and declaim that we a r e afraid of getting too hasty
in taking action against him. Wolves eat sheep!
Paul said, "G?ie~'ouszvolves shall enter in among
you, not sparing the flock. Also of your omt selves
shall men arise speaking perverse things, to draw
azaay clisn'ples after them" (Acts 20: 2 9 , 3 0 ) . When
men in the church begin to teach harmful and hurtful hobbies, or to advocate false doctrine, the elders
must be "able by soz~nddoctriue . . . to convict the
gainsayers" (Titus 1:9). Thcre are some men
"wllose nzouth~must be stopped, who s u b v e ~ twhole
ho?tscs, teaching things which they ought not, for
filthy l u c ~ e ' ssake" (Titus 1 : 1.1). Such must be rebuked sharply, that they may be sound in the faith
(Titus 1 : 1 3 ) .
Those who a r e sunlmoned to a fire, and find persons in danger of being consumed are not so careful
about their neth hods of rescue. There a r e occasions
when we must demonstrate speed if we are to save
the erring. They must be "pzilled ozit of the fire"
(Juclc 2 3 ) . Judgment must be used and common
sense employed in all of our artinns. We sliould
ncithcr bc too hasty, nor too slow. "Lay liands szidden!^ on no man, neitl~erbe partalier of other men's
sins: kecp thuself pnre" (1 Timothy 5: 22). The
context here has to do with discipline. I t is not
dealing with appointment of elders but with the
hearing of accusations against them, and the rebuke
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of those who a r e wrong in conduct. Therefore, we
believe that the "laying on of hands" in this instance has reference to hands of chastisement or
punishment. We should neither be so sudden or
hasty in this that we a r e rash and impulsive, and
neither must we be so slow and backward, that we
become a partaker of the other man's sin by our
tolera~lccof it. IVe must lteep ourselves pure, that
is free from the charge of rashness on one hand, or
the charge of being too negligent upon the other
hand.
8. If discipline is started in the church, when will
it end? That is the wrong question in most places.
The proper one would be not where i t will end, but
when it will START! iL-e a r e not to worry about
the outcome of things so long as we a r e doing the
will of God. The oiily thing we need to do insofar
as correctib-e discil3line is concerned is to determine
if i t is God's will that we keep the church clean, then
proccecl to do what hc has commanded. I-Ic will take
care of the outcome. I say i t to our shame, as a
people pretending to be the children of God, that the
I.eason many elders will not try to keep the church
clean is berause their own livcs a r e such a disgrace
they are afraid to approach anyone else on the subject of Christian duty. Let us not forget that the
first duty of elders is to take heed unto themselves,
and then they must take heed unto the flock. A good
to begin is where i t is said that
place for discipli~~e
charity begins-at
hornc! But do not let it, like
charity so often does, end there!
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9. Do we have any right to say that the sin of
those in the church today will hold back the church
and the t r u t h ? Certainly, for that is what the New
Testament teaches. "For the wrath of God is revealed frow heaven against all unrighteousness a d
ungodliness of men, who hold the truth i n unrighteousness" (Romans 1: 1 8 ) . Strictly speaking, one
cannot hold the truth in unrighteousness. If he is
wallting unrighteously, he is not holding the truth,
and vice versa. The term "hold" here means to
"hold back, hinder, restrain." Thus we learn that
men hold back the truth by their unrighteous and
ungodly lives !
By the godly behavior of Christians, even those
who will not read the word of the Lord, may without
the Word, be won by such righteous conduct (1Peter
3 : 1). On the other hand, the unscrupulous acts of
those in the church may cause the word of God to
bc blasphcnicd, and give occasion to the adversary
to speak rcyroachfolly (1 Tim. 5: 14).
The greatest enemy that the church has is internal
corruption produced by those who "profess to know
God, bzct i n ,ulorks they deny hint" (Titus 1 : 16).
"Tl~esoarc mztmn~urems,complainers, wallcing after
their ozon lztsts; and their mouth speaketh great
szrelling zcords, haz;i??gmen's persons in admiration
beenz~seof advnnfagc" (Jude 1 6 ) . Being "destitute
,
suppose that gain is godliness:
of the t r z ~ f hthe?/
from sz~chwitlrdrazu thyself" ( 1 Timothy 6 : 5 ) .

OBJECTIONS CONSIDERED
It would stem that with the plain teaching upon
the subject of discipline a s set forth in the New
Testament, there could be no objections registered
by anyone who professed to believe in the teaching
of the apostles. Yet, a great many nominal Christians become incensed when the subject is preached
upon, and m:~nilcst indignation toward those who
are courageous enough to teach the issue without
fear or favor. If the objections put forth were
merely upon t h e l~asisof personal feeling they might
be dismissed with little notice in such a book a s this,
but there are those who seek to prove their objections as valid by the Word of God. Such a course i s
reprehensible whcn i t makes the gospel record contradictory, and when i t seeks to make the Holy
Spirit a changeable, vacillating, wavering, personality in its revelation. Wc cannot therefore permit
such false ideas to go unchallenged, and shall take
them up point by point for discussion and refutation.

THEWHEATAND THE TARES
Perhaps the most frequent objection to discipline
is based upon a false interpretation of one of the
parables of Jesus. It is argued t h a t inasmuch a s
he forbade the disciples to root up the tares, lest the
wheat also be destroyed, that we ought not to attempt t o eliminate the sinners from the fellowship
of the church, but let them grow together until the
Lord comes and makes final separation. Since this
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reasoning has a great deal of weight with the unthinking souls who arc ever ready to find some justification for neglect of duty, let us first look at the
parable itself.
"The kingdom of heaven is likened unto a m a n
which sowed good seed in his field:
But while nzen slept, his enemy came and sowed
tares among the wheat, and went his azcny.
But when the hlade was sprnng u p , and brought
forth frzcit, then appeared the tares also.
So the servants of the householder came and said
unto him, Sir, didst thou not sow good seed ,In thy
field? from whence hath i t tares?
He said unto them, A n cnrmy hath done this. The
servants said unto him, Wilt thou then that we go
and gather them up?
Rut he said, Nall: lest while 11e gather u p the tares,
ye root u p also the wheat ivith them.
Let hoth grow together until the harvest: nnd in
the time of harvest I will say to the reapers, Gather
ye together first the tares, and bind them i n bundles
t o burn them: but gather the tirheot into m y barn"
(Matthew 13 : 24-30).
There are t w o laws o f the logic o f interpretation
which must apply in our remarks upon this parable.
T h e first i s : No scripture must be interpreted in such
a manner as t o contradict any other scripture, and
where such contradition appears i t is the fault o f
the interpreter, and not o f t h e scriptures. T h e
second i s : Where t w o passages teach upon the same
topic, one o f them obscure and the other obvious in
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meaning, the obscure must always be interpreted
in the light of thc obvious, and never the reverse.
If the cxl~ression"Let tltem grow together until
t h e hnn:est," means that the church is not to exclude
from its membership those who a r e unworthy, then
Jesus is placed in the position of flatly contradicting
the apostle Paul who said "Put away from among
yot~rs(<lrcsthat zciclc(j,d person" (1 Corinthians 5:
1 3 ) . Moreover Paul gave the command in the name
of the Lord Jesus (1 Cor. 5 : 4 ) , so we have the unthinkable idea 01a n inspired apostle, by the authority of Jesus Christ, teaching just the opposite of
what. Jesus Christ himself, taught.
Moreover, the scriptures which deal with the subject of discipline a r e plain and unmistakable in their
bearing. "Withdraw yourselves from every brother
that walketh disorderly," "Put away from among
t
person," "Deliver such a n one
yourselves t l ~ a wicked
unto Satan," "llave no company with him." There
is no way on earth by which these statcmcnts can
be twisted to justify having company and continuing
in fellowship with such evildoers. Yet t h a t is exactly
what men and women attempt to do, when they interpret the parahln in such a way a s t o keep the wrongdoers in the fellowship. Certainly, whatever the
parable means. it must be interpreted in the light
of the plain teachings of other passages on the subject of discipline, and i t must not in its admitted
obscurity be used to interpret those plain passages
to mean something which they were never intended
to mean.
It is amazing to us t o know t h a t there a r e members
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of the churches of Christ who will deliberately ignore
all of the teaching on the subject of withdrawal of
fellowship just to protect their friends from the
chastisement of God; but i t is even more amazing
t o know that they will try to enlist God in such an
unscrupulous project, although by so doing they must
make him contradict himself, and appear as a doubleminded personality. We should think twice before
we ever begin to oppose the plain teaching of the
Bible; but we should think a good many times before
we begin to make the Bible contradict itself. What
right have we to criticize the skeptics and agnostics,
if we fall into the same category, in our mad scramble to find some justification for setting aside the
unpleasant duties which a r e imposed upon us as
children of God?
There isn't a thing in the parable of the tares that
even remotely hints at keeping evildoers in the
fellowship of the church. The parable does not deal
with church discipline, and has no connection with
the topic. Careful attention to the interpretation of
the parable as given by Jesus himself would thoroughly convince anyone, that such is the case.
" T h e n Jeszis sent t h e mztltitztde a w a y , and w e n t
into t h e honse: and h i s disciples came u n t o him,
saying, Deelale urito us Lhe parc~ble of the tares of
t h e field.
H E answered and said tinto t h e m , IIe that soweth
t h e good seed i s t h e S o n o f m a n ;
T h e field i s t h e world; t h e good seed are t h e chi&
d r e n of t h e kingdom; b u t t h e tares are t h e children
of t h e wicked one;
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The enemy that sowed them is the devil; the harvest is the end of the world; and the reapers are the
angels.
As therefore the tares are gathered and burned i n
the fire; so shall it be in the end of the world.
The Son of man shall send forth his angels, and
they shall gather out of his kingdom all things that
offend,, and them which do iniquity;
And they shall cast them into a furnace of fire;
there shall be wailing and gnashing of teeth.
Then shall the righteous shine forth as the sun
in the kingdom of their Father. Who hath ears to
hear, let him hear" (Matthew 13: 36-43).
Observe that Jesus said, "THE FIELD I S THE
WORLD!" This parable has nothing to do with
righteous and wicked men growing u p together in
the church, but on earth! Why was the parable given
then? Remember that there were some of the disciples of Jcsus who thought that when men opposed
their Savior or the development of the church, that
they ought to kill those men, and get rid of them.
This parable was given to show men like James and
John that the disciples of the lowly Nazarene, could
not weed out the wicked from the earth.
"It ca.me to pass, when the time was come that he
sh.ould be received zip, he steadfastly set his face to
go to Jerusalem.
And sent messengers hefore his face: and they
went, and entered into a village of the Samaritans,
to nmke refor him.
And they did not receive him, because his face was
as though he would go to Jerusalem.
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And when his disciples James and John saw this,
they said, Lord, wilt thou t l ~ a tzce command fire to
come dolcn from heaven, and convume them, m e n
as Elias did?
Bzct he turned and rebuked them, and said, Ye
knozv not 7uizat mccnner of s p i ~ i tye a r e of.
F o r the Son of ?7zun is not come to destroy men's
lives, but to save them. And they went to another
village" (Luke 9 : 51-56).
Because this spirit existed among the disciples,
Jesus slioxved by the parable that in the great field
of the world, those who a r e righteous and those who
a r c wicked must grow together, side by side. If we
attempt to rid the worid of all the sinners, we may
a t the same time root up part of God's grain. They
must gram together until the harvest, a t which time
the angel reapers &-ill makc the final separation,
and the tares mill be cast into the furnace of fire,
while the wheat is being brought into the granary
of heaven.
This is in line with all of the other teaching on
discipline. We a r e distinctly t a u ~ h that
t
we a r e not
to judge those without the church, for them that a r e
Our duly is
without God judgcth 1 o r . 5 : 1
only to exclude those who a r c impervious to the
Leaching of the Christian life after they have become
members oT the One Body. Beyond that we have no
authority, nor should wc seek any. We have no right
in the advancement of the kingdom of Christ to
attempt to subjugate men in the world by the carnal
weapons of this life. Obedience to Christ must be
voluntary, and if we go into a city where the gospel
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has not been preached, and men turn their fiices
from us, we should not scek to destroy them by fire,
but mcrcly go to another city. The parable of the
tares has no application to the disciplinc of the
church.
!$E
'

ARE KOT TO JUDGE

Anotlier common objection which we hear is that,
"God has told us not to judge our brethren." I n view
of this, i t is urjied that we cannot exercise public
discipline without judging, so we are powerless to
do anything to the incorrigibly wiclted in the church.
Here again, those who register the objection, seek
to placc' scripture against scripture, and make God
defeat his own purpose. Let us examine the facts.
It is t 1 . a ~that Jesus said, "Jziclge not that ye be not
:iztdgeP (Matthew 7 : 1 ) . To \i,hat did he have reference? Cc~.tainlyhe was not in this statement opposing the jodgmcnt of the civil courts upon offenders
of socicts, C I I ~God hnth apl2ointed or ordained civil
governmeilts as his ministers to attend upon this
very thing (Romans 13: 1-4). He could not have
been condemning the idea of brethren judging in the
cases of dispute which arose among other brethren,
because the apostle plainly taught, "Is it so, that
t h ~ r eis not n 2t.i.se man among you? no, not one that
shall be able to jztdge hetween his brethren?" ( 1 Cor.
6: 5).
Jesus could not have had reference to the judging
of a sinner in the congregation, by the church
througl~its duly appointed officers, for this is also
commanded. " D o not ye judge them that a r e wifhin?
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. . Tlre~eforeput away from among yourselves that
~c;ickedperson" ( 1 Cor. 5: 12, 1 3 ) . He could not
have been referring to thc forming of private judgment concerning false teachers, who hypocritically
seek to impose upon us, for we a r e commanded t o
determine by their Duits what they a r e (Matt. 5:
15-20). This necessitates judgment!
Iforeover Jesus plainly said that we were to judge.
"Judge not according to the appearance, but judge
righteous judgment" (John 7 : 2 4 ) . Row since we
a r e told to judge righteous judgment, and in another
place arc told to judge not, i t is apparent that the
latter has to do with the kind of judgment. The command to "judge not" is limited, modified and explained by other scriptures, and we thus conclude
that i t means we are to "judge not with unrighteous
judgment." Let us see if this is borne out by the
facts.
In the verses succeeding the command to judge
not, we read, "For w i t h ?chat judgment ye judge,
ue shall be judged; and with what measure ye mete,
it shall be measured to ~ o again."
u
Now if our judgment was righteous we certainly should not be
worried if we receive the same judgment. A man
who uses a n overflowing measure of generosity is
not going to object if he gets paid back in kind. It
is only the man who uses an unfair judgment or
measure, that need be concerned if he is judged and
measured accordingly.
We continue, "And w h y beholdest thou the mote
that is in t h y brother's eyes, but considerest not the
beam that i s i n thine own eye? Or how wilt thou
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say to t h y brothc7r,Let m e pull out the mote out o f
thine eye; and behold, a beanz i s in thine own eye?
Thou hypocrite, first cast out the beam out of thine
ozcn eye; and then shalt thou see clearly to cast out
the mote ont of t h y brother's eye." Observe then
that i t does not condemn t h e seeing o f a mote i n a
brother's eyes; nor does i t condemn t h e removal o f
such. It merely condemns such observation and attempted removal when you have a much larger
impediment i n your own vision, through hypocrisy.
T h e expression "Judge not," has reference t o t h e
unrighteous and hypocritical judgment o f those who
are doing the same things they condemn i n others.
I t is perfectly possible that a great many congregations are not i n condition t o judge t h e evildoers
at all, because they are guilty o f the same things. I f
the leaders and elders attend public dances, i f they
play cards and gamble for penny stakes, if they
drink beer, etc., i t is understandable w h y they should
hesitate t o judge others. T o all such, w e merely say
w i t h Jesus, " Y e hypocrites, first cast t h e beam out
o f your own eyes!"
"Therefore thou are inexcusable, 0 man, whosoever thou art that jzidgest, for wherein thou judgest
anotker, t l ~ o ucondemnest thyself; for thou that
judgest doest the same things" (Romans 2 : 1 ) . T h e
condemnation here is not for judging, but for judgIng when guilty o f the same things as those whom
you judge. "And thinkest thou this, 0 man, that
judgest them which do such things, and doest the
same, that thou sl~altescape the judgment of God"
(Romans 2 : 3 ) . I t is necessary that w e judge t h e m
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that a r e within, when they begin to walk contrary
to the teaching of God, but we must remove the sin
from our own lives so that we shall see clearly, and
not judge with warped or biased minds. Judgment
must be not according to the appearance, for i t is
t r u e that "apearances a r e deceiving," but i t must be
based upon facts and true testimony, and all of the
facts must be before us, lest we make a false judgment by only partial knowledge of circumstances.
This is the teaching of God's Word, so let us be
governed thereby.
WHATWILL THE WORLDT H I N K ?
Many congregations a r e deterred in doing their
duty by a fear of what the people in the world may
think. It appears that a great many a r e more interested as to what those of the world may think about
them, than they a r e as to what Christ may think
about them. They refuse to do the will of the Son
of man, fearing what the sons of men may do to
them.
We have emphasized before, and do so again, that
i t makes no difference what the world may think
about us, as long as we a r e obeying what the Savior
has commanded us to do. "Blessed are they that do
his commandnzents" (Rev. 22 : 1 4 ) . We have nothing to fear as long as we stand with the Lord. "Let
not yo217 hearts faint, fear not, and do not tremble,
neither be ye terrified because of them; for the Lord
yozir God is he that goeth with you, to fight for you
against uour enemies, to saue you" (Deut. 2 0 : 3, 4).
Brethren argue against corrective discipline on
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the basis that the people of the world may circulate
false reports concerning the church, and undermine
its influence; they feel that people will be driven
from it, and that no one will want to be attached to
an institution which excommunicates from its membership those who a r e unworthy and unjust. We
believe all such reasoning is based upon false premises, and is contrary to the teaching of the Word of
God, and to human ~xperience.
Who would want to become a member of the
church if in so doing his state was not changed?
Who would want to be attached to an organization
of a spiritual nature where there was no spirituality? The main reason given by many for a refusal
to become interested in the church is that it has too
many hypocrites in it. While that is no excuse for
one to remain out of it, it does definitely demonstrate
that the people outside expect that the church shall
be intolerant of sin, and refuse to have within its
borders those who do not live up to their profession.
Thinking men and women want to have fellowship
with the pure in heart and morals. They do not want
to be intimately associated with those who a r e disgraceful to their calling. The church should not conceal the fact of its discipline, and while i t is always
to be regretted that the occasion for such arises, i t
must also be remembered that the fact that a church
keeps itself free and clean of sin is the greatest
advertisement i t can have.
When Ananias and Sapphira were excommunicated by direct action of God, the result upon the
world was favorable, "and belzevers were the more
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added to the Lord, multitz~desboth of m e n and women." The world cannot justly blame the church
for doing what the Lord has commanded, and if they
unjustly blame the church, the church will be blessed.
"b'les.~ed are ye when m e n shall revile you, and say
all manner of evil against l ~ o ufalsely for my sake.
Rejoice and be exceedingly glad, for so persecuted
they the prophets that were before you" (Matt. 5 :
11, 12).

HOW TO AVOID PUBLIC
DISCIPLINE
I s there any way by which a congregation can
avoid the exercise of public discipline? Yes! If
every member ~villdiscipline his own life, the life
of the church will be free from the saddening task
of excluding those who have been connected with it.
If those who have been raised to walk in newness
of life, will walk in that newness, no difficulty can
or will arise to m a r the peace of the church. The
discipline of the members of the Body of Christ is
for those who will not mortify their own members
upon thc carth. The church will not need to withdraw from those who withdraw themselves from
woylcllincss and sin. I t will never need to exclude
one who cxcludes evil passion from his own heart.
It will never need to put away those who have "put
off the old man with his deeds" (Col. 3: 9).
I n view of this fact all of us need to be watchful
and alert. The bishops of each congregation a r e
instructed, "Take heed unlo your'selves" (Acts 20:
28). The proclaimers of the gospel a r e told "Take
heed unto tkyself" ( 1 Tim. 4 : 1 6 ) . The Book says,
"Let eveyy man take heed" ( 1 Corinthians 3: 1 0 ) .
The apostle said, "I keep under m y body, and bring
it into subjection: lest that by any means, when I
have preached to others, I myself should be a castaway" ( 1 Cor. 9: 27). If we bring our bodies into
subjection, i t u,ill not be necessary for the Body of
Christ to bring us into subjection. If we chastise
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ourselves, we will not be chastised, or as the Book
declares, ")'or if zve ~ ~ . o zjudge
~ l d ourselucs, zce should
not be juclged" ( 1 Cor. 11: 31).
1. No member of the church could ever be excluded for gossip and backbiting, if all would discipline their tongues according to the Word of God.
"Let every nzan be swift to henr, slow to speak, slow
to zorath" (James 1: 1 9 ) . "For he that will love life,
and see good clays, let him refrain his tongue from
evil, and his lips that tileu speak no guile" ( 1 Peter
3 : 9 ) . "Speak not evil one of anotl~er,brethren"
(James 4 : 11). "Speak evil of no man, be no brawlers, but gentle, shouing ?neekness unto all men"
(Titus 3 : 2 ) .
The tongue is a power for good or for evil, depending upon how we use it. With his tongue &losesgave
courage to the children of Israel in their darkest
hours; and with the samc tongue uttered those words
which barred him from the promised land. "They
angered h i m also at the waters of strife, so that i t
went i l l with Moses for their sakes, because they
provoked his spirit, so that he spnke unadvisedly
with his lips (Psalm 106 : 32, 33). "Out of the same
mouth proceedeth blessing and cursing. My brethren, these things ought not so to be" (James 3 : 10).
Miriam lifted up her voice in praise to God, when
the children of Israel were delivered from Egypt.
"And Miriam answered them, Sing ye to the Lord,
the horse and
for he hatlc triumphed glo~iozcsl~;
the rider hath he thrown into the sea" (Exodus
15: 2 1 ) . Out of jealousy, she later lifted up her
voice against Moses, "Hath the Lord indeed spoken
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only by Moses? hath he not also spoken by us?" A s
a result, the anger o f the Lord was kindled against
them, "and behold, illiria7n became leprous, zchite as
snozu . . And Miriunz zuas shut ozct of the camp
seven days: and the people journeyed not till Miriam
was brozight in again" (Numbers 1 2 ) . How many
times in thesc days have we seen whole congrcgations held up, not for seven days, but for years, b y
the gossiping tongue o f some jealous woman who is
a member? "If any m a n among you seemeth to be
religiozs, and bridleth not his tongue, but deceiueth
his olcn heart, this man's religion i s vain" (James
1 : 2 6 ) . " I f any m a n offend not in word, the same
i s a perfect man, and able also t o bridle the whole
body" (James 3 : 2 ) .
2. No meillber o f the church would ever be disciplined for fornication iT all would colltrol their
thougl~ts,and banish passion and the lust o f the
flesh f r o m their hearts. "Let u s walk honestly, as in
the flay; not in rioting and dr?~nkenn.rss,not in
ehan~be~'ing
and tcantonness, not in strife and envy,
malce
ing. B u t nut ?/eon the Lord Jesus C h ~ i s tand
not provision for the flesh, to fulfil the lusts thereof"
(Romans 13: 1 3 , 1 4 ) . W e arc to F L E E these things.
"Flee also youthful lztsts: bzit follow righteousness,
faith, charity, pcacc, w i t h t h e m that call on the
Lord out of a pure heart" ( 2 T i m . 2 : 2 2 ) . "Flee
fornication. Ez,ery sin that a m a n doeth i s without
the body; bzit he that conwzitteth fornication sinneth
against his own body" ( 1 Cor. 6 : 1 8 ) .
W e must DEKY thesc things. "For the grace of
God that bringeth salvation lmth appeared z ~ n t oall

.
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m e n , teaching u s t h a t denying ungodliness and
ztiorldy lztsts, w e shozild live soberly, righteously, and
godly in this present world" (Titus 2 : 11, 1 2 ) . We
must ABSTAIN from these things. "Dearly beloved,
I beseech you as strangers and pilgrims, abstain
from fleshly lztsts, which w a r against the soul" (1
Peter 2 : 1 1 ) . We must C R U C I F Y these things.
" A n d they that are Christ's have crucified t h e flesh
w i t h t h e affections and lzats" (Gal. 5 : 24). "Mort i f y therefore yozir m e m b e r s w h i c h are upon the
earth; fornication, zincleanness, inordinate affection,
evil concupiscence, and cozwtousness, which i s idola t r y : for which things' sake t h e w r a t h of God come t h u p o n the children of disbodience" (Colossians
3 : 5, 6 ) .
We must learn how to possess our bodies in honorable fashion, and sanctified to the Master's service.
" F o r this i s tile will o f God, even your sctnctification,
that ye should obstain from fornication; that every
one o f l ~ o uknozc; hozo to possess his vessel in sanctification and honor, n o t in t h e lust of concztpiscence.
even as th.e Gentiles which knozo not God" ( 1 Thess.
4 : 3-5). Every Christian should remember that a
lustful act is generally preceded by immodest speech,
and this is always the result of immoral thoughts.
Keep your minds pure, and i t will be easy to keep
your bodies pure.
"Those things zvhich proceed out of the m o u t h
come f o r t h from t h e heart; and t h e y defile the man.
F o r out o f the heart proceed evil thoughts, m t ~ r d e r s ,
adulteries, fornications, thefts, false witness, blasphemies. These are things w h i c h defile a man"
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(Matt. 15: 18-20). Kccp away from those places
and things which ltindlc and inflame inordinate desire. KO Christian can attend modern dances with
their half-clad bodics, their sensual music and their
suggestive movements and come away unsullied. It
is disgusting to hear some half-converted, worldlyminded, sin-compromising member of the church
stand up and argue that there is no harm in such.
If the church had to depend upon such people for
its existence, i t would have disappeared long ago.
Satan is on the alert to capture as many people
as he can, appealing unto the lust of the flesh through
the lust of the eye. Cheap magazines with the sexinflaming stories, their pornographic photography,
their sordid bedroom scenes, their behind-the-screen
confessions, these a r e portrayed upon every corner
and in every drug store and news-stand. The Hollymood movies, unqucstionably one of the greatest of
the modern :iienaces to modesty, send forth the glow
of t h e i r twinkling lights in every community. How
sad it is to sec some bleary-eyed, nodding, sleepy soul
sitting in the church pew on Lord's Day, unable to
read the text of God's Word, because is so tired from
seeing a late show. This hypocritical, diabolical,
devilish desire to be like the world, saps the spirituality from the church, and makes the fruit of the spirit
turn to ashes, like the fabulous apples of Sodom. God
have mercy upon the pitiable spectacles of men and
women who call themselves "children of God" and
nrc spiritual skeletons, nourished only by their mad
craving after the pleasures of the world. "Keep thyself pure."
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3. There would never be a member o f the church
excluded Tor sowing discord among brethren, i f all
remained i n their proper place, and paid attention
to their own affairs. " H e loceth transgression that
loccth s t ~ i f e " (Proverbs 17: 1 9 ) . " I t is an honor
for a m a n to cease from strife: but every fool will be
meddling" (Proverbs 20 : 3 ) . " H e that goeth about
as a talebearer revenleth secrets: therefore meddle
not with h i m that flattercth with his lips" (Proverbs
2 0 : 1 9 ) . "And ~ v i f h a they
l
l e a ~ nto be idle, wandering aboiit from hozise to house; and not only idle, but
tattlers c~lsoand busybodies, spealcing things they
ought not" ( 1 Timothy 5: 1 3 ) .
"These six things dotk the Lord hate: yea, seven
are an abomination unto him: A proud look, a lying
tongzte, and hands that shed innocent blood. A n
heart that clcviseth zuicked imaginations, feet that
Ire szuift i n running to mischief, a false witness that
spealreth lies, and he that soweth discord among
brethren" (Froverbs E : 16-19).
4. There would never be a member withdrawn
from for insubordination were it not for pride and
stubbornness. If all of the elders i n the church would
conduct themselves as examples t o the flock, and all
of the flock would be willing to submit themselves
t o authority, there would be no strife or contention
caused b y ambitious and pretentious men. Humility
would settle most o f the problems o f the church i n
these days.
"Obeu thent that have the rule over you, and submit yozirselues: for they watch for your souls, as
they that nzztst give aecozint, that they m a y do it
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toit11 jog and not with grief, for that is unpmfitable
fo,. you" (Hebrews 13: 17). "Re?nenzber them which
have the rule over you, who have spoken unto you
the zuord of God: whose faith follozu, considering the
end of their conrersation" (Hebrews 13: 7 ) . "Yea
all of you 11e subject one to another, and be clothed
with l ~ ~ o ~ i ~for
l i t God
y , rcsisteth the proud and givetl~
grace unto the lizinzble" ( 1 Peter 5 : 5 ) .
Let us, when reviled, revile not again! Lct us rejoice and be exceeding glad when mcn persecute us,
say all manner of evil against us falsely for the sake
of Christ, and evil entreat us. "If any man suffer
as (I Christian let him not be ashamed" ( 1 Peter
5 : 16). Let us glorify God on this behalf and count
ourselves happy that we can bear the reproaches
which men heap upon us. Let us not strive for control or authority over our brethren, but rather let us
all, seek to servr nndei our. great Master.
Cod's chastening hand is ever upon us for good.
When hc punishes us with the rod of his mouth, the
revealccl Word, i t is "for o t ~ rprofit that we might
be partakers of his holiness" (Hebrews 12: 10). It
is difficult for us to understand sometimes why we
must sulfer as we do. "Temptcd and tried, we're oft
made to wonder, why it should be thus all the day
long; while there a r e others living about us, never
molested though in the wrong!" We can trust him
iml)licitly though, even when our cherished plans go
awry, and our hopes a r e bedimn~ed,and our dream
castles crumble into fragments.
Trees are l>runccl that they miyhl become more
lovely and serviceable. The blefding of the limbs
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where the shears sever the foliage is soon forgotten,
in the verdure which spreads its delightful shade.
A. B. Cooper tells of going to a chrysanthemum
show, where he saw some wonderful blooms. He
asked the exhibitor, "How in the world do you manage to produce such marvelous blooms?'"Well,
sir,"
he said, "you see we concentrate all the strength of
t h e plant on one or two blossoms. If we were to
allow the plant to bear all the flowers i t would, not
one of them would be worth showing. If you would
have a prize bloom, you must be content with one
instead of a score. Cooper adds, "And thus God cuts
away our useless blooms of self, and popularity, and
comfort, and ease, and pleasure, and wealth, and
success, that he may bring to perfection the exquisite
~ v h i t eblossom of holiness and make the immortal
spirit 'meet for thc inheritance of the saints in
light.' "
Periodically the sllips which ply the ocean must
bc brought into clry doclc and the barnacles scraped
off. Sometimes tons of these adhere to the surface
of the vessel, and impede her progress through the
waves. So i t is with the ship of life as i t plies
through the frothing waves of the sea of time. We
pick up habits which hold us back, we develop
thoughts which hinder our journey to the blest harbor of eternity. We must divest ourselves of these
detrimental influences and free ourselves from the
weights which slow us down. Discipline accomplishes
this and gives us a new lease upon spiritual life.
Harold S. Laird records an event which took place
one day as he was in the forest. "Sitting on a fallen
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tree trunk in the woods, I observed a large black a n t
crawl leisurely along. Interested in seeing what the
insect would do I dropped a piece of cracker near it.
The falling fragment scared the a n t and i t started
away. I blocked its way with my finger. It started
in another direction, and again I blocked it, and
finally succeeded in guiding it to the crumb, which
i t immediately seized and began to devour avidly.
Doubtless that ant thought the blocking of its chosen
path a great hardship. It may have been rebellious,
wondering what that great big creature was trying
to do, whereas it was simply a movc of a higher
intelligence to guide i t to something more beneficial
than the end of its chosen path."
Let us then, not lose faith in God. Regardless of
the turn1011 and strife of the world, let us seek to do
His will without wavering. If we will maintain the
touch of his hand on ours, then the way will never
become so dark but what we shall be safely guided
home. Let us pray f o r each other that we may be
pure and holy in his sight. Let us purge out of our
hearts all envy, malice and rancor; let us keep our
bodies a clean dwelling place for the Spirit of God.
When a brother is overtaken in a fault, let those
who a r e spiritual restore him. When i t is impossible
to restore those who go astray, let us then prayerfully, tearfully and sadly take that step which will
be for their good in the destruction of the flesh, that
the spirit may be saved in the day of the Lord Jesus.
To him be glory both now and forever. Amen.

